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FOREWORD 


l I congratulate most heartily Swami Midhav- 
ananda on his English translation of the Vedanta 
Paribhasa. I also appreciate the annotations 
that he has given. The Vedanta Paribhasa is an 
epistemologicial work on Sarkara Vedanta as 
interpreted in the Vivarana school The episte- 
mological implications of the Pajfica-pidika of 
Padmapada as interpreted in the Vivarana, had 
alreday been collected and worked out by Rama- 
dvaya in his Vedanta Kaumudi. The work has 
not yet been published. When we compare the 
contents of the Vedanta Kaumudi with those of 
the Vedanta Paribhisa of DharmarüjidhvarIndra, 
the indebtedness of the latter appears to be so 
| colossal that its claim to originality vanishes. 
There are also here and there traces of confusion 
which his son vainly tried to justify or to explain 
away in his commentary on the Vedanta Pari- 
bhisi. On the whole, this epistemological com- 
pendium on account of its brevity and lucidity 
: of exposition has commended itself to the readers 
ij of Sarkara Vedanta. It is also interesting to ` 
notice that in accordance with the scheme of 
epistemology formulated in the Vivarana, the 
perceptual situation is taken in a realistic 
Y manner, Parts of it, however, are not fully 
developed, and important questions which could 
be raised regarding it have not been anticipated. 
This may be regarded as a hypercriticism but it 
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cannot be denied that there is much scope for 
elaborating the views of the Vivarana school on 
epistemological matters. 

This English translation of the Vedinta Paribhasa 
will introduce the epistemology of the Sarkara 
Vedanta to such readers as are not adepts in philo- 
sophical Sanskrit. The public owe a deep debt of 
gratitude for this work to Swümi Müdhavananda. It 
is also very gratifying to see that the Ramakrsna 
Mission that has become so famous in the country 
for social service has also turned its attention towards 
intellectual service in such a significant work as the 
present one and many other translations that the i 
learned author has done. | 

| 
| 


S. N. DASGUPTA 


a A ae 


| 
f 
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INTRODUCTION 


The Vedanta-Paribhasa by Dharmarüja Adhvarin- 
dra is a very important manual of the Vedinta 
philosophy, and is the most widely read book 
on the subject next to Sadananda Yogindra’s 
; Vedanta-Sára. The author, who seems to have 

flourished in the seventeenth century, was a re- 
puted scholar of Southem India, as we know 
from the introductory verses to the Paribhasü, as 
also from similar verses by his son and com- 
mentator And we have ample evidence from the 
body of the book that, of the two main branches 
of the Sankara school of Advaita Vedinta, 
founded by Padmapàdacürya and Acarya Vācas- 
Y pati Misra respectively, our author belonged to 
| the former. In his discussions he has adopted 
| the method and phraseology of Navya-Nyaya, intro- 
duced by Gaùgeśa Upadhyaya in the fourteenth 
| century. 
| The first six chapters of the Paribhasa are 
| devoted to establishing the means of valid knowl- 
edge from the Vedintic standpoint, and as such 
often contain refutations of other systems of 
| philosophy, particularly Nyāya-Vaiśeşika. Being 
| to some extent of a polemical character, these 
js chapters are rather -abstruse for the beginner. 
| But once he has ascended these rugged steps, he 
is ushered into the realm of Vedanta proper in 
the last two chapters of the book, where he will 
! find a delightful compendium of the essential 
r doctrines of the philosophy, embodying its subject- 
matter and aim. 
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As regards the means of knowledge there is 
geat divergence among the diferent systems of 
philosophy. For instance, the Cārvākas, who 
are out and out materialists, believe only in 
perception; the Buddhists and the Vaiśsikas in 
perception and inference; the Sáükhya and Yoga 
schools in perception, inference and verbal testi- 
mony (sabda); the Naiyāyikas add to these 
comparison as well; the Prabhikara school of 
Mimamsakas include presumption; while the 
Vedāntists, along with the Bhitta school of 
Mimamsakas believe in six means of knowledge, 
viz, perception, inference, comparison, verbal 
testimony, presumption and  non-apprehension. 
As against the Naiyayikas, the Vedantins argue 
that presumption cannot be classed under infer- 
ence, for it is based on negative invariable 
concomitance (vyatireka-vyapti), whish Vedanta 
does not admit; while nonapprehension cannot 
come under perception, for, according to the 
logicians, it presupposes contact of the organ with the 
object, but non-existence cannot come in contact with 
the organ. 

Again, with regard to the conception of knowl- 
edge, Nyaya holds that knowledge is a product 
of the contact of the mind with the self, while ; 
according to Vedinta it is eternal Pure Com- | 
sciousness (caitanya); only it is manifested 
through mental states (ortti), The Vedantin's 
theory of perception is in sharp contrast with the 
Naiyayikas. Vedanta holds that Pure Con- ? 
sciousness has three forms—as associated with 


‘CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh 


( vii ) 


(that is, manifested as) the subject or knower 
or Consciousness limited by the mind as asso- 
ciated with the object, and as associated with 
the mental state, and perception of any external 
object (that is present and capable of being per- 
ceived) takes place when these three occupy the 
same space, by the mental state issuing through 
the organ and spreading over the object so as to 
assume the same form—like the water of a tank 
reaching a field through a channel and being 
shaped like the field. The mental state serves to 
remove the veil of nescience (avidya) from the 
Consciousness associated with the object, which 
is revealed by a reflection of the Consciousness 
associated with the subject (that is, of the self, 
which is of the nature of intelligence) Some 
Vedüntists deny that the mind is an organ—which 
is a postulate of Nyaya—and according to them, 
the perception of internal objects like pleasure 
and pain is done by the witness—by which is 
meant that aspect of the self in which the mind, 
instead of being a qualifying attribute (visesana), 
is a limiting adjunct (upadhi)—directly, that is, 
without the help of the mental state, as in the case 
of external objects. On this point, however, our 
author differs. The distinction between a quali- 
B fying attribute and a limiting adjunct is this, 
that the former affects (of course, speaking from 
the phenomenal standpoint) the self, while the 
latter only distinguishes it without affecting it in 
any way. 

In Nyàüya a cognition like, “The hill has 
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fire, because it has smoke,” is inferential, where- 
as in Vedānta it is a composite experience, being 
perceptual in respect of the hill and inferential 
in respect of the fire. In Nyiya the validity of 
knowledge arises from particular favourable 
conditions, and is ascertained through a separate 
inference, while in Vedanta it arises spontane- 
ously and is self-evident. Unlike Nyaya, 
Vedinta holds that perceptual knowledge may 
arise even from verbal testimony, as, for 
example, from a sentence like, “This is that 
Devadatta” or “Thou art That" While, 
according to Nyaya, a word primarily signifies 
an individual possessed of a generic attribute, in 
Vediinta it primarily signifies a generic attribute. 
In Nyaya, only words have implication (laksana), 
but in Vedanta sentences also have it. Nyāya 
postulates eternal generic attributes (jati), and 
inherence (samavaya), which is a special kind of 
intimate relation. Vedanta denies both, and substi- 
tutes transitory common features for the former, 
and essential identity for the latter. In Nyaya 
all error is taking one thing for another (anyatha- 
khyüti); in Vedanta, according to some, it is so 
only when the thing for which something else is 
mistaken is close enough to the latter to be in 
contact with the organ, as when we see a crystal à 
beside a ruby as red; in other cases we have a 

cognition of something which is logically inde- 

finable (anirvacaniya-khyati)—which is the general 

view. In inference, Nyaya, like Vedanta, admits £ 
an intermediate cause (vyapdra), but it is con- 
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sideration (paramarsa), or the knowledge that 
the reason, or ground from which we infer, 
is present in the thing in or about which some- 
thing is inferred; but in Vedānta it is the latest 
impression of the knowledge of invariable con- 
comitance between the reason and the thing in- 
ferred. In Nyāya the effect is something quite 
different from the cause; in Vedanta they are 
essentially the same, which accords with the Sankhya 
view also. The above list is by no means exhaustive. 
The reader will come across other differences as he 
goes through the book. 

A glance at the table of contents will give 
an idea of the nature and variety of the 
topics discussed in the book. We refrain from 
adverting to them here. It will be noticed that 
the author has bestowed a good deal of attention 
on the accuracy and comprehensiveness of the 
definitions, inserting one qualifying epithet after 
another into them for this purpose—to which not 
a little of the stiffness of books of this kind is 
due. He has faithfully presented in a nutshell 
the traditional views on important questions 
relating to Vedanta, and it is seldom that he has 
put forward any views of his own, as he has 
once done while discussing the perception of 
à internal objects, and again under IMPLICATION 

(laksana@). He has often referred to great 
authorities like Padmapida, Prakafátma-yat 
and  Vacaspati Misra in his book, and his 
2 debt to these masters is indubitable. As to 
how far the contributions of our author are 
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original, or the question of his close indebtedness 
to any antecedent author, for example, Ram- 
üdvaya, as Dr. Dasgupta asserts, can be decided 
only when the works in question have been 
published. We leave the issue open, and trust 
that future research scholars will be in a position 
to settle the matter conclusively. That he has 
eminently succeeded in producing a handy volume 
for the general reader, is a fact that will be evident 
to all who study the book. 

Of all the systems of philosophy, Pūrva- 
Mimarhsi and Vedanta follow the Vedas as 
closely as possible, the latter relying on Sruti 
confirmed by reason and realisation. But there 
is this outstanding difference between the two 
that, while Pirva-Mimamsa is a staunch believer 
in the ceremonial portion of the Vedas (karma- 
kanda), Vedanta lays the emphasis, and justly 
so, on the philosophical portion (jiana-kanda), 
consisting of the Upanisads. Another point of 
difference between the two systems is that Vedanta 
believes in the Vedas having emanated from God, 
while Mimarhsà holds that they are eternal and 
do not depend on any agent, either for emanation 
or for creation. 

Although Vedanta has three main phases, 
viz, Dualism, Qualified Monism and Monism, ` 
represented by Madhvicirya, Rāmānujācārya 
and Sañkarācārya respectively, it is Monism or 
Advaita that is the culmination of the philosophy. 
Its theme, the essential identity of the individual 
self and Brahman and the unreality of the 
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universe, has been ably dealt with in the Pari- 
bhasa, and the steps to its realisation, viz., hear- 
ing, reflection and meditation, by the qualified 
aspirant have been clearly shown. Incidentally, 
the place of contemplation (updsana) and rites, 
as preparing the ground for the higher form of 
practice, has been indicated. No difficulty will 
be experienced in harmonising these apparently 
conflicting standpoints, if we remember that the 
scriptures provide different ways of approach to 
the highest Truth according to the temperament 
and capacity of the aspirant. Since the one in- 
divisible Brahman appears, through the veil of 
maya or the cosmic illusion, as the manifold universe, 
the whole phantasm with its attendant evils will 
disappear the moment a person realises his identity 
with Brahman—an identity that has never been lost, 
but only forgotten. 

The popularity of the Vedanta-Paribhasa is 
testified by the number of commentaries written 
on it and available in print, beginning with the 
Vedanta-Sikhdmani by the authors son, Rama- 
krna Adhvarin, which again has got a gloss 
named the Vedanta-maniprabha by Amaradiasa. 
Other published commentaries on the book are 
the Arthadipika by Sivadatta, the Veddnta-pari- 
bhasd-prakasika by Pedda Diksita, the Afu- 
bodhini by  Pandita Krmanatha — Nyayapafi- 
cünana, the Paribhasa-prakasika by M. M. 

2 Anantakrsna Sastri, as well as one by Pandita 
Jivananda Vidyasagara, mA. All these have 
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been consulted with profit in preparing this 
translation. 

The only English rendering so far made of the 
book was that by Principal Arthur Venis, M.A., 
of the Sanskrit College, -Benares, which appeared, 
with notes, serially in The Pandit in 1882-1885, 
but never came out in book form. Accordingly 
the present book is, I think, imperative, which 
leaves little room for considering the fitness of its 
author. Advantage has been taken of the above 
edition as well as of the Bengali version of the book 
by Sri Saraccandra Ghosila, M.A., B.L. 

I have also received considerable help from 
Pandita ^ Upendracandra Tarkacarya, ^ Küvya- 
Vyakarana-Purana-Sankhya-V e d ā nt a-Tarka- 
Saddarfana-türtha, of the Belur Math Catuspathi, 
with whom I read the book. I am much in- 
debted to Mahamahopadhyaya Yogendranatha 
Tarkatirtha, Professor of Vedinta and Mimürsi, 
Sanskrit College, Calcutta, and to Dr. Satkari 
Mookerje, m.a., Ph.d., Lecturer in Sanskrit, Pali 
and Philosophy in the University of Calcutta, for 
valuable help during the revision. Last but not 
least, my thanks are due to Dr. S. N. Dasgupta, 
CLE, M.A, Php, pitt, King George V Pro- 
fessor of Mental and Moral Philosophy in the i 
University of Calcutta, and lately Principal, 
Sanskrit College, Calcutta, for his leamed Fore- 
word to the book. 

The text has been prepared by comparing the 
above-named editions. An attempt has been 
made to make the translation faithful, and as 
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literal as practicable. Notes have bcen added 
wherever they were deemed necessary, with- 
out, however, making them lengthy. References 
have been given to most of the quotations. The 
Sanskrit Glossary and the Index are other fea- 
tures that should prove useful The book in its 
present form will, it is hoped, popularise the study 
of Vedanta among the English-knowing people in all 
parts of the world. 


Belur Math, April, 1949 MADHAVANANDA 


PREFACE TO THE SECOND EDITION 


The first edition of the book having long run 
out, a second edition was urgently called for. In 
this edition the book has undergone substantial 
revision, for which I am deeply indebted to 
Pandita Dinefa Candra Sastri, Tarka-Vedünta- 
tirtha, Adhyapaka at the Ramakrishna Mission 
Institute of Culture, Calcutta. It is hoped that 
this revised edition will be equally acceptable to the 
English-knowing students of Vedanta. Aug., 1953 


A WORD ABOUT THE FOURTH EDITION 
The third edition of this reputed book having long 
been run out, we are now bringing out the fourth 
edition, We are sorry, it could not be printed earlier 
due to some unavoidable circumstances. We are, 
t however, glad to place the book at the disposal of 
reading public. 
ti : , 1972 PUBLISHER 
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KEY TO TRANSLITERATION AND 


PRONUNCIATION 

Sounds like Sounds like 
Ya oin son vd d 
arä ah € dh dh in godhood 
= i i short Wn n 
$ 1 ee at French t 
S u uin full q th th in thumb 
& ū oo in boot «d th in then 
% r ri a dh theh in breathe here 
q e ein bed ann 
V ai y in my Ipp `. 
eto oh % ph ph in loop-hole 
ait au ow in now ab b 
& kk « bh bh in abhor 
« kh ckh in blockhead |q m m 
Ww g g hard ay y 
q gh gh in log-hut irr 
Sn ng 311 
q c ch (not k) avw 
% ch chh in catch him |w $ sh 
wj j qs sh (almost) 
*& jh dgeh in hedgehog |q S s 
" ñ n (somewhat) ehh 
gt t * m ng 
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CHAPTER I 
PERCEPTION 


INTRODUCTION 


| ainoa EE | 

| d aif met freie fam 11 9. UI 

| l. To that Supreme Self, the embodiment of 

Existence, Knowledge and Bliss (Absolute)! by the 

manifestation of the nescience (avidya) relating! to 

which the projection‘ of the (simple) elements! and 

| things" made up of these elements takes place, 

| I bow. 

| [ These are not qualities of the Supreme Self, in which 
case they would be transitory, thereby making the Self 
changeful, but the latter is Existence-Knowledge-Bliss Ab- 
solute. 

*An inscrutable entity without a beginning, to which arc 
attributed the projection, maintenance and dissolution of the 
whole universe. It explains how the one indivisible Brahman 
is cognised as the multiple universe. It is not a mere absence 
of knowledge, but a positive entity. It is not real, because 
it ceases with the realisation of onc's identity with Brahman : 
not unreal, because we perceive its effects, the subjective and 
the objective universe. It is neither identical with Brahman 
nor different from It, 

3 According to PrakiSitma-yati, the author of the paiica- 
padika-vivarana, a gloss on Padmapüdácürya's commentary, 
Paíicapüdikà, on Sahkara's Sariraka-Bhdsya on the Brahma- 
Sütras, nescience is in Brahman as well as about Brahman. 
But according to Vacaspati Misra (9th century) the author 
of the famous commentary Bhámati on the same Bhdsya, it 
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is in the individual self (fica), although it is about Brahman. 
This includes maintenance and dissolution as well. 


5The original or uncompounded (apacikrta) forms of 
the five elements—carth, water, fire, air and ether—are 
meant, 

*In fact, the whole universe of name and form.] 


uani, AAT: | 
d soni gaged Aled qud Ted RU 
9. I salute that prince of monks, my teacher's 


teacher, named Nrsirha, whose pupils have routed 
dualists, as lions do elephants. 


E : 
H e LY l 
MEE T UATR I 3 II 
3. I salute the world-teacher named Srimat 
Venkatanütha, resident of Velüngudi! who was an 
expounder of all? systems of philosophy. 
[This was his own teacher. 


2Probably the cultured village called Vidaügudi lying to 
tho south of the Cauvery and east of Kumbakonam. ' 


3Not Vedanta alonc.] 
3a facras Zrer aaa | 
aiaga gat Ferra Ut y N 


4. He who has written a commentary on the 
Cintamani; called Tarkacidümani, in which he has 
smashed ten commentaries, and which has been 
appreciated by scholars— 
U Tattoa-cintāmani by Gangesa Upidhyaya, the founder of | 
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ater Teer Tai i 
TRISTI WATT SATA TAT Ul & lI 


5. Who has also written an illuminating com- 
mentary: for the students on Saśadhara, and has 
besides expounded the Paficapadika' by construing 
its words'— 

[1 Called Nyayaratna. 

3 Author of the Nydya-siddhanta-dipa, 

3See note 8 on verse 1. Padmapada was a favourite dis- 
ciple of Sankara. 

“This verse does not occur in many of the printed 
editions. ] 


Wer hara naat aa | 
Hisa afore frere 1 s nl 


6. That Dharmarija Adhvarindra' is composing 
this Paribhasa* based on Vedüntic teachings, for the 
enlightenment of backward students, 

[ Literally, ‘Prince of adepts in performing sacrifies.” 

3Tbe word generally means terminology. Here, however, 
it means a lucid exposition of the accepted principles of the 
philosophy.] 


LIBERATION THE SUPPREME END or LIFE 
Sy wg ka uga ara 
VW Magari, “a a qme" arfa Tete 
Reana, Ku sper TART, Tale 
HAA Wie: ata, qadarga geafsrit qs: 
wea” gaia p USI oW 
HD TART TTT AAT HST | 


CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh: 


4 VEDANTA-PARIBHASA 


Among the four kinds of human ends in this 
world, called righteousness (dharma), wealth, objects 
of desire and liberation, it is liberation that is the 
supreme human end, for that alone is known to be 
eternal from such Sruti texts as, “(And) he (the 
qualified aspirant) does not return" (Cha, VII. 
xv. 1, adapted), while the other three are known to 
be transitory by perception or* from such Sruti texts 
as, “Now, as in this world the comforts gained 
through one’s labours are exhausted, exactly so in 
the other world the comforts achieved through one’s 
good deeds are exhausted” (Cha. VIII. i. 6). And 
that liberation comes through the knowledge of 
Brahman. Hence Brahman, the knowledge of It, 
and the means (pramüna) of that knowledge are 
being described in detail. 


[Strictly speaking, its results, viz., heaven etc. 

2To this carth, to take up a fresh body. 

3As the case may be. Righteousness being imperceptible, 
anything about it is known only through the scriptures.] 


VALD KNOWLEDGE AND ITS MEANS 


Ta TEC Ta | da Sigon 
maniania aaa akaa 
va akada eÀ are- 
Aaaa, anke Aq- 
faaara AA a aaen: fa 


| frere KIKI Sa fà a gne: frg TEC | 
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TEA TAGE, S OH AT, 
ge ai USA; 
qa akitii akaa qu Ti 
Maa, eft Ta | 


Now the word ‘means’ stands here for the instru- 
ment! of valid knowledge (prama)? Here,’ if re- 
collection is excluded from it, then valid knowledge 
would mean that knowledge which has for its object 
something that is not already known and is uncon- 
tradicted*; while if recollection is included in it, it 
would mean that knowledge which has for its object 
something that is uncontradicted. Since time, al- 
though it is colourless, is admitted to be cognised 
through the organs,’ even a continuous cognition* 
has for its object particular moments that are not 
the objects of the preceding cognition; hence the 
definition does not fail to apply there. Moreover; 
according to the tenets of Vedanta, in the case of a 
continuous cognition there is no break in knowledge, 
but so long as there is the cognition of a jar, the 
mental state” that assumes the form of the jar is just 
one, and not multiple, for a mental state is admitted 
to last till another state opposed to it has arisen. 
Hence, in this case, the knowledge of the jar etc., 
which is but Pure Consciousness’ reflected in the 
mental state in question, also being just one through- 
out that time, there is not the least suspicion about 
the definition being too narrow. 

[A thing is produced by a number of causes. Only the 
extraordinary cause is called the instrument (karaga). 
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2As opposed to illusion or error, as when we mistake a 
rope for a snake. 

3Opinion is divided as to whether recollection, say of a 
jar that has been seen on the previous day, is valid knowledge 
or not. Two definitions are being given to suit these differing 
views. 

‘By an experience of a diametrically opposite nature. 

* By the Mimürnsakas. When we say, “The jar exists now,” 
we not only see the jar but also the present moment. Here 
time is cognised by the eye. 

‘For example, when we sce a jar for some length of 
time, in each successive moment we see the same jar no 
doubt, but the cognition in each case is different, because it 
also takes note of the particular moment in which it 
takes place and which belongs io no preceding cognition. 
Hence the object not being already known, the definition is 
quite applicable. 

"The reply not being according to Vedanta, the objection 
is being answered in another way. 

*'This will be dealt with on p. 15, 

*'The unconditioned Brahman, free from attributes.] 


ag fred werten anita, seb 
Biel TAN? SURE | SUSTSITSRRTWRR fe werdet 
m, YA Wa aana v un 
gfe att ag daraa un, “aa ia 


saa quu SAES ETT | 
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gf en aa | 
«fep! wt akam | 


Objection: According to the tenets of Vedanta, 
a jar etc. are contradicted as being unreal.’ So 
how can the knowledge of it be valid knowledge? 


Reply: The answer is this. It is only after the 
realisation of Brahman that a jar etc. are contra- 
dicted, for the Sruti says, “But when to the knower 
of Brahman everything has become the Self, then 
what should one see and through what?” (By. IV. 
v. 15); but they are not contradicted in the trans- 
migratory state, for the Sruti says, “Because when 
there is duality, as it were, then one sees something" 
(Ibid). Hence the word ‘uncontradicted’ means 
‘not contradicted during the transmigratory state, 
and therefore the definition is not too narrow to in- 
clude the valid knowledge of a jar etc. So it has 
been said, “Just as the notion of one's identity” with 
the body is assumed to be valid knowledge, exactly 
so is this ordinary knowledge—till the self is truly 
known.” The Jast clause means, “Till Brahman is 
realised.” By ‘ordinary knowledge’ is meant the 
knowledge of a jar etc. 


“As identical with the Supreme Self.) 
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PERCEPTION AS A MEANS OF KNOWLEDGE: 
THE MENTAL STATE 


WIRE SITUE AAA 
Ua TA ATM: POÚ TAT- 
smm a a Aa, “aq MR- 
Aag wu ef aA ad a AT- 
fier: | 
Those means of knowledge are six in number, 
their divisions being perception, inference, compari- 
son, verbal testimony, presumption and non-appre- 
hension. Of these, the means known as perception 
refers to the instrument of valid perceptual knowl- 
edge, which knowledge, according to Vedanta, is 
nothing but Pure Consciousness? for the Sruti, says, 
“The Brahman that is immediate? ‘nd intuitive* 
(Br HL iv. 1). ‘Aparoksat’ (intuitive) in the text 
stands for 'aparoksam." 

[ These will be taken up b; in the i 
ci one by one in following 

“For the sake of convenience, this epithet will henceforth 
be dropped, the word ‘Consciousness’ in this connection 
beginning with a capital. 

3Not obstructed from the scer or subject by anything. 

“OF the essence of intuited knowledge.) 


Wg Soak, a sd NEO 
KATAA sem Scrat mae 
sasona RiR Raama , à 
fire kamaa, ES gui 
Seana t| uw Rn, “oom aT 

P 
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beginning? So how can the eye etc., as instruments 
of that, be the means of knowledge’? E 

Reply: The answer is this. Although Con- 
sciousness is without a beginning, yet that men- 
tal state which reveals it arises through the con- 
tact of the organs, etc. Hence Consciousness 
qualified’ by the mental state is spoken of as 
having a beginning, And as the mental state 
limits the (resulting) knowledge, it is figurative- 
ly* designated as knowledge. So it has been said 
in the Vivarana, “On account of the mental 
state being figuratively spoken of as know- 
ledge." 

[ The contention is that knowledge should not need any 


| instrument. 
| “That is, reflected in it; not Pure or Absolute Conscious- 
| ness as It is, for It is identical with Brahman. Of course, 
according to the Advaita school of Vedünta, any such quali- 
fication or limitation is but apparent. 
* Because, being insentient, it cannot properly be called 
knowledge. 
“An adaptation of line 17, p. 4l, Vizianagram Sanskrit 
Series, to which edition the subsequent references to the 
Vivaraya. will also be made. Sep note S on p. 1.) 


Objection: Is not Consciousness without a F 


wani 
Rete ud «e«t qu ia, ea afer 
STATA | SH UR HTT Hata | 
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Objection: The mind being devoid of parts, 
how can there be a mental state, which is a modi- 
fication? 

Reply: In this way: In the first place, the mind 
is not devoid of parts, for, being a substance with 
a beginning, it must have parts. And that it has a 
beginning is proved by such Sruti texts as, “It pro- 
jected the mind" (Br. I. ii. 1, adapted). That the 
knowledge which is a mental state is an attribute 
of the mind is borne out by the Sruti text, “Desire, 
resolve, doubt, faith, want of faith, steadiness, un- 
steadiness, shame, intelligence and fear—all these 
are but the mind” (Br. I. v. 3); for the word ‘in- 
telligence’ refers to the knowledge that is a mental 
state. For this very reason desire etc, are also attri- 
butes of the mind. 

Ed 
wg waeleza, “sehen” Cem 
ema" "en frr" Summa MAATA- 

TEAM: SATII Seat MAEA ATT- 

arash walijaa ur “ort 

zefa” sft sqqurc, inu 
ukaa ^em get,” “at gat” gale 

Sqqgm | 


Objection: If desire etc. be attributes of the 
mind, how can experiences such as “I wish,” “I 
know,” “I fear,” which apprehend them as attributes 
of the self, be explained? 
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Reply: The answer is this. Just as a lump of 
iron has not the property of burning, yet, on account 
of the false identification with fire, which is the 
substratum of the burning property, we use the ex- 
pression, “The iron burns,” similarly the use of 
expressions such as, “I am happy,” “I am miserable,” 
is due to the false identification' (of the self) with 
the mind, which is modified in the form of happiness 


etc. 
[! Produced by nescience.] 


AG iliki RT RA AT- 

MARIA seat a maagano RAA 
amak aria gR magiaa 

| AKAA Spp, a, KASI aur AE 
| gente Aae RAAR 
| Maa aaran Sgt AI gera ARTAR- 
| qader kasi AAR, Aa 
| WITH AQT” SURE HRTRUDSEIHRETUIT 
emer ata Greed; “seater: wu out 
aera qi aa”? gener aasa- 


`~ 
Gai, PARAAN RATA UAE | 
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Objection: The mind, being an organ, is im- 
perceptible. So how can it be an object of per- 
ception? 

Reply: The answer is that in the first place there 
is nothing to prove that the mind is an organ. 

Objection: The statement of the Bhagavad-Gita, 
“(The jiva draws) the organs, with the mind as the 
sixth” (XV. 7), is a proof. 

Reply: No, for there is nothing contradictory 
in making up the number six by the mind, although 
it is not an organ. There is no hard and fast rule . 
that the making up of a number relating to the 
organs must be done by an organ alone; for in the 
passage, "They, with the sacrificer as the fifth one, 
eat the ida,” we find that the number five relating 
to the priests is made up by sacrificer, who is not 
a priest, and in the passage, “He taught the Vedas, 
with the Mahabharata as the fifth” (Mbh. I. Ixiv. 
181, XII. cccil. 20), the number five is made up by 
the Mahabharata, which is not a Veda. And that 
the mind is not an organ is evident from such Sruti 
texts as, “Higher than the organs are the objects; 
higher than the objects is the mind” (Ka. III. 10). 

It cannot be urged that if the mind thus be not 
an organ, the perception of happiness etc. will not 
be immediate! (saksat); because the immediacy of 
knowledge does not lie in its being due to an organ; 
for in that case inference etc? also, being due to the 
mind,‘ would be immediate,” and God's knowl- 
edge, which is not due to any organ, would not be 
immediate.’ 
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THE CRITERION. OF THE PERCEPTUALITY OF 
CocwrrioN: Taree Kps or CONSCIOUSNESS 


feared scree fafa wq, fe aa 
TA Se Ts Taa, Far frames Q 


emit Tartare fasarafessrdecanty ge qu: | 
wae fit af IA 
TATA | dx Tease Seer fag 
jie, Kula aed casa, 
emma Seed TTA | 

Objection: What, then, is the criterion! (prayo- 
jaka) of perceptuality according to the tenets of 
Vedanta? 

Reply: Do you inquire about the criterion of the 
perceptuality of knowledge or of objects’? If it bo 
the former, we say it is the unity of the Conscious- 
ness reflected in the means of knowledge with the 
Conciousness limited by the object. To be explicit: 


Consciousness is threefold—as associated with the 
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object (visaya), with the means of knowledge (pra- 
mna) and with the subject or knower (pramatr). Of 
these, Consciousness limited by a jar etc, is the Con- 
sciousness associated with the object ; that limited by 
the mental state is the Consciousness associated with 
the means of knowledge ; and that limited by the mind 
is the Consciousness associated with the subject. 


[!The condition or circumstances under which the term 
may be used. 

2 When we say, “This jar,” the knowledge is perceptual 
The jar also is said to be perceptual, as being an object 
of perception. Of course the criteria of knowledge being 
perceptual and an object being perccived are different. 
That ra y perception of objects will be dealt with 
on p. ka 


JA Wr cartes KAA AA HIRTA 
sa dau agaran wale, TAT URTWed:- 
ua ilo Ya ali mar 
uma qf] a wa Rona aR- 
Regest | ina AUWA A Fa 
amm, aaah wur "eni 
we" Eqenagee SUA fis 
A aaa atakaa eaaa, A- 
anatawala: AA AT- 
saa at us peAa RANA 7 | 
CO. Vasishtha EA BI ihar Ac fori Sha Kosh 


| PERCEPTION 15 
| TIAA "3 nf ign & 
| tere makala wire wa Te- 


IA wd USU JRT 
agaaa wo adiaua- 
aama fra “ae get” Ra 
TATA | 


Now, as the water of a tank, issuing through a 
hole, enters in the form of a channel a number of 
fields, and just like them assumes a rectangular or 
any other shape, so also the luminous! mind, issuing? 
through the eye etc., goes to the space occupied by 
objects such as a jar, and is modified into the form 
of a jar or any other object. That very modification 
is called a state (vriti). But in the case of inference’ 
etc. the mind does not go to the space occupied by 
fire etc., for the latter are not in contact with the 
eye etc. Thus in cases of perception such as, “This 
jar,” the jar etc. and the mental state in the form 
of those combine in the same space outside the body, 
and hence the Consciousness limited by both is one 
and the same; for the mental state and objects such 
as a jar, although (usually) they are dividing factors, 
do not (here) produce any difference, since they 
occupy the same space. For this very reason the 
ether limited by a jar that is within a monastery is 
not different from the ether limited by the mon- 
astery.' Similarly, in the case of the perception of a 
jar as, “This jar,” the mental state in the form of 
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the jar being in contact with the jar, the Conscious- 
ness limited by that mental stete is not different 
from the Consciousness limited by the jar, and hence 
the knowledge of the jar there’ is a perception so 
far as the jar is concerned. Again, since the Cons- 
ciousness limited by happiness etc. and the Conscious- 
ness limited by the mental state relating to them are 
invariably limited by the two limiting adjuncts' that 
occupy the same space; the knowledge, "I am 
happy," is invariably a perception." 


[! Transparent, light and mobile, This explains its power 
to reach and teke the form of objects and reveal them. 


1'This is essential to the perception of external objects only, 
happiness etc. being perceived inwardly. 


3When, for instance, we infer the presence of fire in a 
distant hill by seeing smoke in it. 


‘The entity is one and the same; only the limiting ad- 
juncts (upddhis) vary. The ether (akafa) is the subtlest 
OF is Sena end, pass, ree. TU. oon i 


5In the case cited. 


SBut not in respect of the qualities or actions in the jar. 
For the perception of these, the mental state should be of 
that particular form. 

"In the perception of internal objects. 


LEN happiness etc. and the mental state in the form 


*Viz, that occupied by the mind. 
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OBJECTIONS To THE DEFINITION OF SUBJECTIVE 
PERCEPTION ANSWERED 


Objection: In that case the recollection of the 
happiness etc. abiding in oneself would also be a 
perception in respect of the happiness etc.’ 

Reply: No, for there the happiness. that is being 
recollected. being a past event, and the mental state 
in the form of recollection being a present event, 
the two limiting adjuncts’ in the mind belong to 
different times, and hence the two Consciousnesses 
limited by them are different; for the criterion 
of the unity: of the substratum having the limiting 
adjuncts is that the two limiting adjuncts must 
occupy the same space at the same time. If, how- 
ever, the criterion of that unity be occupation of 
the same space alone, then in order to prevent 
(the definition of perception) from unduly extend- 
ing to a recollection’ such as, “I was happy be- 
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fore,” the’ object must be qualified by the idea 
of presence.‘ 
i Though not in respect of the time, place, etc., related 


to them. 

?Viz, the happiness that is being recollected and the 
mental state in the form of the recollection. 

3 Which is not a perception. 

‘That is, the concluding portion of the definition given 
in the first paragraph of p. 14 should read: “Limited by 
the object, which must be present."] 


suf ka AA ar NIIT 
BUTT AGT menea À, TA THIET 
atiwa Wm, T 
aa aaa AARAA- 
fastasfa uu akaga Raa naaar: 
SATA A OR AN FITS EAT 


ama zaa we sarae SR | 


Objection: Even then, when the present righte- 
ousness and unrighteousness relating to oneself 
are known through verbal testimony! and so forth,” 
the definition unduly extends! to such verbal com- 
prehension ctc., because there the Consciousness 
limited by righteousness and unrighteousness and 
the Consciousness limited by the mental state in 
the form of those are one.‘ 

Reply: No, for capability of perception also must 
form a qualifying attribute of the object. That in 
spite of their being equally attributes of the mind, 
some are capable of being perceived while others are 
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not, can be explained only by a reference to the in- 
herent nature of things, which we must assume on 
the basis of the actual result.’ Otherwise, even in the 
Nyaya system, righteousness and unrighteousness 
would inevitably be matters of perception like happi- 
Em etc., because they are equally attributes of the 
self. 
[ Lc saying, "You ere righteous," or "You arc 


3RHefers to inference such as, "I possess righteousness and 
unrighteousness, for I experience happiness and misery." 

3For the conditions of perception are satisfied here, though 
it is not a case of perception. 

“For these two limiting adjuncts occupy the same space, 
viz, that covered by the mind, at the same time. 

5To make the effect, viz., perception, possible. 

6So the logician should not raise this objection.) 


a Fant zaa adage, “at get" 
TUITE AN Tight M, 
wear! am SU US 
VTA TAA ATTA | 
It cannot be urged that even then, while happiness 

is present, the knowledge arising from sentences such 
as, “You are happy,” would be a perception; for 
we accept this view, inasmuch as in sentences like, 
“You are the tenth man,” which refer to objects 
that are in contact (with the organ’), we admit 
immediate or perceptual knowledge even from verbal 


testimony, 
[Ten rustics swam across a stream, and one of them 
counted their number to see if all had crossed. To their 
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dismay, one was found missing. Then everyone took his 
tum at counting, but the result was the same, So they 
began to lament, when a kind passer-by inquired what it 
was all about. On being told what had happened, he 
readily understood the situation, and asked one of them 
to count again When the man stopped at nine, the 
new-comer said to him, "You are the tenth man.” This 
he repeated with the rest of them. Then they saw 
their mistake and went away happy. Everyone had left himself 
out in the countingl 

T'This is with regard to external objects. In the case of 
internal objects, the contact is with the mind.] 


TOI C We Ae ware: “asd 
earl,” ui git) o amm g ai- 
Hafan” aaa | 


Therefore knowledge such as, “The hill has fire,” 
is also mediate’ so far as the fire is concerned, and 
immediate! in respect of the hill; for the Conscious- 
ness limited by the hill etc. is not different from that 
limited by the state of the mind that has gone out, 
but in respect of the fire, since the mind does not go 
out to form a state, the Consciousness limited by the 
fire and the Consciousness! associated with the means 
of knowledge ore different from each other. Thus 
the experience‘ takes the form, “I see the hill" and 
“I infer the fire.” But in the system of logic’ the 
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appreception (anuvyavasāya} would be of the form, 
“I infer the hill.” ‘ 


30r Consciousness limited by the mental state. 
E M] compodie experience, partly perceptual and: partly 


inferen! 
*Which does not admit this twofold character of the 
co; 


ignition. 

Eis LCS The cognition, “This jar,” is 
a perception, while the Lem CO es c3 
apperception. Similarly with inference. 

"Instead of, “I infer fire in the hill" The hill is perceived, 
not inferred.] 


In an inferential knowledge, however, in which 
the subject! is not in contact with the organ! the 
knowledge is wholly mediate. Knowledge’ such as, 
"A fragrant piece of sandal" is also immediate in 
respect of the piece of sandal* and mediate in res- 
pect of the fragrance, because the latter being incap- 
able of apprehension by the eye! the definition, 
mentioned before,‘ based on capability of being per- 
ceived cannot apply here. 

L Paksa: that in or about which something is inferred. 

3For example, in the inference, “An atom of earth has 
smell, because it is earth, as is the case with a jar.” Here 
the atom, being an imperceptible substance, can never come 
in contact with the eye or skin, which are the only two 


CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh: 


22 VEDANTA-PARIBHASA 


organs that can perceive substances. Therefore the knowledge 
is not perceptual, but inferential, both in respect of the thing 
to be inferred, viz, smell, and in respect of the subject, 
viz., the atom. 

3Ocular knowledge is meant, as when on seeing a piece 
of sandal from a distance we make the statement. 

*Because it is actually in contact with the eye. 

SBecause smell is an object, not of the cye, but of 
the nose, which owing to its distance is not in contact with 
the fi 


ragrance. 
* Sce p. 19.] 


l 

It cannot be urged that if we thus admit both 
mediacy and immediacy in the same knowledge, 
they would not be generic attributes (jati)'; for we 
accept this objection, because technical terms regard- 
ing something being a generic attribute or a charac- 
teristic other than that (upadhi) are unsupported 
by any means of knowledge, and as such are un- 
authorised. Perceptions such as, "This jar, are a 
proof of the existence of the attribute ‘jarhood,’ for 
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instance, but not of its being a generic attribute as 
well ; for since the thing to be established, viz., generic 
attribute, is something fictitious, the inference that 
establishes it also has no room. Moreover, since in- 
herence (samavayaf is unfounded, and the whole 
universe, which is other than Brahman, is transitory, 
the definition of a generic attribute, which is based 
on its being eternal and inherent in many things, 
cannot apply to jarhood etc. Exactly in a similar 
way, the fact of being a characteristic other than a 
generic attribute may (also) be refuted. 
LA generic attribute (jati) is a distinct category in the 
Nyaya, oes and is defined as “that which is etemal 
and inherent in many things,” for example, jarhood (ghajatoa). 
It is present in all jars, and would persist as an entity 
even if all jars were gone. That is, it is eternal Vedinta 


pess aa air perineal Pcp fa 
limitedness i the first four and 
lacy 


that it is a welcome objection, because ho does not admit 
mh Seas Ste mpi en 

attributes ore: the state of being a 
pese and etherhood (akafatva). These 
cording to the Vedintist, should not bo put in a separate 
class. They-are just attributes, 
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3 According to Nyaya, inherence is eternal relation. It is 
the relation between the whole and parts, generic attributes 
and individuals, qualities or actions and the substances 
possessing them, and ultimate difference (vifesa) and the 
eternal substances—atoms, ether, time, space, etc. Vedanta 
denies inherence and substitutes essential identity (tadatmya) 
for it.] 


"dt ka enel sw viui qu È TET 
POAT EA TTT 
Teor aer wu d shee f| um 
ilala | TA 
TERA SA TH TATA | 


In sentences like, “The hill has fire,” since the 
mental states are admitted to be different in respect 
of the hill and the fire, their distinguishing charac- 
teristic (avacchedaka) also are different, and hence 
there is no contradiction in mediacy and immediacy 
being together in the same Consciousness, So! 
knowledge that is limited by mental states in the form 
of particular objects, is a perception in respect of 
such knowledge, when it is not different from the 
Consciousness limited by objects that are present 
and are capable of being apprehended by particular 
organs. 
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DEFINITION VINDICATED 


unda Teg TATA ag ae 
Aaa, Aa aa 
aft Agana R Spp, Seat AAA ATA 
a waged, fag SHTCSSIIRGESRITERSINTS: | 
Ta Wwe: eakas Aaaa- 
aaa makam, lui mAT- 
aa SC UA RRT 
AA aili — Weng 
HAKAI Kafa, Ta fers WOTE, 
haa li agua 
ma uria TII 
zakat sempe frat sfr aaa | 


The perceptuality of objects' such as a jar, how- 
ever, consists in their not being different from the 
(Consciousness associated with the) subject. 

Objection: How can a jar etc. be one with the 
Consciousnss limited by the mind, since it contra- 
dicts our experience of difference, as when we say, 
“I see this”? 

Reply: The answer is this. The absence of 
difference from the subject does not indeed mean 
identity; it means having no existence apart from 
that of the subject. To be explicit, since a jar etc. 
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are superimposed on the Consciousness limited by 
them, their existence is but the existence of the 
Consciousness associated with the object, for the 
existence of what is superimposed is not admitted to 
be something over and above that of its substratum. 
And since the Consciousness associated with the 
object is, in the manner described above? but the 
Consciousness associated with the subject, the latter 
Consciousness alone is the substratum of a jar etc., 
and hence their existence is but? that of the subject, 
and not something else. So the immediacy‘ of a jar 
etc. (in knowledge) is proved. But in cases of in- 
ference etc., since the mind does not go out to the 
space covered by the fire etc, the Consciousness 
limited by the fire is not one with the Consciousness 
associated with the subject, and therefore the exist- 
ence of the fire etc. is distinct from that of the subject. 
So (the definition of perception) does not wrongly 
extend to such cases. 

[' This is the answer to the second part of the question 
mentioned on page 18, viz., the criterion of the perceptuality 
of objects. 

7Jn the illustration of tho water of a tank. See p. 15. 

‘That is, nothing over and above the existence of the 
Consciopsness associated with the subject. 

‘The fact of their being objects of perception.] 


Objection: Even then, in the case of an inference 
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regarding righteousness and unrighteousness, the 
latter would be objects of perception, because the 
Consciousness limited by them not being distinct 
from the Consciousness associated with the subject, 
the existence of righteousness etc. is not apart from 
that of the subject. 

Reply: No, for capability of perception is also a 
qualifying attribute of the object. 


Ka “edt ae: eft agree eR- 
AVN eren, wurafensrdueqe: RTT- 


Saara | 

Objection: Even then, in the case of the percep- 
tion, “A coloured jar,” the size etc.’ of the jar would 
be objects of perception ; for since the Consciousness 
limited by the colour is one with that limited by size 
etc, and the former is not different from the Cons- 
ciousness associated with tho subject, therefore the 
Consciousness limited by size etc. is also not different 
from (that associated with) the subject, and hence 
the existence of size etc. is not apart from that of 
(the Consciousness associated with) the subject. 
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Reply: No, for the fact of having as limiting 
adjuncts the mental states in the form of those parti- 
cular objects* is also a qualifying attribute of the 
subject. Thus, when the mental state has the form 
of colour, there is no mental state in the form of 
size etc. Hence size etc. not having an existence 
same as that of the Consciousness associated with 
the subject, of which the mental state in the form 
of size etc, is a limiting adjunct, (the definition of 
perception) does not wrongly extend (to the size 
etc.). 

enda is, all perceptible qualities and actions. 

“Colour etc, as the case may be.] 


Objection: In that case the definition will not 
extend to the mental state, for, since for fear of a 
regressus in infinitum you do not admit that a mental 
state can have for its object another mental state, 
the definition stated above will not apply there, as 
one of its factors is that the mental state in the form 
of the object—here, the mental state itself—is a 
limiting adjunct (of the Consciousness associated 
with the subject)! 

Reply: Not so, for although in order to avoid a 


regressus in infinitum a mental state is not admi | 
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to be the object of another mental state, yet it is 
assumed to be its own object, and hence, even in 
the instance cited, there is the Consciousness asso- 
ciated with the object, that has an existence not dif- 
ferent from that of the Consciousness associated with 
the subject, of which the mental state, with itself 
as its own object, is the limiting adjunct. 

(For there will be no such thing as a mental state 


in the form of itself. Hence the definition will be futile in 
this case.] 


Sere |” 
Similarly, although the mind and its attributes," 
etc.” are objects of the witness (p. 37) alone, yet, 
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as we assume’ (them to be objects of) mental states 
in the form of those, the definition mentioned above 
applies there also, and hence it is not too narrow. 
It cannot be urged that if the mind and its attributes 
etc. are assumed to be objects of mental states (in 
the form of those), it will contradict the assumption 
that they are cognised by the witness alone; for, 
being tognised by the witness alone does not mean 
that they are objects of the witness without the pre- 
sence of the mental states (corresponding to them), 
but that they are objects of the witness without the 
activity of the means of knowledge, such as the 
organs and inference. Hence the Acarya,‘ in his gloss, 
in the passage dealing with egoism has admitted 
a mental state in the form of the ego. Hence also, 
in the case of an illusory’ piece of silver, a state of 
nescience in the form of the silver has been admitted 
by the traditional interpreters! So the definition (of 
perception) of which mental states (in the form of 
the objects) as limiting adjuncts (of the subject) are 
a factor, applying to the mind and its attributes, etc., 
which are cognised by the witness alone, it is not too 
narrow. Therefore the gist of the matter is this: An 
object is’ said to be cognised by perception when it 
is capable (of being perceived) and is devoid of any 
existence apart from that of the Consciousness asso- 
ciated with the subject, which (Consciousness) has 
for its limiting adjunct a mental state in the form of 
that object. 


[ Such as pleasure and desire. 
*Refers to illusions, such as seeing a nacre as silver. 
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3That is, if we admit that the mind and its attributes, 
as also illusions, are apprehended by mental states in the form 
of those objects. 

*Prakafátma-yati. Note 3 on p. 1. 

5 Vivaraga, p. 55, L 21. 

OMER as opposed to vyirahirika or conven- 
tiona 

1For example, Sarvajüütma-muni (9th century) the author 
of Saraksepa-Sariraka, a metrical epitome of Sankara's 
Sariraka-Bhasya.] 


aa nuna ai Iaa- 
kasia fran: | 


Now the (various) connections of the organs, 
viz. conjunction, identity with what is con- 
joined? and so on; are considered to produce 
mental states that reveal Consciousness. 


USamyoga, as in the case of substances such as a jar. 
This is a direct connection. 

2 Samyukta-tadatmya, as with qualities and other attributes 
of substances, such as the colour of a jar. Here the organ 
is connected with the jar, and the colour, according to 
Vedanta, is identical with that. 

3Refers to: (i) Identity with what is the same as what 
is conjoined (samyuktabhinna-tadatmya), as in the case of 
the characteristics of a colour, which are identical with 
it. (i) Identity, as in the case of sound, which, being 
a quality of the ether, is identical with it, (ii) Identity 
with what is the same (abhinna-tadatmya), as in the case of 
the totality of the characteristics of sound (fabdatca). This 
is identical with sound, which again is the same as the ether. 
Vedanta denies the relation of substantive and qualifying 
attribute (ulfesya-vifesana-bhava), admitted by Nyaya, es in 
the sentence, “The ground has no jar.” The other con- 
nections are practically the same in Nyaya. Only in place of 
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identity (tddatmya) it substitutes inherence (samacdya), and 
in place of the word ‘same’ (abhinna) it uses the word ‘in- 
herent’ (samaveta)]. 


Four Kps or MENTAL STATES 


That (mental) , state is of four kinds: doubt, 
certitude, egoism and recollection. Owing to this 
diversity of states, the mind, though one, is 
designated as the manas, the intellect, the ego 
and the citta. So it has been said: “The manas, 
the intellect, the ego and the citta constitute the 
internal instrument (mind). Doubt, certitude, egoism 
and  recollection—these are (respectively) their 
objects." 

DETERMINATE AND INDETERMINATE PERCEPTION 


we emi fafa, efpeenefdeenEüsn | 
aa aaa Seams an wer end 
mR” aR Aien dentem 
IMA an AS RT” eR” gen- 
TRAA TAR 
The perception spoken of above is of two kinds: 
determinate (savikalpaka) and indeterminate (nirvi- 
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kalpaka) Of these, the former is that knowledge 

which apprehends relatedness (of the substantive 

and the qualifying attribute) (vaifistya) ; for example, 

knowledge such as, “I know the jar" Whereas 
indeterminate perception is that knowledge which 
does not apprehend this relatedness; for example, 

knowledge arising from sentences like, "This is that 

Devadatta, or "Thou art That" (Chà. VI. viii. 

7—xvi. 3.7 


[! Here the object of the knowledge is the jar as related 


to the subject 'I' Hence it is determinate knowledge. 


“In these cases the knowledge arises by ignoring the 
particular features. For example, ‘this’ refers to the present 
and “that to the past, and these two being contradictory 
elements, have to be left out of consideration in recognising 
the person Devadatta, Similarly, in the other example, ‘thou’ 
and ‘That’ referring to something present and absent res- 
pectively, these differences have to be ignored before one 
can grasp the essential unity of the individual self and Brah- 
man. Hence in such cases the knowledge is indeterminate.] 


AI Weg hes AMT, A ITA, LATTA, 
eft m,a ae xfxasewd SSu qw, 
qh, freg adaa af sao 
aaa akali! urs “ast 
tage.” aft arrange fuper f- 
atia aaa A 
qaaa hea Asd Qa" eft ar- 
SARRA TAAL Ud RAR” ATTA- 
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TUM, Ta AA AM KAMA 


reae. t 

Objection: But this knowledge is verbal compre- 
hension, not perception, for it is not due to the 
organs. 

Reply: No, for the fact of being due to the 
organs is not the criterion of perception, since 
it has already! been condemned, but, as ha$ been 
stated,’ it is the fact of the Consciousness associated? 
with the means of knowledge not being different 
from the Consciousness associated with objects, when 
the latter are present and are capable of being 
perceived. ‘Thus, as the knowledge due to the sen- 
tence, "This is that Devadatta, has for its object 
something connected with an organ, and as states 
of the mind that goes out are assumed, the Conscious- 
ness limited by Devadatta is not different from that 
limited by the mental state (in the form of the 
object), and hence the knowledge due to the sentence, 
"This is that Devadatta,” is a perception. Similarly 
with the knowledge due to sentences like, "Thou 
art That, also, for there the subject itself being 
the object, the condition about the unity of the two 
is present. 

[On p. 18, par. 2. 

10n p. 26. 

* That is, limited by the mental state in the form of the 
objects.] 


T AR iii uj 


1 et) TNE f 
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a adai wer, aaa ne 
seas: feeg MUCE d 
q “aig maa oat? Ear Cd wed , 
a sen, semfu Par” earn faye 
zali teat maha wf rA maad 
Kataa yes refer" kaka 
ever wa datana | 


ary | 
katua a Frei | 
zama, WaT TAZ I” 
makada msamaa LAH garant: | 

Objection: Since knowledge due to sentences 
apprehends the relation subsisting between the 
meanings of words,’ how can it be indeterm- 
inate? 

Reply: The answer is this. For something to 
be an object of knowledge that is due to sentences, 
the criterion is not that it should apprehend the 
relation between the meanings of words—for in 
that case even something the relation of which is 
not intended? may become an object of such 
knowledge—but that it should apprehend the inten- 
tion? And in the under discussion, beginn- 
ing with, “This universe, my dear, was but 
Existence in the beginning” (Cha. VI. ii, 1) and 
concluding with, “It is the truth, It is the Self, and 
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thou art That, O Svetaketu” (Ibid. VI. xvi.9) the 
intended purport of Vedantic texts is held to be 
the Pure Brahman. So how can it express something 
that is not the intended meaning? That sentences 
like, “Thou are That,” convey a simple notion of 
identity, only means that they produce valid 
knowledge that does not apprehend the relation 
(among the meanings of the words in them). So it 
has beer said, “That words" produce valid knowledge 
without reference to the (mutual) relation of their 
meanings, is what has been spoken of as their con- 
veying a simple notion of indentity. Or it is that 
which comprises only the meanings’ of their stems. 
The meaning of the last foot of the verse (the last 
sentence) is: Or the conveying of a simple notion 
of identity (by words) consists in their denoting the 
meanings of their stems only.’ 


[Any sentence, such as, "Bring the cow,” conveys a 
sense in which the mutual relation of the objects denoted 
by the different words in that sentence—the nominative, verb 
and object—is involved. So obviously it is determinate. This 
is the contention. 


* For example, when a cricketer ready to play says, "Bring 
me a bat," nobody thinks of the flying quadruped. But 
if the sense is to be determined just by the relation of 
things, denoted by the words, then what is there to prevent 
that being understood? 


3In the above example, the cricket accessory. 
“The passage first occurs in Cha. VI. viii. 7, and is repeated 
nine times to emphasize the central idea of the Upanizads, 
viz., all that exists is Brahman. 
SOther examples are: “I am Brahman” (Br. 
“This self is Brahman” (Ma, 2), etc. pi 
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*Only nouns denoting appositional substances that do not 
bear a causal relation to one another and arc not synonyms, 
are meant. Otherwise the definition would be too wide. 

"Direct or implied. 

*Tattva-pradipika or Citsukhi, Ch. I, verse 90. The 
author Citsukhücürya (13th century), is one of the highest 
authorities on Advaita Vedinta. 

? And not the suffixes or case-endings.] 


PERCEPTION BY THE WITNESS IN THE SELF AND 
THE Wrmwsss IN Gop 


a cat mira Fana 
aft wa AA aa aoa Jaca, 
Raat ale Gay) seta 
Rawana: ia ai 
aa aa, surfümr ko BA 
aana akikosa” Wa wd ATR, 
RARER aT: MAA Nera PANGEA- 
aifa: iana oar KAA | 
Tet Weare sedat favum 
Raamat eamin wa street semet 
aT, Gat Javad UMEE: | 
That perception is again twofold—that due to 
the witness in the individual self (fiva-sdksin) and 
that due to the witness in God (Ifoarasaksin). Now 


the individual self is Consciousness limited (avac- 
chinna) by the mind, and the witness in that is 
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Consciousness that has the mind as its limiting adjunct 
(upadhi). The difference between them is that in 
the former the mind is a qualifying attribute 
(vifesana) and in the latter a limiting adjunct. A 
qualifying attribute is that which differentiates,’ is 
present! and is connected with (what is predicated 
in respect of) something! related to it; while a 
limiting adjunct is that which differentiates and is 
present but is not connected with the predicate in 
respect of something related to it. In the sentence, 
“The coloured jar is transitory,” the colour is a quali- 
fying attribute,’ and in the sentence, “The ether 
enclosed by the auditory passage is the ear." the 
auditory passage is a limiting adjunct. It is this . 
limiting adjunct that is called ‘an indicator (pari- 
cayaka) by the logicians. In the topic under con- 
sideration, since the mind is insentient and hence 
incapable of revealing objects, it is a limiting adjunct 
of Consciousness, which reveals things. This witness 
in the individual self is different® in each individual. 
For if it were one, what Caitra has known, Maitra 
also would recollect. 


[l Generates the cognition that something is different from 
another. 


*This is also a part of the definition. It is omitted in 
most editions, probably as being obvious. 


3This portion follows the interpretation of the word 
karyanoayin by the author's son, 


pretation 
But perhaps the author intended to give a simpler definition | 
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“Viz, that which is  qualifled—the substantive 
(vifesya) 


$ The qualifying attribute. 


as 
such (frotratua), which is predicated only in respect of the 
ether related to the auditory passage. Hence the latter is a 
limiting adjunct. Because, unlike the colour in 
case being transitory, the auditory passage is not an ear, 
only the ether enclosed by it is such, simpler la 


In 
Hig 
present in the thing of which it is the adjunct, does not 
co-exist with what is predicated of 


3 Although the witness is the same as Brahman, yet since 
it manifests itself as possessing the limiting adjunct of the 
mind, it is considered to be different according to different 
minds. 


STATT. Safer: | 
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‘rag st ai gp wee!” 
kuka faut gfe kua | 
ae arava web Aaa aa: 11” 


an Ku 
Fa: TAT BRAT Hu | 
ep uat IA 
Beat BRATS: lI" 

makakaRy cH Batt WUITUT 

wad Pediat | 
The witness in God is that Consciousness of which 
the cosmic illusion (maya) is the limiting adjunct. 
Aud it is one, for its limiting adjunct, the cosmic illu- 
sion, is one. The plural in Sruti texts such as, “The 
Supreme Lord is perceived as having manifold forms 
through His powers of cosmic illusion (mayabhih)” 
(R. VI. xlvii. 18), can be explained by a reference 
to the diversity of powers that are in the cosmic 
illusion, or to the three ingredients (gunas)—serenity 
(sattva), activity (rajas) and inertia (tamas)— 
constituting it. The unity of the cosmic illusion is 
decided from the use of the singular number, backed 
by considerations of simplicity (laghava); in such 
Sruti and Smrti texts as, “One should know the 
. cosmic illusion to be Nature (prakyti and the 
Ruler of that to be Great Lord” (Sv. IV. 10); 
see to that unknowable erence of 


owledge who being established in heart, a 
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yogin transcends the cosmic illusion—the all-pervad- 
ing nescience” (Vis. V. xvii. 15); "One birthless 
(masculine) principle (aja) attends and follows‘ a 
birthless (feminine) principle (aja)' that is red, 
white and black,* and brings forth a large progeny 
of similar form; while another birthless principle, 
having finished its enjoyment of that, gives it up” 
(So. IV. 5)? 


[Explanation of a thing by a minimum number of as- 
sumptions: the law of parsimony, 
7Qut of which the whole sentient and insentient universe 


has 

3The individual self, 

“And on account of this identification experience happi- 
ness and misery and transmigrates. 

5 Prakrti or Nature. 

‘Is composed of the three ingredients (gupas)—4activity 
serenity and inertia, respectively. 

‘That is, also composed of those three ingredients. 

*One who has acquired discrimination between the self 
and the cosmic illusion. 

"The interpretation given above is according to Sünkhya. 
According to Vedinta, the birthless female principle is the 
primordial state of the universe (bhüta-prakrti or maya). 
The red, white and black colours stand for the elements— 
fire, water and earth, respectively (the two invisible elements, 
air and ether, being understood). If the Sankhyan view of 
Prakrti is modified so as to make it sentient and dependant 
on God, then Vedinta will have no objection to accepting 
it as a synonym of maya. The author, who accepts the three 
Gugas as the constituents of maya, may have had some such 
compromise in his mind.] 


wea gi ae Senet! ani, 
WI! maaa dune 
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ai mer fated faci, series 
aaam, alama, "o afat- 

Wasaa | 
aaan waist Aning- 
aaa AH | 


Hence the Consciousness which has that for its 
limiting adjunct, is the witness in God, and 
it is without a beginning, because its limiting 
adjunct, the cosmic illusion, is so. While the Cons- 
ciousness that is limited by the cosmic illusion 
is the Supreme Lord. When the cosmic illu- 
sion is a qualifying attribute, Consciousness is 
called God, and when it is a limiting adjunct, 
it is called the witness (in God) So the distinc- 
tion is between Godhead and the state of being the 
witness in God, and not between the two en- 
tities possessing those attributes, viz, God and the 
witness in Him. 

That Supreme Lord, although one, is desig- 
nated by such terms as Brahma, Visnnu and 
Maheśvara (Siva)! according to (the preponder- 
ance of) activity, serenity or inertia, which are the 
constituents of His limiting adjunct,’ the cosmic 
illusion. 

[Representing His projecting, maintaining and destroying 
aspects, respectively. 

2 Qualifying attributes are meant. So also below.] 


sg faasa “ae ae agent suia" 
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PUNTA Seat] cup fpüfgaefaeuifg- 
serre sitar aa ST, an 
Serena ia ai- 
sir: “afiat peur "re reet referer” 
“Reri Heu" ASIE | UTI 
iat uani ma | 


Objection: If the witness in God be without 
a beginning, how is one to explain the adventitious! 
reflection on the part of the Supreme Lord just 
before projecting the universe, mentioned in texts 
like, “It reflected, ‘Let Me multiply, let Me be 
effectively born'" (Cha. VI. ii, 9)? 


Reply: The answer is this. Just as, owing 
to the connection of the organs with objects and 
other such causes, different states arise in the mind, 
which is the limiting adjunct of the individual 
self, similarly, owing to the past work of beings 
that are about to be projected, particular states 
in the form of, "Now this is to be projected," 
"Now this is to be maintained" "Now this 
is to be destroyed, etc, arise in the cosmic 
illusion, which is the limiting adjunct of the 
Supreme Lord; and since these states have a beginn- 
ing, the Consciousness reflected in them is also des- 
cribed as having a beginning. 


[!Not being present all the timo.] 
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PERCEPTUALITY OF COGNITION DEFINED: 
THE NATURE OF ERROR 


wd aaa USI KITAA 


faa faq| ahead durcsihs- 
aian Rani Fe SI UAE Kaa eT TON ATT, 
mka | 

Thus on account of the twofoldness of the 
witness, perceptual knowledgo is twofold. The 
character of perception both as regards objects and 
as regards cognition has been ascertained. Of 
these, the general definition of perceptuality of 
cognition is that it is just Consciousness, for 
even in instances like, “The hill has fire,” the Cons- 
ciousness that has mental states in the form 
of the fire etc. as limiting adjuncts, being self- 
revealing in respect of itself, is a perception. As for 
its perceptuality in respect of its objects, how- 
ever, it has already been dealt with? It 


cannot be said that this definition extends unduly 
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to the perception that is of the nature of an illu- 
sion; for that too is intended to be covered by 
the above general definition of perception, which 
includes both valid knowledge and illusion. When, 
however, a definition of valid perception alone 
is to be stated, then in the definition previously 
mentioned (p. 13) the object has to be qua- 
lified by an attribute signifying that it is un- 
contradicted? Since illusions like that of silver 
in a nacre have for their objects the illusory silver 
etc, which are contradicted during the transmigra- 
tory state of existence,‘ the above definition does not 
apply to them, and hence there is no unwar- 
ranted extension of it. 


[1 On p. 25 ct seg. 

*In the inference, “The hill has fire, becauso it has 
smoke," both the hill and the smoke, being visible, are 
Objects of perception, but not the fire, which is being 
inferred. Hence, if the perception be considered only 
with regard to the objects, then the firs would be excluded 
from its scope. But if it be considered in respect of 
the cognition, then all knowledge being perceptual in 
respect of itself in Vedanta, the cognition of the fire is 
a case of perception. So here is the distinction between 
the perceptuality of cognition with regard to itself and 
that with regard to its objects. 

‘That is, the last word of the definition on p. 13 
should be amplified into, “Object, which must not be 
contradicted." 

‘That is, even prior to the realisation of one's identity 
with Brahman. Sce note 2 on p. 7.] 


wg fade ferrea aua wu 
Dow SAT, 
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areata wena Kaa A, 
A, aa ATTAIN AA 
wa waa, Wa saree oat Ta agua: 


TAI 9 si: | 


Objection (by the logician): Although false 
knowledge may be established by one’s unsuc- 
cessful effort; yet there is no proof that it has for 
its object illusory silver etc. produced at the moment; 
for it may have for its object silver that is already 
existent at some other place? 

Reply: No, for that, not being connected with 
the organ? cannot be an object of perception. 
Nor is knowledge the (needed) connection there, 
for if it were so, that alone would make fire etc.” 
objects of perception, and this would obliterate 
inference etc.’ 


| Visamvadi-pravytti, as when we mistake the reflection of 
a light for a jewel, but on going to the spot to take it, 
are baffled. This proves that there is such a thing as false 
knowledge. 

2 According to the logician, all error is knowing one thing 
for another (anyathd-khyati), as, in the present instance, 
seeing the silver, already seen somewhere, in the nacre, owing 
to some defect such as distance or darkness. 

3 Which, according to the logician, is a necessary condition 
of perception. 

*Logicians believe in extraordinary perception, which 
is brought about by three kinds of extraordinary connection 
between the organ and object. One of these is the 
connection based on knowledge  (jiíana-lak;ana-sannikar;a). 
A man who knows that sandalwood is fragrant, perceives im- 


mediately on seeing a piece of it that it is 
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says, “A fragrant piece of sandalwood.” Here the previous 
knowledge is the connection that enables him to do so. But 


th all illusions, For instance, when we 
mistake a nacre for silver, it is our previous knowledge of 
silverhood that connects the eye with the silverhood that 
is perceiced extraordinarily, 
5Inferred in a hill from smoke. 


“The Vedüntin argues that if previous knowledge serves 


teehee aed wire wala 
weg ana ua 
ai kana 
deste kikali CSRRSITHI- 
BROT SAA | TRAA | 
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Objection: In the absence of the parts of silver, 
etc, which produce the silver, how according 
to your view also is the silver produced in the 
nacre? 

Reply: The answer is this. It is not the totality of 
causes as generally accepted that produces the illusory 
silver, but quite a distinct one. To explain: To 
a man whose eyes are afflicted with defects such as 
küca, when the eyes are in contact with a substance 
in front, there arises a state of the mind in the 
form of ‘this’ coupled with 'brightness and in 
that mental state the Consciousness limited by ‘this’ 
is reflected. Then, by the issuing of the mind so 
as to form a state in the manner already? mentioned, 
the Consciousness limited by this,’ that limited by 
the mental state, and the Consciousness associated 
with the subject become one. Thereafter the 
nescience that’ is in the form of the nacre and 
abides in the Consciousness associated with the 
object, which again is not different from the Cons- 
ciousness associated with the subject, is joined to 
the latent impressions of silver roused by seeing 
points of similarity such as brightness, and in com- 
bination: with ocular defects such as kaca, transforms 
itself into the object called silver as also the apparent 
knowledge* in the form of that. 

[An eye disease in which shining things only are 


Seen. 
*That is, in the form of "something bright" which has 
not been truly discerned. 
30n p. 15. 


“The adjectival clause refers to the primal nescience 
(mūlāvidyā), which is the material cause of universe 
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5 That is limited by the mind. 
‘Because it is not a mental state, but a modification of 
nescience.] 


AA sme aali. | Raat 
ama mnanaa! Refa- 
Sinani sonra ef, anga fad 
gf al ulijaa exse 
fort aaa ada, aed al 
ana ARNa. 


Transformation (actual change: parinama) means 
the production of an effect that has the same! kind 
of existence as that of its material cause. Apparent 
change (vivaria) means the production of an effect 
that has a different kind of existence from that of 
its material cause.” The illusory silver is called a 
transformation in respect of nescience and an 
apparent change in respect of Consciousness.‘ And 
that silver which is a transformation of nescience 
abides in the substratum of the latter, viz, the Con- 
sciousness limited by ‘this*; for according to 
our view, all effects whatsoever abide invariably in 
the substratum of their material cause, nescience. 


[ Regarded as either real (pdramdrthike) or unreal (apara- 
méarthika). As in the case of milk and curd, or threads and 
cloth. Here both cause and effect have an unreal existence. 
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2As when we mistake Brahman as tho universe. Here 
Brahman has a real existence, while the universe has only an 
unreal existence. 
%Because both nescience and the illusory silver have an 
unreal existence, the one being but a modification of the 
other. 

“Since Pure Consciousness or Brahman, on which the 
whole universe is superimposed, has a real existence, and the 


Objection: How can the silver that abides in 
Consciousness be identified with something that 
is in front! as expressed in the statement, “This 
is silver”? 

Reply: The answer is this. As, in the system 
of Nyaya, happiness etc, which abide in 
the soul, are experienced as abiding in the body, 
since the latter is what determines the fact of 
the souls being the substratum of happiness 


i 1 | 
ngotri eon Kosh 


PERCEPTION 51 


similarly, since unqualified Pure Consciousness is 
not the substratum of the silver, but only the 
Consciousness limited by the meaning of the 
word ‘this’ is such, the meaning of the word 
‘this’ being the determining factor of Consciousness 
being the substratum of the illusory silver— 
the cognition that the silver is connected! with 
something that is in front, is explicable. And since 
that Consciousness associated with the object is 
one with the Consciousness‘ that has the mind as 
its limiting adjunct, the silver, although it is 
superimposed on the Consciousness associated with 
the object, is (virtually) superimposed on the 
witness, and is (therefore) spoken of as being cognis- 
able by the witness alone’ and not cognisable 
through any other agency—like happiness etc. 

[! While Consciousness is all-pervading. 

3 Acccording to Nyáya, happiness etc., although they are 
qualities of the soul, are said to be produced in the body, 
because they are invariably produced within the limits of the 
body. 

1By the relation of identity. 

‘That is, the witness, 


“For the explanation of this term as also the following 
phrase, seo p. 30] 


ag erfamqeme “arg cu aÑ; aga? 
gR ar ma: om ex get” zer, xf M, 
waa | R gaama moa aaae- 
mamaa “oe get” eft a, Garett 
wegen Waremenni fed Wer ur 
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PRGA RAGA ATH TA TTT- 

aaa, JA fara GUI WOEQ- 
ce 
aaga Rea Ra Wenq- 

AEREN ATRAN, , 
RR Resear angarang - 
sra freres | serate. — 
xd WO, x Qus TE AJA, SE Ara: 5 Gd 
WE, He Do; wd sup, en) Wf eft | "ud 
stirrer IA erate Tea 
ana gf oah are- 
TRERTSSITG TEES rae ee Ka UAE 
" g “og Wiad” yaaa gag- 
TA | 

Objection: 1f (the silver) be superimposed on 
the witness, the cognition would be, “I am silver,” 
or “I have silver,” like, “I am happy.” 

Reply: The answer is this. The cognition, “I 
am happy,” is not due to happiness etc. being 
the effects of the nescience that abides in the 
Consciousness limited by the mind, for happiness 
etc. are, like a jar and so on, superimposed 
only on Pure Consciousness; but the universal rule 


is that a thing is the object of experience in 
a particular form according as it is the effect of 


‘CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh 


PERCEPTION 53 


nescience attended with the latent impressions left 
by an experience of that particular form. So a jar 
etc. are objects of an experience in the form 
of ‘this’, because they are the effects of nescience 
attended with the latent impressions left by t 
an experience in the form of ‘this’; the mind etc. 
are objects of an experience in the form of T, 
because they are the effects of nescience attended 
with the latent impressions left by an experience 
in the form of T; and the body, organs, 
etc., are objects of an experience in the form of both 
‘this’ and T, because they are the effects of nes- 
cience attended with the latent impressions of 
an experience in the form of both. Thus there 
are two types of experience: “This is the body,” 
and “I am the body,” “I am a man,” or “J am a 
Brahmana”; “This is the eye,” and “I am blind”; 
“This is the ear,” and “I am deaf.” In the ex- 
ample cited, although the illusory silver is an effect 
of nescience abiding in the Consciousness that 
is limited by ‘this, which again is not dif- 
ferent from the Consciousness associated with 
the subject, yet it is the object of an ex- 
perience in the form of ‘this’, and not that 
of an experience in the form of J; express- 
ed in the statement, “I am silver,” because 
it is due to the latent impression left by an 
experience in the form of ‘this’ in a genuine 
case of silver, as expressed in the statement, 
“This is silver.” This should be borne in 
mind. 
[Here the identification is with the body. 
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2 Here there is identification with the organs. 

3The form of the original experience the latent impression 
of which acts as an auxiliary cause in subsequent superimposed 
products, is the determining factor regarding the forms of the 
cognition of the latter.] 


Objection: Even then, since the illusory silver 
can be cognised as being directly connected with 
the witness, why assume a state of nescience 
that' is an apparent knowledge having the silver 
for its object ? 


Reply: The answer is this. It is assumed in 
order to establish the perceptual character of 
the cognition of the silver, because the perception 
of an object consists in its not having an existence 
apart from that of the Consciousness associated 
with the subject, of which the state (here, of 
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nescience) cognising the object is a limiting 
adjunct? 

Objection: Since the (mental) state in the 
form of ‘this’ and the state (of nescience) in the 
form of the (illusory) silver have each a separate 
object, and since, as in the view of the Teacher, 
a qualified knowledge is not admitted,‘ how can you 
account for erroneous knowledge ? 

Reply: Not so, for as one and the same 
Consciousness reflected in the two states compre- 
hends the identity of a real and an unreal thing, it 
is admitted to be an error. Therefore the cogni- 
tion on the part of the witness, having for its object 
both a real and an unreal thing, and hence lacking* 
uniform validity, is declared as invalid by the tradi- 
tional interpreters of Vedanta. 

(‘Refers to the ‘state.’ 

1Seo p. 26. 

iThe nickname of Prabbakara, a student of Kumarila 
Bhatta (8th century) from whom he differed and founded a 
new school of the Mimamsi philosophy. 

“According to his school, the knowledge of 'this" (some- 
thing in front) is perception, and that of the silver is recol- 
lection of a previous genuino experience. The two mental 
states “ace dioe but Chia fe ee eight cia E cased 
what is ordinarily called illusion. According, tog Ug oc 
there is no such thing as error, all cognition being valid 
knowledge. 

3It is valid in respect of ‘this’ and invalid in respect of 
the silver.) 


stg rare Serena aeo rre C iLi 
a fecere «db dee sft Ug, TI 
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wut, Xena yea Frama ata eaa 
waft! wat serra eds data Bg. 
Rea qni am- 
Tega ana fares casey) are wa 
REE LALELE E TRIESTE f 


mR 
maaa | 

Objection: According to the tenets of Vedānta, 
the silver that is elsewhere is also) an effect of 
nescience and superimposed. So how-'does the silver 
appearing in the nacre differ frori ‘that ? 

Reply: Not so; for although according to you 
all things are equally real, some of them are fleet- 
ing' and others Stationary*; and whatever may 
be the determining factor in this, such as pecu- 
liar nature, applies to my case also) Or (we 
may say) in the superimposition of a jar etc., 
nescience alone, being a defect, is the cause, while 
in the case of the superimposition of silver on the 
nacre, and so on, the eye-disease kāca etc. also 
are defécts. So the criterion of something being illu- 
Sory is its being produced by some adventitious 
defect. Hence a chariot etc. experienced in a dream 
are illusory, since they are produced by an adven- 
titious defect, viz., sleep. 

[ Lasting for two m ts only. 
sound, knowlege, desee MY Example of thse ar 

*As, for instance, a jar. i Gyaan Keen 
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3 That is, it is on account of their natural peculiarity <tc. 
that the silver in the one case is conventionally real, and in 
the other case illusory, 

*On Pure Consciousness] 


DREAM PERCEPTION 
Ti ORG! Glace: MoAA sqa- 
gut s aaa, Tham, vf Sm, 4, 
VW ka, “et qari,” “act Ta 
ware” RRA: “ert aT, M- 
qoaa: Gad” eft enkatea- 


Objection: In the case of dreams, only the 
recollection of a chariot etc. seen before serves to 
account for the use of such words; so the 
creation of a chariot etc. need not be assumed, be- 
cause it is cumbrous. 

Reply: Not so, for if only the recollection of 
the chariot etc. be assumed, it would contra- 
dict such experiences as, “I see a chariot; or “I 
saw a chariot in a dream." Besides, it would 
clash with scriptural texts establishing the crea- 
tion of chariots etc, such as, “But he creates 
the chariot, the animals to be yoked to them, and 
the roads" Br. IV. iii. 10). Therefore, like the silver 
appearing in the nacre, the chariot etc. experienced 
in a dream are also illusory, and stay as long as the 
illusion lasts. 
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HARTER TATA Sere | 

Objection: In a dream, the spot 
which is experienced as the support of the chariot 
etc, not being also connected with the eyes at the 
time, an indescribable illusory spot has to be assumed. 
So where does the superimposition of the chariot etc. 
take place?! 

Reply: The objection is not valid, for Con- 
sciousness, which is self-effulgent, is the substratum 
of the chariot etc. Because the chariot etc. 
that are experienced (in the dream), are ex- 
perienced as but existent; hence it is Consciousness 
manifesting itself as Existence that is the sub- 
stratum. The particular spot also is superimposed 
on the Consciousness and is illusory. The fact 
of the chariot etc. being cognised by: the 
(corresponding) organ is also illusory, for then all 
organs are at rest. As for the possibility of 
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the experience being in the form of, “I am a 
chariot,” etc., it should be refuted in the manner 
already stated? 


Some hold that the chariot etc. seen in a dream 
are direct transformations of the cosmic illusion 
(maya); others, that they are its transformations 
through the medium of the mind. 


[! The implication is that in the absence of the substratum, 
the superimposition is impossible. 


*Here and in the following pages the word ‘elephant’ is 
substituted for ‘chariot’ in most of the editions, ‘Chariot’ is 
obviously the better reading. 


30n p. 53.) 


Tworor» DESTRUCTION or EFFECTS: 
Irs BEARING on ERROR 


wg UI: Desde seri waren 
SRM BRS ia. | 
waa | afer fo Ria: aaga 
we, wm Raa ciate erent are, 
fisting Praha emqer IAEA 
ae, a A afar aired: | 
iia moi aaa | 
all ATTA aT atte, gaa- 
wer wen Refit aat- 
kaua at aka facta: 2 
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Objection: Xf the chariot etc. be superimposed 
on Pure Consciousness, since this is not realised 
in the present state, the chariot etc. experienced 
in a dream would persist even in the awakened 
State. 

Reply: The answer is this. The destruction 
of an effect is of two kinds. In one the destruction 
is together with that of the material cause, 
and in the other the material cause is left untouched. 
The first is nullification (badha), the second 
is cessation (nivriti). The cause of the first 
is realisation of the truth of the substratum, for 
without that, nescience? which is the material 
cause, is not removed. The cause of the second is 
the rise of a contrary mental state, or the removal 
of defects. Hence, although in the awakened state 
the world conjured up in dreams may not be nullified 
in the absence of a realisation of Brahman; 
yet, like the cessation of a jar etc. by the 
blow of a club, what is there to prevent the cessation 
of the chariot etc. (seen in a dream), through the 
rise of a contrary cognition, or through the removal 
of defects such as sleep that caused them? 


P The transmigratory state of existence. 
2 Brahman or Pure Consciousness. 


"Though earth is commonly spoken of as the material cause 
of a jar, yet it is but nescience in another form. So that is 
the true material cause. 


* That is, destroyed with its material cause, nescience, 
5 That 2 of the identity of the individual self with 
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qa Urea yraa aage- 
aiar TAG TT TERT IE IA TA: | 


Thus, according to the view that the silver seen 
in a nacre is an effect of the subsidiary nescience 
abiding in the Consciousness limited by the nacre, 
there is nullification of the silver together with the 
nescience regarding the nacre by the knowledge that 
the (supposed) silver is a nacre. While according 
to the view that it is an effect of the primal nes- 
eience, since the latter is destroyed only by the rea- 
lisation of Brahman, there is just a cessation of the 
silver through the knowledge that it is a nacre—as 
in the case of a jar through the blow of a club. 


wg yA Tamed Raa SIRRIRERUNI- 
varia “Ag xm xf heresi EIN, 
fug “neig a cen? eft ear, merit we: 
gary a” xfeep, YA WD, c ae WW Tite 


Objection: If we admit an illusory existence for 
the silver during the time that a nacre appears as 
that, there would be no (subsequent) knowledge of 
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its negation for all time—past, present and future— 
in the form, “It is not silver,” but it should be of 
the form, “Now it is not silver,” like, “Now the jar 
is not black.” 

Reply: No, for the object of the negating 
knowledge there is not a non-existence’ the 
counterpositiveness relating to which is characterised 
by silverhood, but one’ the counterpositiveness 
relating to which, abiding in the illusory silver, is 
characterised by conventional reality ; for we admit 
that kind of non-existence the counterpositiveness 
relating to which is characterised by an attribute 
abiding in a different substratum from its‘ own 
(vyadhikarana). 


[ That is, the negation should be felt as temporary—just 
confined to the period of disillusion. 

*Non-existence etc.—That is, an absence of identity, or 
2 non-existence of the form, “It is not silver" The 
counterpositive (pratiyogin) of a non-existence is that whose 
existence is denied; here, the silver. Counterpositiveness 
(pratiyogita) is an attribute of that. The distinguishing 
characteristic (avacchedaka) of that counterpositiveness here 
is silverhood (rajatatva: all that makes silver what it is). 
The plain meaning of the passage is that the denial here is 
not of all silver as such (but only of illusory silver as pos- 
sessed of conventional reality). 

*One etc.—That is, a non-existence which may be ex- 
pressed ns: “It is not illusory silver that has conventional 
reality.” The  counterpositive of this non-existence is 
the conventionally real illusory silver, which is a nonentity, 
for illusory silver never possesses conventional reality like 
a jar or cloth, being ascertained to be false even during one’s 
relative state of cxistence. A jar or cloth lacks the 
absolute reality of Brahman, but it possesses reality in 
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the popular acceptance of the term, inasmuch as it persists 
till realisation. Dreams, illusions, etc., are of a much flimsier 
character, for they are dispelled as soon as a person gets out 
of those states, 

“OF the counterpositiveness. 

5 When we say, “A cloth does not exist as a jar,” that 
whose existence is denied is the cloth, which is there- 
fore the counterpositive of this negation. A jar is a 
different substratum from the cloth. The property of that, 
viz, jarhood, is the distinguishing characteristic of the 
counterpositiveness of this negation (pratiyogitàcacchedaka). 
So the non-existence here is cyadhikarana-dharmavacchinna- 
pratiyogitaka-abhüoa, and it is always to be found in a cloth. 
Similarly, when after mistaking a nacre as silver we have 
the knowledge, "It is not silver,” the absence of illusory 
silver possessed of conventional reality is always to be 
met with in the nacre, because, though the latter may 
sometimes appear as silver, it is never the conventionally 
real silver.] 
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a aua! edd wa sr 
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kaa Sled ui Spp, 4, SUSHI 
wd TAMARA TEMU 
la SATA: | 

Objection: In the illusory silver, is the (con- 
ventional) reality known or not? If it is un- 
known, there being an absence of knowledge of the 
existence (in the illusory silver) of silver that 
is possessed of the distinguishing characteristic! 
of the counterpositiveness (relating to the absence), 
there cannot be a perception of the absence? 
And if the reality is known, since perceptual 
knowledge depends on the existence of its object 
at the time, a (conventional) reality that is indes- 
cribable is also produced in the silver, just as the 
latter is (in the nacre); therefore how can there be 
absence of silver characterised by (conventional) 
reality in the nacre while there is the presence of 
silver so characterised? 

Reply: Not so; for since it is possible for the 
(conventional) reality belonging to the substratum* 
(of the illusory silver) to appear in the silver, we 
do not admit that (conventional) reality is pro- 
duced in the silver. It is only where the thing 
superimposed is not connected with the organ, that 
the origination of an illusory thing is admitted. 
Hence, there being the possibility of cognition of 
the redness belonging to a hibiscus in a crystal, since 
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the flower is connected with the organ, there is no 
origination of an indescribable redness in the crystal. 

Objection: In that case, where the hibiscus is 
not connected with the organ on account of the 


intervention of some other substance, and yet f. 
redness. is coghised, you must admit an illusory 
redness. 


Reply: No harm, for we accept this. 

Similarly, in other cases of erroneous perception 
also it may be shown that the general definition of 
perception is applicable, and that of a valid percep- 
tion* is inapplicable. 

[ Viz., conventional reality, the counterpositive being the- 
illusory silver. 

308 illusory silver possessed of conventional reality, The: 
perception of non-existence depends upon .the know- 
ledge of its counterpositive as possessed of its dis- 
tinguishing characteristic. For instance, the absence of a 
jar as possessed of jarhood cannot be perceived unless such 
a jar has already been known. Now, since no illusory 
silver is ever known to possess conventional reality, 
the absence of it as possessed of that reality can never be 
perceived. 

3The nacre. 

*Viz, that it must be uncontradicted.] 


PERCEPTION THROUGH On WirHOUT 
AN ORGAN 


Wwe uf afe: garam, qu | 
fri wafer Au aaa- | 
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ata Ta Safer | TA MORAT- 
aa akaa TRIS 
waka, AMA g aa Ta eae m RR- 
fret agit, ben aka Rea- 
aaa a ui “Ate 
AA xe igneum agi 
illa Te, KATA AAT 
skr" aft serere aaa TA EIT | 
Teed SSAA Nem | 
gfe eama TIRE | 

In another way the above-mentioned perception 
is twofold—that due to the organs, and that not 
duc to them. Of these, that not due to the organs 
is the perception of happiness etc, for the 
view that the mind is an organ has already been 
refuted! The organs are five, consisting of the 
nose, tongue, eye, ear and skin. And all the organs 
lead to perceptual knowledge only when they are 
connected with their respective objects. Among 
them, the nose, tongue and skin generate congnitions 
of smell, taste and touch, just remaining at their 
seats, while the eye and ear apprehend their res- 
pective objects by themselves reaching the spot 
occupied by those objects; because it is possible for 
the ear, too, to reach the spot occupied by a kettle- 


drum etc., since it is limited like the eye and so on. 


Hence we have the experience, “{ have heard 
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the sound of the kettledrum.” The assumption? 
that an endless series of sounds is produced in the 
region of the auditory passage, like a series of waves, 
or otherwise? is cumbrous, and such also is the 
assumption that the perception, “I have heard 
the sound of the kettle-drum,” is an illusion.‘ 


Thus perception has bcen explained. 


[On p. 12. 

30F the Nyàya philosophy, 

3 Refers to the manner of kadamba buds, all the filaments 
of which appear simultaneously. 

“Because, according to this view, what one hears is a 
sound of the same class as the sound of the kettle- 
drum.] 
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CHAPTER II 
INFERENCE 


INFERENCE IS THE KNOWLEDGE OF 
INVARIABLE CONCOMITANCE 


amga Re UANUWAI 
kaaa saraa aAA AG- 
REAA TANNA AREA. 


Now inference (anumāna) is being described. It 
is the instrument of inferential knowledge (anu- 
miti). And the latter is produced by the knowledge 
of invariable concomitance (vyépti)' purely in its 
character as the knowledge of invariable concomit- 
ance? The apperception’ etc," of the knowledge of 
invariable concomitance are not inferential know- 
ledge, because they are not produced by the 
knowledge of invariable concomitance as such. 

[' Between the thing to be inferred (sadhya) and the 
reason or ground from which we infer (hetu), the latter 
being the subordinate concomitant (vyapya) In the 
sentence, “The hill has fire, because it has smoke,” fire 
is the thing to be inferred, the hill is the subject 
or thing in which it is inferred (paksa), and smoke is the 
reason. We know from experience that wherever 
there is smoke, there is fire. In other words, smoke never 
exists where fire does not, This is invariable con- 
comitance. According to the Nyaya philosophy, the sight 
of smoke in the hill, followed by the recollection of this 
invariable concomitance and the consideration (paramaría) 
that the hill has smoke, which is the subordinate concomitant 
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of (Le. never exists without) fire, leads to the inferential 
knowledge that the hill has fire, The Vedantic conception 
of the origin of inferential knowledge differs from this in 
certain respects, which will presently be dealt with. 

3 And not as an object etc. See note 4. 

3See note 6 on p. 21. 

*Refers to recollection etc. For instance, in the appercep- 
tion of the knowledge of invariable concomitance (that is, 
when we know that we have this knowledge), the latter is 
a cause as an object in the recollection of that, it is a cause 
as the experience of an identical object (with that of the 
recollection).] 


likawa Sarita TEANA- 
same | a g iana EO, 
aliua Mec Be 
Ka asli kia, AREATA- 
SAGA ila aT RETA 
GERATATO RAI AATA. | 
The instrument of inferential knowledge is the 
knowledge of invariable concomitance. The latent 
impression of that knowledge is the intermediate 
operation (vyapara).! But the consideration (para- 
marsa)—which is the third cognition—of the sign’ 
or reason as being present in the thing where 
something is inferred (paksa), is not en instrument 
of inferential knowledge; for since it cannot be 
proved that it is (even) a cause of inferential know- 
ledge, the question of its being an instrument* of 
that is easily set aside. 
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It cannot be urged that since inferential know- 
ledge is produced by latent impressions it comes 
under recollection ; for since the criterion of recollec- 
tion is the fact that it is produced by the previous 
non-existence* of recollection or by latent im- 
pressions alone, the fact of its being produced by 
latent impressions, which is applicable to their des- 
truction’ as well (as to recollection), is not a 
criterion of recollection. 


['Vydpara in Nyaya is defined as that which is caused 
by something else and yet helps to produce the result of 
that something; the intermediate cause. Here is another 
Point of difference with Nyaya, according to which the opera- 
tion is pardmarsa. 

3 According to the logicians, first we see the Presence of 
smoke in a kitchen etc.; then we recollect that smoke is 
never without fire; next we consider that the smoke is in the 
hill where the fire is to be inferred. So consideration is 
cognition of the reason for the third time, and is an ins- 
trument of inferential knowledge. This view of the logicians 
is rebutted. 

3 Liga: that from which something is inferred; the 
reason. 

“Which is an extraordinary cause, 
“Which constitute the operation of it. 


ceases, the thing is produced. 
™The destruction of latent impressions would be impos- 
eyes they non-existent. Hence the latter are a cause 
t 


waa iteka ai dear 
WA ma, sariteafiershy qui 
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AU a eat aaa, 
aimam Aua 
Ua aka | iene Ment gae" 
YA aina YA ua ai 
aa a aR ua uki ag 
wea surfer, ui 
Ka Peart arr, Ka seritan, KAFA 
aaa INE MEC MEC | or 
SOM, Kini gfe “cae ufum 
gR ma ue uw stair, 7 Ch, 
WA seereretraqrfeeern | 


Nor can it be questioned how, in a case where 
inferential knowledge arises from recollection, 
latent impressions can be the cause; for even in 
the case of a recollection of invariable concomitance, 
it is the latent impressions of that which are 
the cause. There is no hard and fast rule that re- 
collection must destroy latent impressions, for 
we come across a series of recollections. Nor would 
inferential knowledge arise even from unawken- 
ed latent impressions, for the awakening of 
them is also an auxiliary (to it). Thus the inferen- 
tial knowledge, “(The hill) has fire,” arises 


| 
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“This has smoke,” and there is awakening of 

the latent impression left by the (previous) ex- 
perience, “Smoke is a subordinate concomitant of 

fire.” But neither the recollection of invariable 
concomitance nor a qualified knowledge! resulting 

from it, such as, "This has smoke, which is 

a subordinate concomitant of fire,” should be as- 
sumed in between! as the cause, for it is 
cumbrous and unwarranted. That knowledge of | 
invariable concomitance is an instrument‘ only | 
in respect of the knowledge of the fire, and not in 
respect of that of the hill. Hence the knowledge, 

“The hill has fire,” is inferential only in respect of 

the fire, and not in respect of the hill, for we have 
already" proved that in respect of the latter the 
knowledge is a perception. 


DPA knowledge combining invariable concomitance and the 
presence of the reason in the subj 

“This is consideration (parámaría)—the knowledge that 
a thing (e.g. smoke) possessed of the invariable concomit- 
ance of some other thing, fire), that is, invariably depen- 
dent on it, is present in the subject or the thing where the 
latter is to be inferred (paksa). 

“Between the awakening of the recollection and the in- 
ferential knowledge. 

‘OF inferential knowledge. 

5Qn pp. 20-21.] 
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Invariable concomitance is co-existence wi 
the thing to be inferred that must abide n 
substratums of the reason. It is “apprehended 
by the observation of concomitance when no 
violation of the latter has been noticed. As to 
whether this observation of concomitance should 
be repeated experience or a first experience, no 
importance need be attached to this distinction, 
for the deciding factor is simply the observation of 
concomitance. 


INFERENCE IS ONLY AFFIRMATIVE 


That inference is only of one form; viz., 
affirmative (anvayin); but not purely affirmative 
(kevalanvayin) ; for according to our view, every 
attribute is the counterpositive of the absolute 
non-existence* abiding in Brahman’ and hence 
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there is no scope for the purely affirmative 
inference, in which the thing to be inferred must 
not be the counterpositive of non-existence. Nor 
has inference a negative (oyatirekin) form’; for 
the “knowledge of invariable concomitance sub- 
sisting between the absence of the thing to be 
inferred and that of the reason—the former 
leading to the latter—is of no use’ for deducing 
the thing to be inferred from the reason. How 
then can even a person who is unaware of the 
affirmative invariable concomitance! of smoke etc. 
(with fire etc.) have inferential knowledge’ through 
his knowledge of negative invariable concomit- 
ance?” From the means of knowledge called 
presumption (arthdpatti), as we shall explain." 
For this very reason" inference has no such 
form as both affirmative and negative (anvaya- 
vyatirekin)? for the knowledge of negative in- 
variable concomitance is not a cause of inferential 


knowledge. 


[!Not three, as in Nyiya, viz, purely affirmative (kevaldn- 
vayin), purely negative (kevala-vyatirekin) and both affirma- 
tive and negative (anvaya-vyatirekin), 

*In which from the presence of something in a parti- 
cular place or thing some other thing is inferred. For ex- 
ample, “The hill has fire, because it has smoke.” 

3For example, “A jar is namable, because it is know- 
ce Here no eee veut concomitance nor any 
contrary instance is possible, since, according to the logicians, 
everything is namable. 

*As in the proposition, “There is no jar." 

“Since Brahman is absolutely devoid of attributes, there is 
always the absence of all attributes in It; and 
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every attribute is a counterpositive of that non- 
existence. 


in a lake. This includes the second form of infer- 
ence admitted by the logicians, viz, the purely negative, 
illustrated by the proposition, “Earth is different from other 
things, because it has smell.” 

"Being too round about a process for the pur- 


pose. 
5 *For example, "Wherever there is smoke, there is 
fire. 

*Such as, “The hill has fire.” 

"For example, "Where there is no fire, there is no 
smoke." 

"In Chapter V. 

1 This is explained by the last part of the sentence. 

“Since negative inference is repudiated by Vedanta, this 
third form of inference admitted by the logicians, which in- 
volves negative inference, is also inadmissible.] 


INFERENCE FOR ONESELF AND FOR 
OTHERS: SYLLOGISM 


Tear ao fea) ua Umi 
wee, Weg ANTE Aa aaa 
CER: WA A AARTEN, 
ie nA | «AT Te, Kazi 
dq sq e c 
SIT | | 
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That inference is again twofold according to its 
division into that meant for oneself and that 
meant for others. Of these, the former has 
already' been described; the latter, however, 
requires the help of syllogisms. A syllogism is a 
group of component parts. These are but three in 
number, viz., the proposition to be proved, reason 
and example, or example, application" and con- 
clusion, and not five!; for, since it is possible to 
exhibit the invariable concomitance and the 
presence of the reason in the subject (paksa) by 
three component parts only, two additional compo- 
nent parts are useless. 

['On p. 71, in the sentence beginning with, “Thus the 
inferential knowledge," etc. 

2A statement that the reason (c.g. smoke), which never 
exists where the thing to be inferred (e.g. fire) docs not, 
is present in the subject of the inference (e.g. a hill). 

3As the logicians hold. According to them the component 
parts are: The proposition to be proved (pratijiid), reason 
(hetu), example (udāharaņa), application (upanaya) and 
conclusion (nigamana) The following are illustrations of 
these in order: 

(1) The hill has fire. 

(2) Because it has smoke. 

(8) Whatever has smoke has fire, as a kitchen. 

(4) This is also like that. 

(5) The hill has fire, which is always present where there 

is smoke.) 


INFERENCE Proves THE UNREALITY OF THE 
UNIVERSE: DEFINITION OF UNREALITY 


WAA fret were aaa 


franaffe: ua ad fea, me- 
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MARA, ad eee, qT URETA, | SU EETA- 


Rafa, wer oo ma, ote 
uli fear safer ota 
TTA | frame mli. 
erred] Ra- sega: aT- 
RENSAT, “WaT | 
VH — 

Ced Wat AAI AAT | 


ma sfr arenam 1? she | 


After inference has thus been set forth, it will 
prove the unreality of the entire universe, which 
is other than Brahman. For instance: All that 
other than Brahman; whatever is such (other than 
Brahman) is like this (unreal) as silver in a 
nacre. It cannot be urged that the example cited 
is unfounded, because it has already been proved. 
Nor is the reason proffered without any corrobora- 
tive argument, for in order to prove the unreality 
of silver in a nacre, of a snake in a rope, etc., it is 
the fact of their being other than Brahman that 
is the corroborative argument, because this is 
simpler?  Unreality consists in something! being 
the counterpositive of the absolute non-existence' 
that abides in whatever’ is supposed' to be its 
substratum. The term ‘supposed to be’ is used 
to guard’ against the futility of the definition | 
on account of the absence of any true substra- | 
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tum of the thing that is unreal, and the word j 
‘whatever is for precluding a different thing’ from | 
the one in question. So it has been said,’ “The | 
unreality of all things whatsoever consists in their | 
being counterpositives of the absolute non-exist- 
ence that abides in what is supposed to be their 
substratum.” 

[L On p. 61, in the first paragraph. 

“Than stating, as one may, that thing is unreal if it is 
produced by a defect other than nescience. 

3E.g. silver in the nacre. 

“As expressed in the sentence, "There is mo silver 
here.” 

5E.g. a nacre. 

“Not simply actually so. In the case of illusory objccts, 
an actual substratum is not to be found. 

7 Thus, the nacre being the supposed substratum, the defini- 
tion will apply to it. 

3Viz, real co-existence, as in the case of the con- 
junction of a monkey with a trec. Since the conjunction 
is at the top, but not at the root, there is the non- 
existence of the conjunction as well as its counterpositive, 
conjunction, in the same substratum, the tree. And yet 
the conjunction is not unreal, The word ‘whatever,’ 
which connotes the entirety of the supposed substratum, 
excludes such a case from the purview of the def- 
nition, ` 

?By Citsukhicirya in the Citsukhi, Ch. I, verse 7, p. 39, 
N. S. Ed.) 


ag ot qe inua, 
Fe, TET iia Real cA | 
TPL 

‘ara: RARA STAT: | 

Kaa, Rata RY 1” xfer | 
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Or the proof of a things unreality is an 
inference like the following: “The cloth is a 
counterpositive of the absolute non-existence’ 
abiding in these threads, because it is a cloth; as 
is the case with any other cloth.” So it has been 
said? “Things? that have parts are counter- 
positives of the non-existence abiding in those 
parts because they have parts; as in the case 
with other things that have parts. With regard to 
quality etc (also), the same kind of inference holds 
good.” 

[! That is, a non-existence of the form, “There is no cloth 


20p cit, Ch. I, verse 8, p. 40. 

3 E.g. a cloth. 

4 Viz, threads. 

> Refers to action, generic attribute (ati), etc. 


© For example, “This colour of the cloth is a counterpositive 
of the absolute non-existence abiding in the cloth, because 
it is a colour; as is the case with other colours.” Similarly, 
other qualities as also generic attributes etc. are to be taken 
as counterpositives of the absolute non-existence abiding in 
those threads.] 


sw were up wes) R A qm, 
ARS AAAATATATA FATATAT wert: enema: | 
It cannot be urged that if a jar etc. are un- 
real, it would contradict the perception, “The 
jar is existent”; for since the existence of the 
substratum of the jar, viz, Brahman, is the 
object of this perception, the reality of a jar etc. is 
unfounded. 
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It cannot be urged: How can Brahman, 
which is colourless, be an object of ocular! 
cognition? For colour etc, which are without 
colour,” are objects of perception. Nor does the 
accepted principle that a colourless substance is 
incapable of being perceived by the eye etc. (go 
against us), for according to our view, the fact of 
Brahman’s being a substance is unfounded. You 
hold that a substance is that which is the sub- 
stratum of qualities, or which is an inherent 
cause. But Brahman, which is devoid of quali- 
ties, cannot be the substratum of qualities; nor 
is It an inherent cause, for inherence is un- j 
founded? Or, even if Brahman be admitted to be | 
a substance, still there is no contradiction in Its 
being an object of ocular cognition, like time, which 
is colourless.‘ 

[! The printed editions read ciksusidi (ocular or any other). 
The word adi (etc.) is obviously out of place here, as also 
in the last sentence of this paragraph. 
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3 Because, according to Nyaya, a quality or action does not 
possess any other quality or action. 

Per Cite ee 

“According to Mimamsakas, in every perception the 
Lagi also is perceived. Sec p. 5, 1. 14, and note 

on p. 


EXISTENCE IS THREEFOLD 


wgr ira wem quus Taka mR- 
maan mne wet seen, saage 
Kam, Mears ud aera: || AAT 
q “qe: ag” sft sagen aku lina 
TRE erem Tat aa fadt s ASAT, 
fag mina s fri afer quw 
aa mnanaa- 


Or (we may say) there are three kinds of 
existence: absolute,’ conventional’ and illusory? 
Absolute existence belongs to Brahman, conven- 
tional existence to the ether etc, and illusory 
existence to silver in a nacre, etc. Thus the per- 
ception, "The jar is existent is valid, as it 
treats of conventional existence. In this alter- 
native, the negation of a jar etc. in Brahman is 
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not a ‘negation of those things as they actually 
are,” but only as absolute reality.’ Again, in 
this alternative, we should understand that in the 
definition" of unreality the absolute non-existence 
is to be so qualified as to convey the additional 
idea, “And the counterpositiveness relating to 
which is characterised by absoluteness.” Therefore 
the inference about the unreality (of the universe) 
is valid. 

[ Which remains uncontradicted for all time. 

2Which abides till the realisation of one’s identity 
ias Brahman—that is, what is popularly known as 
Teal. 

3Which is destroyed as soon as the obstacles to proper 
vision, such as distance, defects of the eye and sleep, are 
removed; e.g. a mirage. 

*'That is, as phenomenal entities, 

5 Which Brahman alone is. 

* Given on p. 77, ll. 22-25. 

"The above words should be added at the end of the 
sentence setting forth the definition.] 
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COMPARISON 


SAAT Persad | TA ALMATY | 
«ur amg Na ai t vere TÀ- 
faune ufa wate seite: “ora favet ee" 
sft) wee vate Fras: “oma west Hata 
ah” ght) an EE 
HURL, WHITATTELAAT FA l 


Now comparison is being described. The 
instrument of the valid knowledge of similarity 
is comparison. For instance, a man who has 
seen a cows form in cities and has gone to a 
forest, where his eyes have come in contact with 
a gayal (gavaya), has the cognition! “This 
thing is like a cow.” Then he has the convic- 
tion, “My cow is like this.” Here, by a process 
of agreement and difference,” the knowledge of 
that likeness of a cow which exists in a gayal is 
the instrument, and the knowledge of that like- 
ness of a gayal which exists in a cow is the 
result." 


[Which is a perception. 


2 When there is the preceding knowledge, there is the suc- 
ceeding conviction ; otherwise not. 


3 That is, comparison.) 
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RGA wee gfe Ui AI | 
KISA “ora west werer qs ght ig- 
fre, ARR kaama | queunt 
THIS | 

gfe akian. | 


This is not possible through perception, for 
then the cow's form is not in contact with the 
eyes. Nor is it possible through inference! for 
that likeness of a cow which exists in a gayal 
cannot be the sign (reason) for inferring the like- 
ness of a gayal in a cow. Nor can it be urged 
that this is possible through the following in- 
ference: 

My cow is like this gayal. 

Because it corresponds to its likeness existing 
in a gayal. 

That which corresponds to its likeness existing 
in a thing is like the latter. 
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As Cale, tn commos oto. Mia kenes 
existing in Maitra, is like him. 

For even without this sort of inference, the cognition, 
“My cow is like this,” is a matter of common ex- 
perience, and one has also the apperception? “I am 
comparing! (the two," Hence comparison is a dis- 
tinct means of knowledge. 

[1 As it is held by Saükhya and Vaisesika. 

3Sce note 6 on p. 21. 

3 Not inferring.] 
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VERBAL TESTIMONY 


BATA RRSCGRE | Tp TTT Tee fare 
GAN ATR a A Tae TAT || ATA 
HAG FT AA AA AE fet 
Ha emt | 


Now verbal testimony is being discussed. That 
sentence is a means of valid knowledge in. which the | 
relation (among the meanings of words) that is the | 
object of its intention! is not contradicted by any 
other means" of valid knowledge. The knowledge 
arising from a sentence has four causes, viz., ex- 
pectancy, consistency, contiguity and the knowledge 
of the intention? 

P That is, the relation intended by the sentence. 

*'Than verbal testimony. That is, perception etc. 

oaa it is the knowledge of all the four that is the 
cause, 


ExrEcraNncy 


| Tatatat oils. | 
MAA ae, Sat fire, KUM 
awa Rania ani 
KAA aaa | dames Taa 
kane kai: hem g 
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ATU AF Gareth aA- 
fafa “armen Rang maA: | 


Of these, expectancy is the capacity of the 
meanings of words to become objects of inquiry 
regarding each other. For when we hear a 
word signifying an action, something connected 
with the latter becomes an object of our inquiry; 
when we hear a word meaning something con- 
nected with an action, that action becomes such 
an object; and when we hear a word conveying 

| the instrument of an action, its modus operandi 

becomes an object of our inquiry! The word 
‘capacity’ is inserted (im the definition), because 
even one who is not inclined to inquire compre- 
hends the meaning of a sentence. Since the 
determining characteristic (avacchedaka} of that 
capacity is the fact of being an action, that of 
being something connected with an action (kara- 
katua), and so on, the definition is not too wide 
so as to include words (in the nominative case) 
like, ‘A cow; ‘A horse,’ etc? While in cases 
where words in apposition bring out an identity 
of meaning, that determining characteristic is the 
fact of being signified by words having the same 
case-ending ; hence the definition is not too narrow 
to include sentences like, “Thou art That” (Cha. 
VI viii. 7 ff)‘ 

[For example, when somebody says, “Bring, we are in- 
clined to ask: ‘What?’ or ‘Whom?’ Similarly, when we 
hear the word ‘him,’ we expect a verb like “bring.” And 
when we hear the sentence, “One who desires heaven should 
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perform the new- and full-moon sacrifices,” the conclud- i 
ing phrase (which in Sanskrit is in the instrumental 

case) leads us to inquire into its steps—how exactly the 
sacrifice should be done; 

“By which instances of that kind of capacity can be spotted 
out and grouped together. 

3 Which do not, according to the rules of Sanskrit gram- | 
mar, normally suggest any corresponding terms, as do words | 
in the accusative and other cases. 

“Here the words ‘Thou’ and ‘That’, being ppositional, 
might be excluded from the purview of the definition, 
if the determining characteristic of the capacity for rousing 
inquiry were the same as before. Hence a different one 
is given.] 


an ua ansas ; 
TAA - 


It is in view of such expectancy that under 
the topic of "Relative Strength,” i the passage, 
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| “Those curds belong to the Visvadevas, and the 
whey is for the Vajins, the procedure is laid down 
to the effect that there is no expectancy of the whey, 
since the sacrifice pertaining to the Vigvadevas has 
connection with curds only.‘ 

Objection: Even there,” although the whey is not 

| actually an object of inquiry, yet it certainly has the 
capacity for being such, because the determining 
characteristic of something being an object of inquiry 
in connection with sacrifices is the fact of its being 
an article of offering. 

Reply: Not so; for the determining charac- 
teristic in question is the fact of something! being 
an article of offering in the absence of an appre- 
hension of the connection’ of something clse’ of 
the same class! as itself; and as with regard to 
the article whey there is an apprehension of the 
connection of another thing of the same class as 
itself, viz., curds, the whey” has not such a deter- 
mining characteristic. But in the case of the 
curds, it is not so; for then" there is no appre- 
hension of the connection of the whey. In other 
instances? also, it is the absence of expectancy 
that should be understood to be the criterion of 
weakness. 

[Topic 7 of Jaimini's Püroa-Mimürsi-Sütras II. iii, 
aphorism 14 of which reads as follows: “Where direct 


to the same thing, each succeeding item is weaker, be- 


CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kost 


90 VEDANTA-PARIBHASA 


The passage is actually discussed in Sabara’s com- i 
mentary, not in chapter III, but under II. ii 23. The 
discussion on it, however, is based on the relative strength 
of the first and third of the above tests for determin- 
ing “the parts of a sacrifice,” which is the subject- 
matter of the second chapter, the issue being whether j 
the offering of the whey is a part of the sacrifice re- | 
lating to the Visvadevas. This is decided negatively on 
the ground that direct cnunciation is stronger than sup- 
plementary statement. The words immediately preceding 
those quoted in the text are:' “In hot milk one should 
put curd.” i 

3 Which belongs to another sacrifice, viz., that relating to | 
the Vajins. 

‘Because of direct enunciation, viz., the adjectival suffix. 

5In the sacrifice relating in the Visvadevas. 

SE.g. curds. 

? With the Vaifvadeca sacrifice. So also three lines later. 

3 Viz., whey. 

? As being an article of offering. 
ee is not an article of offering of the kind specified 
above. 

At the time of the verbal comprehension of the meaning 
of the word first heard, viz., ‘curds.’ 

"Where the relative strength of the other items in the 
Series, such as direct enunciation and indication, is the issue. 

For examples of these sce op cit.] 


CONSISTENCY AND CoNrIGUITY 
ahaa kaaa | “afer faeater” 
gael meia aaa! “a ak 
Tent ao sera renifmitqeu- 
Tra, ukaa 
AAAS TRAST STHTWTSU GT | 
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| Consistency is non-contradiction of the relation! 
that is intended. Since in sentences like, "He is 
sprinkling (plants) with fire,” there is contradiction 
of such a relation, they have no consistency. Even 
sentences like, “That Prajapati took out his own 
omentum” (Tai. S. IL 1. i. 4, adapted) have 
consistency, because there is non-contradiction of 
the object of the intention, viz, an eulogy on 
animals.” Sentences like, “Thou art That" (Cha. 
VI. viii. 7 ff), also have consistency, because, 

| although there is contradiction of the identity of 
their direct meanings,’ still there is non-contradiction 
of the identity of their implied meaning, viz., their 
real essence.‘ 


[Between one thing and another signified by two 
words, 

2As a result of the offering of his omentum by Praja- 
pati, a large number of kids were bom. And kids are 
prescribed as offerings for the attainment of children 
and animals. Hence the sentence quoted is meant 
simply to extol animals, and from that standpoint it is 
consistent. 

3Viz, the individual self and God, respectively, 
that are as tho poles asunder as regards power, knowl- 
edge, ctc. 

*Viz, the Brahman without attributes, which is the under- 
lying essence of both.] 


ara Readme Tear: | APT 
lana, Sur mU 
enr Uae TMA | "RS! Xem 
RaR R epus Rem menge apr! 
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Rr vragen) aw fey “quia gd 
Rank” g esa: | 


Contiguity is the apprehension,’ without an 
interval, of the meanings of words that is pro- 
duced by those words. The clause, “That is 
produced by those words,” is inserted, since the 
meanings of words apprehended by other means’ 
of knowledge do not lead to any (verbal) com- 
prehension of their mutual connection. Hence in 
cases where particular words are not uttered, 
they are to be supplied; as, for instance, in the 
case of the word dvāram (the door) the word 
pidhehi (shut) is to be supplied. Hence (also) 
in the mantra beginning with, “For the sake of 
rain‘ thee,” (Vaj. S. I, i. 29, Taj. S. I. i. 1, etc), 
the words “I cut” are to be supplied. Hence (again) 
in the variant sacrifices the words should run as 
follows: “To (the god) Sun" I offer thee so as 
to please him.” 

[1 Recollection by association. 

‘The things signified by them. 

3Such as perception and inference. 

ieee 

an or a i 
eee paldfa tree (Butea Frondosa) is being 

*Or any other deity, according to the sacrifice, 

‘Addressed to an oblation of rice-cake. In the typical 
sacrifice (prakrti), the deity of which is Fire, the words of- 
the mantra are: “To (the god) Fire I offer thee so as to 
please him” (Tai. S. I. 1. iv. 2). In the variant sacrifice 
(vikrti), the word ‘Fire’ is changed into ‘Sun’ to suit 
the deity. In a typical sacrifice all the details are given; 
in a variant sacrifice the points of difference only are noted.] 
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SIGNIFICANCE oF Worps 


aa Ri areata! at afer 
aia TERY Beat Are | Wr ^ue" By 
USA ugar aha: | T wate: 
qian, fart mU aiI RATA 
GEIST Ma AISA TTT ATA 
TAA | Tears NUUS | 


The meanings of words are of two kinds— 
primary and implied. Now significance (Sakti) is 
the direct reference of words to their meanings. As, 
the word ‘jar refers to a particular thing of a form 
having a large bottom and body etc, That signific- 
ance is a distinct category,’ for, according to 
Vedanta, any power in a cause tending to pro- 
duce an effect comes under a distinct category. And 
it is to be inferred from its effect, viz., the compre- 
hension of the meanings of particular words produced 
by those words. To be signified (Sakyatea) is 
to be an object of (the comprehension produced by) 
such significance." 

[1 According to the logicians, significance (Sakti) is the 
relation of a word to its meaning. It is of the form of a 
divine will that such and such a word should mean such 
and such a thing. And they do not admit its being a 
distinct category. The Mimiznsakas, however, side with 
the Vedantists. 

2 That is, something is said to be directly meant by 
a word when it is known through tho significance of 
that word.] 
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TY MAL, A SAM, UMA TAT | 
wd uff unani Sp, mia 
omi | | wer ki 
saat xf: META, sg Ra, Ba: ; smal gor 
Bat Bgl o WO sara wheal sre, 
Ther kuikaa akaa 
frat sant eranrreane | eet ca UASI 
ie: uni Rra: | 


That capacity of being signified belongs to a 
generic attribute (ati) not to individuals? for 
individuals being infinite in number, it would be 
cumbrous (to assume otherwise). It may be 
urged: How, then, are individuals known through 
words like ‘cow’? The answer is: Because the same 
cognition that comprehends & generic attribute also 
comprehends the individuals. Or (we may put it this 
way): With regard to individuals, the significance 
of words like ‘cow’ is (a cause of verbal comprehen- 
sion) per se,” not as being known; while with regard 
to a generic attribute, it is a cause as being known. 
It cannot be urged that the knowledge of significance 
in respect of individuals also is a cause, for it would 
be a cumbrous assumption. And, besides, (even) in 
the absence of a knowledge that significance refers 
to individuals, there is no delay‘ in knowing those 
individuals, simply when one is aware that signific- 
ance refers to the (corresponding) generic attribute. 
Therefore, even in the Nyaya philosophy, the con- 
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clusion is that significance (of words) regarding the 
logical connection is (a cause of verbal comprehen- 
sion) per se.‘ 

| Meaning the common property of a class, which charac- 
terises all the individuals comprised in that class ; for example, 
jarhood, which is found in all jars. This kind of generic 
attribute is admitted in Vedanta. What was refuted on p. 22 
was the technical interpretation of the term as a distinct 


2 According to the logicians, however, it belongs to the 
individual possessed of a particular generic attribute and 
form. 

3 That is, by its mere existence. 

‘Which would be inevitable if the knowledge of signific- 
ance as referring to individuals were a cause of verbal com- 


prehension. 
š Not as being known.] 


arama | aerate RA 
WTeqr| staat AESA: qup “tet 
We" gap kea MAA um, AAT 
manaa uu Sao |  dgu MU: 
waren” gR wd ett freee | 

A direct meaning (vdcya) is that which is an 
object of significance as being known. Hence a 
generic attribute alone is directly meant. Or (we 
may say) individuals are comprehended by implica- 
tion (laksana). As in the phrase, “A blue jar,” the 
| word ‘blue’ implies something possessed of the blue 
colour as a quality, similarly a work meaning 
a generic attribute may convey by implication an 
individual possessing it. So it has becn said': 
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"The meaning of a word is to be obtained from 
no other source? (than the word itself)" Thus 
the primary meaning of a word has been as- 
certained, 

[ By the Mimürnsakes. 

“Than significance and implication.] 


IMPLICATION: Irs VARIETIES 


aa sa-a Freeat | ax rft 
oe | aan a Rinenn aise 
aft wa wren: Ui qa 
GS 
qea ae.” wp Tae at 
Tet Tee FAST aana 
AMAR Vow, am RR-A 
Veg yea ii, wget 
wRr | MaA efe | ae feet aa. 
gaa alia Aa 
FA R: | 
Now the meaning implied by a word is being 
described. An implied meaning is the object im- 
plied by a word. Implication is of two kinds— 
pure and double. Of these, pure implication is the 
direct relation to the primary meaning of a word. 
As, in the sentence, “The cowherd colony is on 
(lit, in) the Ganges,” the word ‘Ganges’ refers 
by pure implication? to the bank (of the river), 
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which is directly related to the stream, Double im- 
plication occurs where, by an indirect relation to the 
primary meaning of a word, some other meaning is 
known. As, the word doirepha, which signifies two 
r's, refers to a bee by an indirect relation arrived at 
through the intermediary word bhramara2 What is 
called figurative use is also nothing but double im- 
plication. As, in the sentence, “The boy is a lion,” 
the boy is known through his relation to ferocity etc., 
which are associated with what is primarily meant 
by the word ‘ion.’ 
[! Because the colony cannot be ín the river. 


3‘Dvirepha’ literally means two r's. From this we are led 
by pure implication to something containing two r's, viz., the 
word bhramara. Then by a second implication of the word 
dvirepha, we get its meaning, viz, a bee. Hence this is an 
instance of double implication.] 


TER wm fufsur—smewmm, R- 
wan, mge CHR] wa wearer 
akaka suem. aa "fad ea” 
gaa a aaa wage cüeeü reu] az 
MIRA ATS, TATE, AAT 
“gt va: fe | em fü ya: end BRI 
Aaaa waft ze euer ud] ws fu 
Aaaa weq usta fera une aad wu 
asa, aT ase Saree” eh | era fg T- 
SAATPAMAREA RATATAT ui ANAA- 
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Wa) waar “aaafa” | ua, 
wage AA AA AA TRA- 
Faery, aga ene Ta AA: | 


In another way, implication is of three kinds— 
erclusive (jahat), inclusive (ajahat) and guasi-inclu- 
sive (jahad-ajahat). Of these, exclusive implication 
occurs where, excluding the primary meaning, some 
other meaning is comprehended. As, in the sentence, 
“Take poison,” discarding the original meaning of 
the words, abstention from eating in an enemy's 
house is implied. Inclusive implication occurs where, 
along with the primary meaning, some other mean- 
ing is comprehended: as, “A white jar.” Here the 
word ‘white’ includes its original meaning, viz., the 
quality white colour, and yet eeu by implication 
to a substance possessing it. Qüasi-inclusive implica- 
tion occurs where a word signifying some qualified 
entity discards one part of its meaning and refers to 
another part; as, "This is that Devadatta.” Here, 
since the qualified entities primarily meant by the 
two words! cannot be identical? the latter refer only 
to the substantive (vifesya) Oš as, according to 
the traditional interpreters of Vedanta, in a sentence 
like, "Thou art That" (Cha. VI viii. 7 ff.), since the 
entity meant by the word ‘That’, viz, God as 
sessed of omniscience etc., cannot be identical with 
what is meant by the word ‘Thou,’ viz., the individual 
self endowed with a mind, therefore in order to make 
their identity possible, the words refer by implication 
to their essential nature." 
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[! Addressed to a person going to eat in an enemy's 
house. 

3“This' and ‘that,’ 

3 Because ‘this’ refers to Devadatta as associated with the 
present time and ‘that’ to Devadatta as associated with the 
past. 

‘Just the person Devadatta, unrelated to time past or 


present, 
* This is a Vedic example; the other is a popular one. 
* Viz, the Brahman without attríbutes.] 


aag anas kaa,” aaa memi 
AA AAA a aam, W- 
Raie: raag A: AT- 
Raa Aaa aa “AAA: 
RA ani iia drae- 
SARA ag Raamaa: wa a a- 
Kaa, aa eA RA SATTA: | 
aa “fen R” wen e- AA ANT 
BES a aena ua 
weal smn) waa “aera” xenfgamusi 
a aan, MAT Basta: ai 
Wert SISTA | AAN qu qe; Um 
T,” Wenn Fae agaa Raa- 
qaran warty ‘aer-feagrat Perera 
aaa eqni we “Tae” meram 
erraTateri AARAA Fea | 
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We, however, maintain that in sentences like, 
“This is that Devadatta,” and “Thou art That,” 
although words signifying qualified entities refer only 
to one portion of their meaning, yet there is no 
implication; for, notwithstanding the fact that two 
qualified entities presented (to the mind) by signi- 
ficance' cannot be (logically) connected with each 
other to convey an identical meaning, there is no 
contradiction in connecting two substantives, also 
presented by significance, so as to yield an identi- 
ty of meaning. As, in the sentence, “The jar is 
transitory,” although it is inconsistent to connect | 
with transitoriness only one part' of what is meant | 
by the word ‘jar’, viz, jarhood, yet it is all right 
with regard to an individual jar, which is capable 
of being so connected. Only where one part of the 
meaning of a word is presented as a qualifying attri- 
bute (vifesana), implication is admitted in order 
that the meaning may be presented independently‘ 

As, in the sentence, "The jar is eternal," since jar- 
hood is not independently presented* by the signific- 
ance of the word ‘jar,’ the latter refers by implication 
to jarhood, in order to effect such cognition. Simi- 
larly, in sentences like, “Thou art That,” there is also 
no implication, because the meanings of the words 
‘Thou’ and ‘That’ are presented independently by 
significance (of those two words), and there is no 
obstacle to their being logically connected so as to 
mean an identical thing. Otherwise,’ in sentences 
like, “There is a jar in the house,” “There is colour 
in the jar,” and “Bring the jar,” since jarhood, 
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househood, etc.,* are incapable of leading to the de- 
sired comprehension of the logical connection,’ there- 
fore even in these cases words such as ‘jar’ would 
convey mere substantives just by implication. Therc- 
fore the statement about implication by the (tradi- 
tional) teachers in sentences like, “Thou art That,” 
should be understood as mere tentative admission. 


[OF the two words ‘this’ and ‘that’ in the first example, 
and ‘thou’ and ‘That’ in the second. 

"From the logician's standpoint, because jarhood, being a 
generic attribute, is according to him etemal. 

3In Nyaya, the significance of a word is with regard 
to individuals comprised, in a yenus. See note 2 on p. 95. 

* Because individual jars are perishable. 

SAs a substantive, 

* According to Nyaya. 

TIE implication be admitted even with regard to words 
signifying independent substantives, 

* Which are presented as qualifying attributes, 

SOF the meanings of words comprising those 
sentences.] 


Teg” “sacar waa” 
Wa, WD wearer SRAT- 
HARASS ia: | 


Examples of quasi-inclusive implication, however, 
are only sentences like these: “Protect the curd from 
the crows”; for here the word ‘crows’ gives up its 
characteristic yielding the primary meaning, viz., 
crowhood,' and refers, through the attribute! of being 
a spoiler of the curd, which is not the characteristic 
yielding the primary meaning, to creatures other 
than crows as well. 
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[The word ‘Sakya’ in the text stands for sakya- 
tü 


3 Possessed by crows.] 


VU Tae, Ag ang- 
qR; “areal aft CUT aaa AI 
Tea, “gat Te” seqm meiga 
Seni | 
The root of implication, however, is the frustra- 
tion of intention alone, and not that of the logi- 
cal connection (of words); for in the sentence, 

“Protect the curd from the crows,” there is no 
frustration of the logical connection, and in sentences 
like, “The cowherd colony is in (on) the Ganges,” 


there is the possibility of a frustration of intention 
as well. 


[ But there is a frustration of the speaker's intention, the 
hin ammi being intended by the speaker to mean all 
pests. 


sqn FA REI, Perey UA | za 
aaa geet aa sem? ei 
Hii Ae SAT | Ay Ti 
wl as BAT. sat] AT A 
CAAT NCAT aa SAT | aay 
an ua Mai a aaga | 


Implication belongs not to words alone? but also 
to a group of words. As, in the sentence, “There is 
a cowherd colony in (on) the deep river,” the group 
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consisting of the two words ‘deep river’ refers by 
implication to its bank. It may be urged: Since a 
group of words does not possess significance (Sakti), 
how can it have implication, which is a relation 


to what is conveyed by significance? The answer 
is this: Implication is a relation to what is con- 

veyed by significance, which is a relation of words? 

(to their meanings). And just as the meaning 

of a word is conveyed by significance, so is also 

that of a group of words. Hence there is no 
anomaly, 

[As Nyaya holds. 


* Not a group of words.) 

wau ARTETA MAN, 
“msde” akana fiend 
IT | RATT ikele 
wd We SUM uana areata 
Wu waa Rentini 
RTI ai ARRE- 
qrraed vale, ui ui, ai 
araara ia akidai 
ani | ARTUR AAT 
Carat Sar wre" akana 
UA erf? gaara qcercrifermgerfg- 
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MAART STER | Ug WETR:— | 
"sr AAAS AAT | | 
SATA yA der AR u^ Wr | 

| 


Thus (Vedic) corroborative statements (artha- 
vāda) that are of the nature of eulogies refer by 
implication to praiseworthiness, while depreciatory | 
statements like, “He cried” (Tai. S. I. v. i. 1); | 
refer by implication to blameworthiness.” If the | 
words comprising a corroborative statement be ad- 
mitted to refer by implication to praiseworthiness 
etc., then, it being possible for one of those words 
to convey that through implication, the other words 
would be redundant. So the group of words com- 
prising a corroborative statement virtually serves as 
one word, inasmuch as it leads to the apprehension 
of that meaning of the words, viz., praiseworthiness, 
which is required by the injunction, and thus it 
constitutes a unitary passage‘ with the sentence set- 
ting forth the injunction. Hence corroborative state- 
ments constitute (what is called) a unitary passage 
in respect of a word. Where, then, does a unitary 
passage in respect of a sentence occur?—Where two 
sentences, each of which conveys distinct relatioris 
(between its words and their meanings), express, by 
virtue of their expectancy, the meaning of a longer 
passage. As, a sentence like, “One who desires | 
heaven should perform the new- and full-moon sacri- 
fices, and one like, “One should perform the Samidh 
sacrifice" (Ait. Br. VI 4), form a unitary passage, 
inasmuch as they express the mutually expected re- 
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lation of whole and part. So it has been stated by 
| the illustrious Kumàrila Bhatta: “Sentences that are 
| complete in themselves as regards the expression of 
| their meanings, again combine in view of their 
| relation of whole and part etc. and become a unitary 
| passage” (Tantra-Vartika, verse 4, under Pū. Mi. 
| Sa. I. iv. 24). 
| [!Of actions prescribed by the Vedic injunctions. 
| 2The story is this: Once tho deity Fire ran away 
| with some precious booty the gods had deposited with 
him. When they chased him, he crftd, and his tears 
became silver. Hence silver should not be given as re- 
muneration to the priests in the Barhis sacrifice; for it 
is sure to cause weeping in the sacrificer’s family within 
a year, 
3Of actions prohibited by the Vedas, 
$ Amplifying the purport of the injunction. 
5These are tho main sacrifices, of which the Samidh 
sacrifice, named after its deity and forming the first of the 
five Prayaja sacrifices, is a part. Hence the two sentences, 
although complete in themselves, form one whole—a unitary 


passage.] 
wd aasi YU eda: aka 
ah: | at maa Rugs Mara R- 
SHAT Ud ARASH ATTA 3 
AAA | 
Thus both the varieties of the meanings of words 
i have been determined. Contiguity is the knowledge* 
of those. It is also a cause of verbal comprehension, 
for we observe just that kind of agreement and 
difference (between them)! Similarly, the com- 
prehension of the meanings of subsidiary sentences 
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is a cause of the comprehension of a composite | 
passage, for we have a certitude about such agree- | 
ment etc? between them.‘ 
L Recollection produced by the utterance of words. 
Xr aein rar xecallectos, (there ‘verbal comprelsasoa: | 
otherwise not, | 
3Refers to difference. | 
‘If the meanings of the component sentences are grasped, 
then the meaning of the paragraph also is grasped ; otherwise 
not.] 


INTENTION 


mai rere fuse) mu enfteh- 
Red a maa sgt gea RA- 
FAITE TT, ^ eva? gfe AA- 
QT ARTETA | T end 
c 
aa redd fe area, Sacrrgtna wares 
UU Sa ae Reread 
mera | “AE aes” gf area UE ai 
WAAL, Tg vedas qure | 
UGA, Y g Wed Rem | | 
Now intention, which comes next in order, is being | 
described. Regarding this (we must know that) in- 
tention is not the utterance (of words) with the 
object of producing the cognition of a particular 
thing, for then Vedic texts uttered by a person 


who does not know their meaning would not be in- 
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telligible, and there can be no error also about 
(the speaker’s) intention? since the listener has 
a specific comprehension! as (expressed in his 
words), “This teacher does not understand (what 
he utters).” It cannot be urged that in the case cited 
above, verbal comprehension takes place from a 
knowledge of God's intention,’ for we find that 
even a person who ‘does not believe in God’ 
understands the meaning of the Vedic passages; 
(What, then, is intentionP) This is being stated: 
Intention is the capacity to produce cognition of 
a particular thing. The sentence, “There is a 
jar in the house,” is capable of producing a 
cognition of the relation of a jar, and not that of a 
cloth, to the house. Hence that sentence is said to 
mean the relation of a jar, and not that of a cloth 
(to the house). 


[1 In the mind of the listener. 

3Viz., his desire to convey a particular meaning. 

3 Which settles the question of error. 

‘Where ono listens to Vedic or other words uttered by a 
person who does not understand them. 

5 Because He produced the Vedas, 

* As the author of the Vedas. 

TUttered by one who does not know their meaning.] 
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wae aft quemeüdresmur aay, 
aari ani! URTA KIA | 
ala s. waa TART A- | 
sanaa USE |o | 
qanita: AIM HISA | 
ua faaara, l 


Objection: A sentence like, “Bring the sain- 
dhava,” even when it is uttered with the object 
‘of producing the cognition that salt should be 
brought, has the potentiality of producing the cogni- 
tion that it relates to a horse; hence, even when 
one has the knowledge that it means salt, one 
may have the idea that it relates to a horse or the 
like. 

Reply: Not so; for (the definition of) inten- 
tion has the additional qualifying attribute that the 
sentence must not be uttered with the object of pro- 
ducing the cognition of anything else but that (which 
is intended by the words). So a sentence that has 
the potentiality of producing the cognition of a parti- 
cular thing, and at the same time is not uttered | 
with the object of producing the cognition of | 
anything else, is said to relate to that particular | 
thing? In the case of words uttered by a parrot | 
etc, and of Vedic or other sentences uttered by 
a person ignorant of their meaning, since there 
is no desire at all to produce any cognition, and 
consequently there is the absence of an utterance 
with the object of producing the cognition of any- | 
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thing else but that (which is in view), the def- 
nition is applicable, and hence it is not too narrow. 
Nor is it too narrow to include a sentence uttered 
to mean both salt and horse (for instance); for the 
idea (behind the definition) is that the sentence must 
not be uttered with the object of producing the 
cognition of that only which is other than the thing 
in view. 


[E Lit, a product of sindhu, which (among other 
things) means a sea, as also the férritory called Sind. 
Hence tho word means both salt and a species of 
horse. 


*So, although ‘saindhava’ may mean a horse, it will not 
be taken in that sense if somebody who is eating utters the 
sentence, because it has not been uttered to mcan a 
horse.] 


| THAAAATAMATAAM ANAT ee xf: | 
SA At AAT BOM: NTRA 
atsi qn: | 


| The determining characteristic of the capacity 
| (of words) to produce just the above-mentioned 
| cognition is inherent power (Sakti). Since, according 
| to us, inherent power alone is everything the deter- 
| mining characteristic of casuality; there is no 
| anomaly here. 


[As in the case of fire, for instance, the reason why it 
can burn things is that it possesses that inherent power, so 
in the case of words, the reason for their conveying parti- 
cular meanings is to be sought in their inherent power, viz, 
| significance.] 
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, Wd meer AAA Ue 7 
mA fug «geni aeda aa 
soared anada Rar ART- 


TEMI ARRA AT 


aR gione; madda- 
maai «p m A; ES ned 
watani dua fada a gN- 
faafaa aa as | 


d 

It thus being proved that intention, which is 
the (capacity for) generation of the cognition of 
a particular thing, is the cause of verbal compre- | 
hension, the passage! in the fourth chapter (varnaka) | 
of the Vivaran® refuting the causality of intention 
in producing verbal comprehension, is meant to 
refute the contention’ that intention is the utter- 
ance (of words) with the object of producing 
the cognition of a particular thing. Otherwise 
discussions on Vedanta, which result in a certi- 
tude about the intention, would be futile. Some,‘ 
however, maintain: The passage in the fourth 
chapter of the Vivarana means that knowledge 
of the intention is not a cause of all verbal com- 
prehension; but that with regard to the parti- 
cular verbal comprehension that takes place after 
a doubt or error regarding the intention, it certainly 
is a cause; for in case of a doubt as to whether 
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} a particular sentence means this or something else, 
as also of an error regarding it, the ascertain- 
ment of its particular meaning thereafter can 
not take place without the ascertainment of the 
intention. 


[!Pp. 181-182, V. S. S. | 


| Teed kaika aaa, 
liu | A Stewart AART- 


MASHA, È g ATEN 
aR! AA Ste Re a aaa 
feria sry, “aaa sma” aka 
| Rens qm amao aa Ug 
aaa a a a SEL an 
faaea aque | 

That intention is determined with regard to 
the Vedas only by reasoning rectified by the prin- 
ciples of interpretation, while with regard to secular 
sentences, by means of the context etc! Of these, 
secular sentences are of the nature of restatements, 
since their meanings are primarily apprehended 
through other means of knowledge; but with re- 
gard to the Vedas, since the meanings of Vedic 


sentences are known at first hand, they are not 
of the nature of restatements, Now, both in secu- 
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lar and Vedic sentences, even statements of fact 
are, like those conveying something to be done, 
means of valid knowledge; for in utterances like, | 
“A son has been born to you, words are def- | 
nitely known to have the power of conveying | 
meanings that are statements of fact. Hence Vedin- 
tic sentences are means of valid knowledge with 
regard to Brahman? How this is so, will be 
dealt with in the chapter relating to the subject- 
matter of Vedànta.' 

[!Refers to the words of a trustworthy person, and 
so On. 
3 Which is an eternal Reality. 
3 Chapter VIL] 


THE ÁUTHORITY OF THE VEDAS EXPLAINED 


Now, according to the logicians, the Vedas are 
means of valid knowledge because they are produced 
by God, who is eternal and omniscient. According 
to the Mimimsakas who deal with sacrifices, the 
Vedas are means of valid knowledge because they 
are eternal and as such free from all human defects. 
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In our view, however, the Vedas are not eternal, 
! for they have an origin, which is proved by 
| such Sruti texts as, “The Rg-Veda, Yajur-Veda, 
| Süma-Veda, Atharva-Veda are (like) the breath 
| of this infinite Reality” (By. II. iv. 10, adapted). 


«rf arb aamen, “a uq Bet | 
Weder: a: Ta waa” BA 
aa uq utani a afrexaq, "usd 
STR aet fasrea TR SOT] IAT A NA- 
aggre aepo aka alent 
akilini, c g we qui 
kui, TSE — qmi 
AA at quise Tea Reg SRURSTSqSreT- 
ara s ead, emqenemenWenred | st 
Tar” at AS cens wenfre- 
Ranker akaa 
kiana Tat at) GUT 
Aat after | 


And the Vedas have not a duration of three 
moments only; for it clashes with such recognition 
as, "The same Veda that was studied by Devadatta 
was also studied by me." Hence also the syllables 
such as ga are not momentary, for it contradicts 
such recognition as, “This is that syllable ga.” So 
the Vedas, which are a collection of syllables, words 
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and sentences, originate like the ether etc. at the | 
time of cosmic projection, and are counterpositives | 
of the destruction that takes place? at the time of 
cosmic dissolution. It is not that the syllables are 
subject to origin and destruction in the interim, for | 
it is cumbrous to assume an endless series of the 
syllable ga, for instance. The non-manifestation 
of the syllables during the time they are not 
uttered, is nothing contradictory, because then there 
is an absence of the revealing medium, viz., utter- 
ance—as with the non-apprehension of a jar in 
darkness) As for the cognition, "Ihe syllable ga 
has been produced,” and so on, it is invalid, since 
it contradicts such recognition as, “This is that 
syllable ga.” Or it may be valid as being indirectly 
related to the origin abiding in the inarticulate sound 
that manifests the syllable.‘ Therefore the Vedas are 
not momentary. 

PThe view of some logician of the old school. 

2That is, they are destroyed at that time, 

3When a light is brought, the jar is visible. Similarly, 
utterance reveals the already existing syllable ga. 

‘The origin of the sound revealing the syllable is transferred 
to the latter.] 


aana faeries 
Tear Teena erf wq 
feared usta ght Aq, a1 4 f e eq ger 
waar Teta, Tai. 
qaaa: a aili Teta, 
laja garry 
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i qg: Sa amiamo, | 
qur w mime wre peia- 
aaga a nRa, a g aR ag- 
AR a amtaa en 
zai waia amio- 
aR qub a wd aa- : 
Ria feta emere fefe: | 

gfe aaa. | 
Objection: Although the Vedas are not momen- 
tary, yet, on account of their having an origin 
like the ether and other phenomenal things, and 
being connected with a person in that they are 


the handiwork of God, your tenet that they are 
not connected with a person would be shattered. 


Reply: No. In the first place, connection with 
a person does not mean being uttered by 2 
person, for even according to the school of the 
Teacher; the Vedas would be connected with 
persons, being handed down from one teacher to 
another. Nor does connection with a person 
mean having an origin due to a person, for that 
inference? about the personal origin of the Vedas 
which is approved by the logicians is condemned 
by our school as proving what is already estab- 
lished? But it is being the object of utterance 
that is independent of any utterance of the same 
kind. For instance, in the beginning of cosmic 
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projection, the Lord produced Vedas having a 
sequence of words similar to that which had 
already existed in the Vedas in the previous | 
cosmic projection, and not Vedas of a different | 
type. Hence the Vedas, not being the object of | 
utterance that is independent of any utterance of | 
the same kind, are not connected with a person. 

The utterance of the Mahabharata etc., however, 

is not at all dependent on any utterance of the 

same kind. Hence they are connected with a person. 

Thus two kinds of verbal testimony have been deter- 
mined, viz, that which is connected with a person, 

and that which is not. 


[Sce note 3 on p. 55. 

“Viz, that the Vedas are connected with a person, 
because they consist of sentences, as is the case with the 
Mahābhārata etc. 

3By the Vedas, e.g. Br. II. iv. 10] 
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giaa RREA EIA 
saaa: | TAR FU, SITS 
WOW Ga fear ware a ANN IANT- 
mA Tega: oy ITE | qur xni 
feat ama aa, ff grew 
Grease; a a AA IEN- 
Maua, vf aiaga | 


Now presumption (arthāpatti) is being described. 
It is the assumption of an exp anatory fact fupapa- 
daka) from a knowledge of the thing to be explained 
(upapádya) Here the knowledge of the thing to 
be explained is the instrument, and the knowledge 
of the explantory fact is the result. That which is 
inexplicable without (the assumption of) something, 
is the thing to be explained with reference to the 
latter, and that in the absence of which something 
is inexplicable, is the explanatory fact with reference 
to the latter. As, the stoutness of a man who does 
not eat at day-time is inexplicable unless we assume 
his eating at night; hence such stoutness is the thing 
to be explained. Again, in the absence of eating at 
night such stoutness is inexplicable; hence eating at 
night is the explanatory fact. 
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Tana aft emper erate.” 
Ha gf kaa araia -ri aaa; HET 
FA aaga g Corie arate: sera ka 
sft aaa aad, sft EE | 
TANT: | | 
With regard to the (resulting) valid knowledge, 
viz, the assumption of eating at night, the word 
arthapatti is a compound of the class known as 
Saghi-iatpurusa, meaning ‘the assumption (patti) 
of a thing (artha)? But with regard to the instru- 
ment of the assumption, viz., the knowledge of stout- 
ness etc., the word is a compound of the class known 
as Bahuvrihi, meaning ‘that from which a thing is 


assumed. Hence the word arthapatti applies both 
to the result and to the instrument. 


Two VARIETIES OF PRESUMPTIVE 
KNOWLEDGE 


vaa azi: ai | 
wa ai, ^ud xem gf zi nR- 
Wa Tater “Ag ua wf a aiai 
TAATA, Sa ver wend UURNA- 
were at feared seat; aki, 
mw TA GA aat- 
wer | aa “ata aali Wert GR 
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| (RIERA maa. 

| Weqep feared ma war at “sitet ua 
Te a” oft TTR AAA gurasd aka 
aerate | 


j That presumption' is of two kinds—presumption 
| from what is seen and presumption from what is 
heard. Of these, presumption from what is seen is 
as follows: If silver has been (wrongly) apprehended 
in something! in front as, “This is silver,” and (later) 
it is denied? in that very things as, “This is not silver,” 
| this denial would be unreasonable if the silver were 
i real So one assumes that the silver is false, that is, 
other than real, or possessed of the absolute non- 
existence of reality. Presumption from what is heard 
occurs where, on account of the incongruity of the 
direct meaning of a sentence that is being heard, one 
assumes a different meaning for it. As, in the sen- 
tence, "The knower of the Self transcends grief” 
(Cha. VIL. i. 8), since the manifold bonds signified 
by the word ‘grief—which actually occurs in the 
Sruti—cannot otherwise be reasonably destroyed by 
realisation, they are assumed to be false, Or" as, 
after one has heard the sentence, “Devadatta is 
living, but not at home,” the absence from home of 
| a person who is alive makes one assume that he is 
| outside. 
[!According to the first interpretation of the word; that is, 
the resulting knowledge, not the instrument. 
2 Other than silver. 
3As a result of closer inspection. 
“Unless they are unreal from the absolute standpoint. 
S'This is a familiar example of the Mimürhsakas.] 
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TWOFOLD PRESUMPTION FROM WHAT 
1s HEARD 


ka Banaig: afr- 
katka | aa aa RRASA RTT- | 
swear ereparfrsrd aai seca IN- | 
kai | crm ‘ene’ saa "Ruf? gfi 
ai, Fat at ua aa” gaa ‘eA 


BIA -TETEATRTE: | 

Presumption from what is heard, again, is of two 
kinds—(that due to) failure of expression (intention) 
(abhidhünanupapatti) and (that due to) incongruity 
of meaning (abhihitanupapatti). Of these, the for- 
mer occurs where, on hearing part of a sentence, 
there is failure of the expression of (i.e. intention 
regarding) the logical connection (anvayabhidhana), 
and for that reason some additional word helpful to 
the latter is assumed. As, after the word dvāram 
(door), the word pidhehi (shut) is supplied; or as 
with the words, “should .perform the Viévajit sacri- 
fice,” the words, "One who desires heaven,” are 
supplied. 

[This is a Vedic example, as the other is a conven- 
tional onc. 

*The sentence, to be complete, requires a subject, and a 
man who is possessed of desires can be the required agent. 
Now it is an accepted principle with the Mimümsakas that 
where no result is specifically mentioned for an action enjoined 


by the Srutis, heaven is assumed to be that result. See Pū 
Mi. Sa. IV. iii. 15.) 
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stg ERE eae Tara AAT, Q8, KAA, 
Rar amena ali a A- 
RaR Sq, 4, ana megaa mA 


| ES war a akidi 
aaa ansaa ai qur 
KATA | 


Objection: In the case of a word like doüram, 
before the expression (abhidhana) of the logical 
connection, how can one know that this expression 
foils without a word meaning shutting? 

Reply: Not so; for the word abhidhana (lit. 
expression, by a derivation signifying instrumen- 
tality, means 'intention." Thus even in this case 
the knowledge is possible that the sentence cannot 
convey a relation’ (of the word dvaram) to the act 
of shutting, having for its object the door, without 
some word signifying shutting. 

(! Signifying that by means of which the meaning of thc 
sentence is expressed, and not the act of expressing. 

3Of the sentence, a part of which, viz, the word dodram, 
has been heard. 

3 Which is the ‘intention’ of the sentence.] 


ainga aa USIA 
gra: gaan HET rap BAT | N ETAT 
MARAA aa” aT Mera Ua 
TASTE RATAJA FECA | 
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(Presumption from what-is heard due to) in- 
congruity of meaning, however, is to be looked for 
where the meaning understood from a sentence is 
found to be incongruous and leads to the assumption 
of some other thing. As, in the sentence, "One who 
desires heaven should perform the Jyotistoma sacri- 
fice,” since the property of leading to heaven, which 
is cognised as abiding in the transitory sacrifice, is 
incongruous, an intermediate thing? viz, the unseen 
result (apiirva); is assumed, 

[!Because the effect, viz, heaven, will be attained 
v xcd remote future time, while the sacrifice is short- 

ive 

*Serving as the operation or intermediate cause (vydpara). 
See note 1 on p. 70. 

3Postulated by the Mimümsakas to explain the above in- 
congruity. It lasts till the fruition of the ultimate result, 


viz., heaven or hell.] ^ 


a winga, STWeqnu- 
aaa Ree | sahara SH 
freq! aa alia ‘ogi’ sft 
Maa, fag “sta gd aa sft | 


This presumption cannot be included in inference. 
For since affirmative invariable concomitance! can- 
not be apprehended here, it cannot be classed under 
affirmative inference’; and we have already‘ refuted 
the contention that inference through negative in- 
variable concomitance is also an inference. Hence 
in cases of presumption the appreception’ is not, “I 
am inferring it,” but, “I am assuming it from this.” 
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[1 As the logicians hold. 
3 Between the reason and tho thing to be inferred, that is, 
between living and existence outside home, in the instance 
cited (p. 119). Living proves only existence. 
3The only kind of inference admitted by Vediünta. 
tOn p. 74. 
5 See note 6 on p. 21] i 


«gp sath "penu asi xm 
WU woe; wa Rafa dea asia 
AACA AAAI AA: | 
It may be urged: It has been stated' that in 

| cases of presumption? the instrument is the knowl- 

edge, "This is inexplicable without such and such ;” 
now what is this ‘inexplicability without such and 
such’? We reply: It is the counterpositiveness! of a 
non-existence* that includes (necessarily sigmifies) 
the non-existence of something else." 

[i In effect. See p. 117. 

2Sec note 1 on p. 119. 

3Sec note 2 on p. 62. 

* Of the thing to be explained, e.g. stoutness. 

5The explanatory fact, e.g. eating at night, in the caso of 


a man fasting by day. Since stoutness depends on this, where 
it is wanting, stoutness also is wanting.] 


akina Saft MA 
«qur, aaa Ma gearet AI 
fasque: oa a Ng- 
sqa: “grea mA” gR | 
qi arenam Ress: | 
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Thus presumption being proved to be a distinct 
means of valid knowledge, inference of the negative 
form is not a variety of inference.’ For in a sentence 
like, “Earth is different from other things (for it has 
smell),” the knowledge that the possession of smell 
is impossible without difference from other things, is 
the instrument (of presumption)? For this very 
reason’ the appreciation is, "I am assuming‘ differ- 
ence from other things in earth.” 


[!It should not be reckoned as a distinct kind of inference, 
as is done by the logicians, but instances of the kind should 
be classed under presumption. 

1So one must not think that owing to the absence 
of an instrument of presumption, as described on p. 117, 
this is not a case of presumption, but of inference of 
the negative form, advocated by the logicians. Accord- 
ing to them, this negative form of inference is resorted to 
only in cases where the thing to be inferred has no similar 
instance. For instance, in the example cited above, the 
thing to be inferred is different from other things, and 
this can exist in earth alone, which, however, is the subject 
of the inferential knowledge (paksa), and as such the 
presence in it of the thing to be inferred is disputed. 
In negative invariable concomitance, the absence of the 
reason (e.g. smell) is of wider extension than the absence 
of the 'thing to be inferred (e.g. difference from other 
things, and from tho former the latter is inferred. This 
method of inference is adopted, since otherwise no example 
is available. 

*Because the knowledge of incongruity as such is the 
instrument of presumption. 

* Not, ^I am inferring."] 
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Non-APPREHENSION: MEANING OF . 
ITS Capractry 


Now the sixth means' of valid knowledge is 
being described. The means of valid knowledge 
known as non-apprehension is the extraordinary 
cause of that apprehension of non-existence which 
is not due to knowledge as an instrument? The 
clause, “Which is not due,” etc. is inserted to 
preclude the definition from unduly extending to 
an inference or the like which causes that appre- 
hension of the non-existence of imperceptible 
objects which is due to inference etc.” The word 
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‘extraordinary’ is used to prevent a too wide ex- 
tension to such general causes‘ as merit and de- 
merit. And the qualifying term “apprehension” 
is for precluding a similar unwarranted extension 
to latent impressions, which are the extraordinary 
cause of a recollection of non-existence. It cannot 
be urged that even in the case of an inferen- 
tial knowledge about the non-existence of imper- 
ceptible objects, the non-existence may as well 
be grasped through non-apprehension, since there 
is no difference. For although merit and demerit 
etc. may not be perceptible, still, there being 
no certitude of their non-existence, only a non- 
apprehension that is possessed of capacity (yogydnu- i 
palabdhi) is (to be regarded as) the instrument of 
an apprehension of non-existence, 


[ Viz., non-apprehension. 

3 Inference, comparison, verbal testimony and presumption, 
dealt with in the four preceding chapters, are all due to 
knowledge, viz., that of invariable concomitance, similarity, 
words possessing an intention, and the thing to be explained, 
respectively. Hence these are excluded from the purview of 
the definition. 

Refers to verbal testimony and presumption. 

‘Other general causes are space, time and God. 

‘Instead of the general term ‘knowledge,’ which includes | 
recollection, 

* Between the two cases, both being non-existence.] 


"gp Ji aa fe aha sf 
UA ui is 
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Ure! TATA Tee, Ter a: fedi T- 
aera afer UMA sh 
NSRR Tagen web tii 
akak ae ype af we: 
ATE, AAT TENTS: CATAL STEXTIRE 
MM | Sueno F MET- 
AAMAS STM a Ta AA Tq 
kamaa wera TAN IA 
| Tea: aa erat feretseaeare tienen RET- 
BRITA A E E GIE LLR EEA tsa ti | 


Objection: What is the yogyanupalabdhi?! Is 
it the non-apprehension of something capable of 
being perceived that abides in something else? Or 
is it the non-apprehension of something abiding in a 
substratum that is capable of being perceived? It 
cannot be the former, for then the difference’ a 
pillar has from a ghoul, for instance, would be 
imperceptible. Nor can it be the latter, for then even 
the non-existence of merit etc, in the self would be 
perceptible. 


Reply: Not so, for the compound used in 
the word is Karmadhüraya, meaning ‘a non- 
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apprehension that is possessed of capacity.’ And 
the capacity of non-apprehension is the fact of 
being that whose counterpositive is assumed from 
the hypothetical existence of (the object of) that 
counterpositive. That is to say, the capacity of 
non-apprehension is the fact of its being a non- 
apprehension whose  counterpositive, viz. ap- 
prehension, may be assumed‘ from the existence, 
assumed’ in the substratum,’ of the counter- 
positive’ of that non-existence’ of a thing which 
is apprehended? For instance, if there be a 
jar on a well-lighted floor, then there would 
be an apprehension of the jar—on account of 
the possibility of this” supposition, the non- 
existence of the jar on such a floor is to be 
known through non-apprehension. But such a 
supposition being impossible in darkness, the 
absence of the jar in that case cannot be known 
through non-apprehension. Again, if there be a 
ghoul in a pillar by a relation of identity, it 
would be perceptible like the pillar; hence? its: 
absence" is to be known through non-apprehen- 
sion. But although merit etc. exist in the self, 
since these are imperceptible,” there is no possi- 
bility of the above-mentioned supposition re- 
garding aprehension, and hence the absence of 
merit etc. cannot be known through  non- 
apprehension.? 


ca 
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being perceived; and a non-apprehension in something that 
is jerceptible. In the first, the compound is Karmadhdraya 
(cf. blackbird); in the second it is $asthi-tatpuru;a (cf. river- 
side); and in the third, it is Saptami-tatpurusa (cf. homespun). 
The second and third alternatives are being rejected one by 
one in favour of the first. 

3A difference of the form, “The pillar is not a 
ghoul.” This difference is perceptible. But if the first 
interpretation be taken, then the ghoul being by na- 
ture imperceptible, non-apprehension would have no 
capacity here to distinguish the pillar from the ghoul; 
but as a matter of fact, it does. This is the difi- 
culty. 

3 According to the logicians, merit and demerit are im- 
perceptible, but the self, in which they abide, is perceptible 
to the mind. Hence, according to the second interpretation, 
merit etc, would be known to be absent through non-appre- 
hension; but they are not. This is the anomaly. : 

*In the form, "The jar would be perceived (were it 
here)." 

! SIn the form, “If the jar were here." 

$Of the non-existence mentioned in the last clause of this 
sentence ; e.g. a floor. 

7E.g. a jar. 

sE.g. non-existence of a jar. 

? Through non-apprehension. 


Since non-apprehension that is possessed of capa- 
city is the means of valid knowledge regarding non- 


existence. 
UThat is, a difference of the form, “The pillar is not a 
ghoul.” 

* "IF there be merit etc. in the self, they would be 
perceptible. 


W Because there is not possessed of capacity.) 
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NON-APPREHENSION CANNOT BE REPLACED 
By PERCEPTION 


aa ua NT- 
kuni AA; wa wania 
Sea sony, aliua I, 
| akana tea WA 
TATA FA; ERATE AA ud aha 
wag, aaa 
UU UE | 


Objection: In cases where there is a con- 
tac? between the organ and the substratum of 
non-existence, you maintain that the non-exist- 
ence is cognised in the above-mentioned manner! 
through  non-apprehension. There, with regard 
to the mental state‘ in the form of the non- 
existence also, it is the prescribed? organ that 
should be the instrument, in deference to the 
association (of the cognition of non-existence) 
with the organ by the method of agreement and 
difference.‘ 

Reply: Not so, for the non-apprehension of 
the counterpositive of non-existence being also 
prescribed as a cause of the apprehension of non- 
existence, we simply assume that (non-apprehen- 
sion) to be the instrument. Moreover, since the 
organ, not being in contact with non-existence,’ 
cannot be a cause’ of the apprehension of non- 
existence, and since the association with the organ 
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by the method of agreement and difference exhausts” 
itself by generating a knowledge" of the substratum 
of the non-existence and so on” the organ is a 
superfluity.” 


[!By the logician. 

3Without which even non-apprehension would be in- 
operative. 

"By the argument, “If there were a jar here, it would be 


“Which must be assumed in the apprehension of non- 
existence. 

5 Admitted as the instrument for the perception of 
objects. 

6If the eye is in contact with the floor, the non-existence 
of the jar etc. is apprehended; otherwise not, 

7 According to Nyaya as well as Vedanta the organ and 
non-apprebension are both causes. What the Vedantin docs 
is to call the latter an instrument, or an extraordinary cause. 
That is all. 

®As maintained by the logician, but with its sut- 
stratum. 

? Much less an instrument. 

So it cannot in addition lead to an apprehension of 
non-existence, 

“Which in its tum causes the apprehension of non- 
existence. 

3 Refers to the knowledge of positive things that abide in 
the substratum. 

13 Anyathi-siddha—an attendant circumstance mot to be 
confounded with a cause, which must be a necessary invari- 

Ny able antecedent. For example, a potter's father with regard 
to a jar made by the former. For other instances see the 
Bhad-Pariccheda, verses 19-22.] 
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aq “Age Fel A” amu FTCA 
carrera a Renaa 

P Ei E GEE afinaeraramifossrdacqernfq 
mama aa sema aÀ gi 
Sp, AML, aA: HAAS Te ROA 
waaay A neh  Semqu 
AURA ANTEATER | ARTA 
aR” grinan ai | TERT 
TAT TAMARA ATTA | 

Objection: In cases of apprehension of non- 
existence, such as, “There is no jar on the floor,” 
that it is a perception in respect of the floor is 
accepted by both! Hence, it being necessary 
that the mental state should reach there? the 
Consciousness limited by the non-existence of the 
jar abiding in the floor is, like the Consciousness 
limited by the floor, not different from the 
subject,” and therefore the non-existence of the 
jar is but an object of perception‘ even in 
Vedanta. 

Reply: It is true; for although the appre- 
hension of non-existence is perceptual knowl- 
edge, its instrument, viz, non-apprehension, is a 
distinct means of knowledge. There is no fixed 
rule that if the resulting knowledge be perceptual, 
its instrument, too, must be the means of knowl- à 
edge called perception; for although the knowl- 


edge generated by a sentence like, “You are the 
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tenth man,” is perceptual, yet its instrument, 
viz., the sentence, is admitted to be a distinct 
means' of knowledge from that called perception. 

[Vedanta and Nyaya. 

3See p. 15. 

3Consciousness limited by the mind. See p. 15. 

*And not of non-apprehension. See p. 16. 

*See note 1 on p. I9. 

6 Viz, verbal testimony.) 


merase fer aed TATE eft wq, wy fw 

Fala AA | ATT WETTHTST- 

Sarria, saver amuua, 

fag illi UZIA 
TERES A] 


Objection: How can there be a different 
means of knowledge unless the resulting knowledge 
is of a different class? 

Reply: Not so, for simply from the fact of 
the mental state being of a different class, we 
understand that the means of knowledge must be 
different. Thus the mental state in the form of 
the absence of a jar etc. is not generated by the 
organ, for the latter is not in contact with the 
object; but it is generated by a distinct means of 
knowledge, viz. non-apprehension of the jar etc. 

s Hence non-apprehension is a distinct means of 
valid knowledge. 

[ Viz., the absence of a jar etc.) 
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Objection: Admitting that — non-apprehension 
is a distinct means of knowledge, since the appre- 
hension of non-existence is perceptual knowl- 
edge, even a mistaken apprehension of the non- 
existence of a jar in a place containing a jar 
would be perceptual knowledge, and hence even 
in such a case one will have to admit an indes- 
cribable non-existence of the jar! You cannot say 
this is a welcome objection, for if that non- 
existence be a product of the cosmic illusion 
(maya), it cannot reasonably be a non-existence; 
and if it be not a product of the cosmic illusion, the 
latter cannot be held to be the material cause of all 
effects whatsoever? 


Reply: Not so. The mistaken apprehension 
of the non-existence of a jar in a place contain- 
ing a jar has not for its object an instantly 
produced non-existence of the jar, but inas- 
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much as that normal non-existence of a jar 
which is already present in the colour etc." of 
the floor, is superimposed on the floor, it is but a 
case of mistaking one thing for another;* for in 
a case’ where there is contact of the thing super- 
imposed with the organ, it is this mistaking of one 
thing for another’ that is always held to be the fact. 


[!As in the case of a ropo mistaken for a snake. 

3Because the cosmic illusion as a positive entity can produce 
only positive entities, 

Which is a postulate of Vedanta. 

*E.g. touch. A jar never exists re qualities etc." 

5 Anyatha-khyati, advocated by the logicians. 

“Sec p. 64. 
* And Tun a knowledge of something that is indescribable, 
that is, neither same as nor different from the actual entity 
(anircacaniya-khayüti).] 


eng aT rre: qeu que) AE 

Prawn, war tenet ala |o EDU 

anuai, Kai KA 

feat imema, aRahecatrerer ara AAT- 

aaa a aaa aT. 

sreqqr aa werwrd she si TUTU 

SR TE A: Yow a ai ia 

AA STATA Ta RR arem, HIATT TAA 

wwe wee, Elia fu- 

. wat sO: | ur. Yu TTA Te 
Ara, mu, yA Regen weno | 
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Or, in cases where there is a mistaken appre- 
hension of the non-existence of a thing in a 
substratum containing it, we may concede that 
the non-existence in question is indescribable; 
still its material cause is but the cosmic illusion. 
It is not that the material cause and the effect 
must be altogether similar, for even threads and 
a cloth are heterogeneous in respect of their 
attributes such as threadhood and clothhood; 
and there is some homogeneity between the 
cosmic illusion and the indescribable non-exist- 
ence of a jar, viz, in respect of the attribute of 
falsity. Otherwise; why don’t you raise the 
objection how the cosmic illusion can be the 
material cause of the conventional non-existence? 
of a jar? Nor can you urge that even if two 
heterogeneous things may stand to each other in 
the relation of material cause and effect, it is 
Brahman’ that should be the material cause of 
the universe. For Brahman is accepted as that, 
as being the substratum of the phantasm of the 
universe; but being devoid of parts, It cannot 
be the transformative material cause of the universe. 
So the conclusion of Vedanta is that the transforma- 
tive niaterial cause of the universe is the cosmic 
illusion, not Brahman. There is no need to dilate 
on the point. 


[That is, if the cosmic illusion be not the material cause 
this non-existence. 
*As opposed to illusory non-existence. That is, where the 
jar is actually non-existent. 
3And not the cosmic illusion.] 
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Four KINDS OF NON-EXISTENCE 

a mamaaa: ANNASA- 
MASAA TA RER HT STAT 
TRR: qd Ama: w mT WoW 
aa ARA: Aa ea gamme 
asma: a tiama: Aaa ATT- 
mEn m Ta) aka, Tedd- 
wae venkeaifiedaard 5 AN NTE- 
kala Renal Ia a Aa- 
afi aq aa fed a sA dana eft 


That non-existence is of four kinds—previous 
non-existence, non-existence as destruction, abso- 
lute non-existence and mutual non-existence. Of 

; these, previous non-existence is the absence of 
an effect such as a jar in its cause, a lump of 
clay, for example, before the effect has originated. 
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It is the object of a cognition that the thing will 
come into being. Non-existence as destruction 
is the absence of a jar in that very thing! after 
the jar has been dealt a blow with a club. (This 
non-existence as) destruction is also certainly 
destroyed? when its substratum, the pieces of a 
jar, is destroyed. It cannot be urged that this 
would lead to a reappearance of the jar, for 
even the destruction of destruction of a jar is a 
destruction of which the counterpositive is the 
jar? Otherwise, when a jar, which represents 
the destruction of its previous non-existence, 
ceases to be, the previous non-existence would 
reappear.’ It cannot be questioned how there 
can be a cessation of destruction where the sub- 
stratum of the destruction is eternal! For if 
such substratum be apart from Consciousness, 
then its eternity is untenable, because it will be 
stated later on* that everything but Brahman 
terminates with the realisation of Brahman. And 
if the substratum of the destruction be Con- 
sciousness, this’ is also untenable, for a destruc- 
tion the counterpositive of which is fancied, and 
which merely appears in its substratum, is 
nothing but that substratum. So it has been 
said: "The destruction of an imaginary thing is 
but its being reduced to its substratum.” Simi- 
larly, the destruction of silver appearing in a 
Bere is nothing but Consciousness limited by 
“this.” 


PViz., the material ca : 
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3This is contrary to the view of the logiciaus, according 
to whom it has a beginning, but no end. 

3 And not the preceding destruction alone. That is to say, 
when a jar is first broken into pieces, it is destroyed, and 
when these pieces are further broken, the previous destruc- 
tion ends, But this end of destruction does not mean that 
the jar re-emerges, on the analogy of two negatives making 
an affirmative. For we still cognise that the jar has been 
destroyed. 

‘Which the logicians do not it. 

*As, for instance, in the case of an atom, which is the 
substratum of the destruction of a dyad. 

*In Chapter VIII. 

‘Your objection that destruction is indestructible. 

*Somcthing shining connected with the eye, subsequently 
identified as a nacre. See p. 48] 


AAR FET BSAA: MKIA; 

qa aana | ashi aka e- 

aa | “safe a” gfe SI 

are cuum fier Fe: sear aa, 

Aaaa AA i ATAU 

Masaa afea urs qa qè Waa: ; 

ARUOEATATRASATERT, wur MA AAA, Hor 

} ‘at strate: aA AA etanftaaa, orferar- 
Raat ai la | 

That whose non-existence in a particular sub- 

stratum is for all time—past, present and future— 


has absolute non-existence (there); as, the absolute 
non-existence of colour in air. It, too, is indeed 
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the counterpositive of destruction! like the ether 
etc, Mutual non-existence is what? is an object of 
the cognition, “This: is not such and such.” It 
is this difference that is designated as disjunction 
and separateness etc. are something over and above 
difference (mutual non-existence). This mutual 
non-existence is possessed of a beginning when its 
substratum has a beginning; as, the difference 
a jar has from a cloth.‘ But it is indeed without 
a beginning when its substratum is such; as, the 
difference of the individual self from Brahman, 
or the difference of Brahman from the individual 
self. Both these kinds of difference are indeed 
the counterpositives of destruction? for when 
nescience ceases, all that depend on it necessarily 
cease. 


[That is, is subject to destruction—not etemal, as in 


yüya. 
* Both of which are distinct qualities according to Nyaya. 


3According to Nyāya, mutual non-existence is 
eternal. 


* A difference of the form, “A jar is not a cloth.” 
“That is, are subject to destruction or transitory.] 


MIRAT He: ; qa -UEA quel 
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MI ATT A UE: | 
Ranke wur we aha | 


Difference is again of two kinds—conditioned 
and unconditioned. Of these, conditioned differ- 
ence is that the existence of which is the sub- 
ordinate concomitant (vydpya)' of the existence of 
its limiting adjunct (upddhi), and unconditioned 
difference is that which has not this kind of 
existence. An example of the first of these is 
this: One and the same ether is differentiated by 
different limiting adjuncts such as a jar Or as 
the one sun is manifold according to different 
water vessels? Thus one and the same Brah- 
man appears as different owing to different minds.‘ 
Unconditioned difference is—as is the difference 
a jar has from a cloth. 

[Sec note 1 on p. 68. 

? Here the existence of the ether enclosed by the jar is the 
subordinate concomitant of the existence of the jar; that is, 
it is never present where the latter is not. 

3m which the sun is reflected. The two examples 
point respectively to what is known as the doctrine of 
(apparent) limitation (avacchinna-vada) and the doctrine 
of reflection (pratibima-vada), with regard to the rela- 
tion between the individual self and the Supreme Self 
or Brahman. 

4 Serving either as (apparent) limiting adjuncts or as re- 
flecting media. 

5See note 4 on p. 140.] 


a q maa sestertia, RTE- 
Ra fa RAT; AET- 
Ja nate sia age graui 
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“eR wad: ef ance | 


fe a cafe dart aaa. t" 
aft | st vq fracishengara Aaaa 


Kwa, alaa ani 
"p agra | 


It cannot be urged that if a difference in 

the form of the universe be ammitted even in | 
Brahman, it will contradict Monism. For since 
real difference is not admitted, the universe does 
not, like the ether’ etc, serve as an impedi- 
ment to Monism; because it is omitted to be 
superimposed on Brahman, the 3e without a 
second. So it has been said by Surefvarücarya: 
"Why this intolerance of yours about Brahman 
being assumed to be an aspirant? Don't you 
see that the (whole) universe has been super- 
imposed on Brahman Itself through ignorance?” 
(Br. Và. I. iv. 1279. Hence the qualifying 
epithet, ‘Other than previous non-existence,’ in 
the inference’ regarding nescience in the Viva- 
rina, as also the qualifying clause, “Which is a 
positive entity; in the definition’ of nescience in 
the Tattva-pradipika* is appropriate. 


[l The distinction between the all-pervading ether and that 
enclosed by a jar is only apparent, there being only one 
indivisible ether. So with Brahman. E 
> Because Vedinta admits nescience to be the positive entity 
that projects the universe. Or, because Vedünta admits four- 
fold negation. ; 
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3The reference is to the following passage, “One 
may also infer: Valid cognition, which is in dispute, 
must be produced by something other than its previous non- 
existence (viz., nescience), which covers the objects (e.g. a 
jar) of that cognition and is removed by it, and which 
co-exists with that cognition; for it reveals undiscovered 
objects; as is the case with the first beam of a lamp in 
darkness” (V. S. S., p. 18, 11. 4-7). 

‘See note 3 on p. 1. 

5The definition is like this: “Nescience is that which 
is a positive entity without a beginning and is terminated by 
knowledge" (N. S. Ed., p. 57). 

“Under verse 9 of Chapter I. Sce note 8 on p. 37.) 


wd ilaa imer Se; 
eT rfe Te RT | 


The cognition of the above four kinds of 
non-existence is through non-apprehension that 
is possessed of capacity. Hence non-apprehen- 
sion is a separate means of knowledge. 


Tue VaLmrIry OF KNOWLEDGE IS INTRINSIC 
AND SELF-EVIDENT 

VARS KAA kai AT Car EU 
a1 wale aa darlene 
WERT Wasaa NTWIUGH |o WO MANANA- 
STATS, st afia WAA, TATA SAARI 
, Wa | nA ati puisque: 
MRA SATA A AR, Beals Thera 
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“dra: xige” eft ae WATS | at UN T 
kale ser, ag- 
lani AFIA WAAL T 
SAAT JAT ETT, MAAFA MAA 
mm AU io a Ai 
TAL, AGRA TA | | 


The validity of knowledge generated by the 
above-mentioned means of knowledge originates 
by itself and is self-evident! To explain: Valid 
knowledge is that knowledge regarding some- 
thing’ possessing a particular attribute? which 
has that attribute as its feature (prakara), 
which is conducive to successful effort, and 
which includes recollection as well as fresh 
experience. That validity is due to the totality’ 
of causes producing knowledge in general, and 
does not depend on extra merit,’ for there is no 
merit that abides in all valid knowledge. Nor 
is the -contact of an organ with a large number of 
parts (of the object) a merit of valid percep- 
tion, for it is absent in the perception of colour etc? 
as also of the self,” and in spite of the contact, 
the perception, “The conch is yellow,” is an 
error. Hence a valid consideration" of the sign, 
or the like,” is also not a merit of other forms e 
of valid knowledge such as inferential knowledge, 
for even when there is a fallacious consideration of 
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the sign and so forth, inferential knowledge 
etc. are valid if their objects are uncontradicted.” 
It cannot be urged that in that case even invalid 
knowledge would be valid knowledge, since the 
totality of causes of knowledge in general is the 
same; for the absence of defects is also admitted 
to be a cause. Nor does valid knowledge become 
thereby dependent on other things, for depend- 
ence comes only when adventitious postive entities 
act as causes. 


[ Both the points are denied by logicians. 
7E.g. a floor containing a jar, or silver possessed of 


silverhood. 
3Viz., the jar, or silverhood. 
‘In the phrase ‘a floor a the 
the qualifyi attribute — (vifejgna) Similarly in the 


lake has fire,” does not give us valid know S 

for a lake contains water, and not fire. 

5Qne that can be fulfilled. When we see a real 

piece of silver, our effort to take it can materialise. 

Not so, however, when we mistake a nacre as silver. 

This latter leads to unsuccessful effort. See p. 46. 

On p. 5 two definitions of valid knowledge were 

given, in the second one of which recollection was 

included. The present definition is relating to that. 
; According to Nyāya, recollection is not valid knowl- 

edge. 
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*As the logicians say. Particulars of these merits or F 
„favourable conditions are enumerated in the Bhizi- 
Pariccheda, verses 132-134. y 

Refers to taste, smell, etc, which also have no 


parts. 

9 Which has no parts. 

USee p, 69, bottom. For the consideration to be 
valid, the sign also must be true. 

n Refers to consistency etc. 

%That is, accidentally happen to be truc. 

M]f validity is held to depend on the totality of causes of 
valid knowledge in general] 


qf, a durée eA aaa a- 
SEA TA MATTEL || WaT 
TAME — RT| HNT- 
SS TAMAS sea T 
draft: | 


The validity of knowledge is also spontane- 
ously apprehended. Spontaneous apprehension 
is the fact of being grasped by the totality? of 
causes that apprehend the substratum’ of the 
validity, provided no defect is present. The M 
substratum of the validity is the Consciousness 
manifested as the mental state,‘ and the cause 
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as the witness. That too, when it apprehends 
the Consciousness manifested as the mental state, 
apprehends the validity of the latter as well. 
It cannot be urged that in that case* there cannot 
be any room for doubt about the validity of 
knowledge. For in order that doubt may arise, 
there must be some defect also in such a case, 
and therefore, owing to an absence of the totality 
of causes of apprehending the substratum’ of the 
validity, which (totality) is bound up with .an 
absence of defects, there would be no apprehen- 
sion at all of the validity of the knowledge. Or 
spontaneity (self-evidence) is the capacity of 
being cognised by all that apprehends the sub- 
stratum of the valjdity, In a case of doubt, although 
the validity may possess that capacity, yet it is 
not apprehended on account of some defect. 
Hence there is a reasonable chance for doubt. 


of its cognition is the Consciousness designated E 


U That is, is self-evident. Not, as in Nyiya, to be estab- 
lished by inference. 

2 That is, all the causes involved in the act of cognition 
by the witness. 

3The knowledge, "This is a jar. 

tA modification of the mind in the form of the object. 
Sce p. 15. 


SConsciousness having tho mind as its limiting adjunct. 
See p. 38. The witness, however, is only ono of the causes, 
See note 2 above. 


SIE the validity of knowledge be self-cvident. 
7See note 3. 
3 Of the validity of knowledge.] 
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The invalidity of knowledge, however, is not 
due to the totality of causes of knowledge in 
general, for in that case even valid knowledge 
would be invalid; but it is due to some (adven- 
titious) defect. Nor is the invalidity apprehended 
by all that apprehends its substratum. For since 
the circumstances leading to the invalidity, for 
example, the fact of (the object known) having 
the absence of the qualifying attribute? are not 
presented‘ by the cognition in the form of the 
mental state, the witness cannot apprehend them; 
but it is the object of an inferential knowledge; 
for instance that has for its sign unsucessful 
effort etc. Thus the invalidity of knowledge 
arises and is apprehended through some extraneous 
agency alone. 


[! Being produced by the same cause. 
2 Same as ‘the totality of causes, 
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“When a nacre is mistaken for silver, there is no 
mental state in the form of the nacre or the absence 
of silver. 


*For example, “This knowledge of silver is invalid, 
for it leads to unsuccessful effort.” 


*Refers to verbal comprehension etc.—íor example, if 
somebody says, “This is not silver, but a nacre." 


1 Refers to sleep ete.) 
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CHAPTER VIL 
THE SUBJECT-MATTER OF VEDANTA 


Twororo Varmrry OF THE MEANS OF KNOWLEDGE 


"wd Reia ARI craved fafamq—eura- 
aerated confines) ax 
FTSSTATEA SATA ami 
sara, am USU STHTHTSTU | 
Rag asa “ata ueque ard” 
gatfeat Ka serra, wfzqaer sitet 


Ha maja | aed od “ae eer 


atafafe sed ‘aa’-aarat II fenem 1 


The validity of the means of knowledge that 
have been described in the above manner is of 
two kinds—as setting forth conventional reality 
and as setting forth absolute reality. Of these, 
the validity of all means of knowledge except 
that which apprehends the true nature of Brah- 
man is of the first varicty, since their objects 
are free from contradiction during the phenomenal 
state of existence? The second kind of validity 
belongs to Vedintic texts that set forth the 
identity of the individual self with Brahman, for 
instance, those beginning with, “This universe, 5 
my dear, was but Existence in the beginning" 
(Cha, VI. ii. 1) and ending with, “Thou art 
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That" (Ibid. VI. viii. 7—xvi. 8); for the thing 
they teach viz, the identity of the individual 
self with the Supreme Self, is uncontradictable 
for all time—past, present and future. And since 
the realisation of that identity depends on a 
knowledge of the meanings of the words “That 
and ‘thou,’ the meaning of the word ‘That’ is 
being first ascertained with the help of characteristics 
and the means of knowledge. 


[That is, verbal (scriptural) testimony. 
2That is, prior to the realisation of one's identity with 
Brahman.] 


ESSENTIAL AND SECONDARY CHARACTERISTICS OF 


wa wa fifteen KUA | 
TH wee wa awe ur aa 
RENO, "eb Ka su "eme 
wet ft Sana” verfu sep Wer uu ema 
al sara SRL, x, wea arta ufhwd- 
mma aji aaa 
aca kaja. she | 


Now characteristics are of two kinds—essential 
and secondary. Of these, essential characteristics 
(svariipa-laksana) consist in the very nature 
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(svarüupa) of a thing. As, Truth etc. are essen- 
tial characteristics of Brahman, for this is borne out 
of such Sruti texts as, “Brahman is Truth, 
Knowledge and Infinitude” (Tai. II. 1) and "He 
knew that Bliss was Brahman" (Ibid. III. 6). 

Objection: Since a thing cannot abide in it- 
self, how can it be a characteristic (of itself)? 

Reply: Not so, for since the same thing can be 
conceived of as both a possessor of -attributes 
and an attribute with regard to itself, it can be 
a thing having a characteristic as also a character- 
istic.’ So it has been stated, “Bliss, the ex- 
perience of objects and eternity are the attributes. 
Although these are not separate from Conscious- 
ness (Brahman), they appear to be so” (Paiica- 
padika, p. 4, 1. 3). 


['That is to say, Truth, Knowledge, etc. are Brah- 
man, but they are assumed to be Its attributes. Hence 
these can be regarded as both.] 
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Ca: wm Tate, AA grat T: | 
TANGA ATA STA STA QU" : 

waaay; mikaa = lnscn 

ag et sorta” akakaa; aen 7 

STATS” RTRA | 


A secondary characteristic is that which, though 
not lasting as long as the thing possessing 
it, yet differentiates it from other things, As, 
the possession of smell is a (secondary) charac- 
teristic of earth, for there is no smell in atoms 
(of earth) at the dissolution of the universe, 
nor in jars etc. at the time of their origin. With 
regard to the subject under discussion (Brah- 
man), Its being the cause of the birth etc.’ of the 
universe is such a characteristic. Here the word 
‘universe’ means the sum total of effects, And 
casuality is agency. Hence the characteristic does 
not unwarrantedly extend to nescience etc.” Agency 
is the possession of immediate knowledge, the 
desire to do and volition regarding particular material 
causes! About God's possessing immediate know- 
ledge of all material causes, Sruti texts like 
the following are evidence: “From Him who 
knows all things generally and particularly, 
and whose meditation is a (natural) result of 
His knowledge, are produced this Hiranya- 
garbha‘ and names, colours and foods” (Mu. 
I. i 9). About His possessing the above kind 
of desire to do, Sruti texts like, “It desired: 
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Let Me multiply, let Me effectively born" 
(Tai. II. 6), are evidence. And about that kind 
of volition of His, passages like, "He produced the 
mind" (Br. Y. 1l. 1), (are proofs). 


[!Refers to maintenance and dissolution, 
3Refers to Nature and atoms, for example, which, being 
insentient, are not agents. 


of the manifested universe in its subtle form. 
*'That is, concerning all material causes of things to be 
done.] 


ARIAT Tart fefe, oret 
RRO: | at Wq afaka 
TA STA TTT: | Tae Te Tq TET | 
HUI Steere sp “aa at gat apr 
ard, YA steht stated, aa akiua” 


kaika 


Here three characteristics, each embodying only 
one of the items—knowledge, desire, etc; are 
meant; for otherwise it would involve the fallacy 
of ‘redundant qualifying attributes? For the 
same reason only one of the items—origin, main- 
tenance and dissolution, should at a time enter 
into the characteristic. Thus we get altogether 
nine’ characteristics (of Brahman). As re- j 
gards Brahman's being the cause of the origin I 
etc. of the universe, Sruti texts like the fol- 
lowing are proofs: "From which these beings‘ 
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are born, through which they live after birth E 
and to which they (finally) retum and become 
merged" (Tai. III. i). 


U Refers to volition. 

3As in the sentence, “The hill has fire, because it 
has blue smoke.” Here the word ‘blue’ is redundant, 
smoke alone being sufficient for inferring the presence 
of fire. 

3By combining knowledge, desire and volition severally 
with cosmic origin, maintenance and dissolution. 

‘From Hiragyagarbha down to a clump of grass.) 


wgr aa weit aan IN- 
Sas ll, Ware TRIR- 
ARATE Tui 
“ge wd aqua,” “aa wana,” “ag at 
sm" ia ANANMAN: | 
Stores aw,” “Ta ata,” Storer gw” akana 
ASA RAEE ATETA | 


Or the characteristic of Brahman is Its being 
the material cause of the entire universe. By 
‘material cause’ is meant the substratum of the 
superimposition of the universe, or the ' sub- 
stratum of the cosmic illusion (maya) that trans- 
forms itself in the shape of the universe. It is 
in view of such material causality that Brahman and 
the universe have been described as identical in 
Gruti texts like the following: “This all is the 
Self” (Br. II. iv. 6), “It became the gross and 
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the subtle” (Tai. IL 6), and “Let Me multi- [ 
ply, let Me be effectively born" (Ibid. II. 6; Cha. 

VI. ii. 8). Conventional statements like, “The jar 
exists,” “The jar is manifest,” and “The jar is 
desirable,” are also on account of the superim- 
Position of its identity with Brahman, the Exis- 
tence-Knowledge-Bliss Absolute! 


[!In superimposition there is an exchange of charac- 
teristic between the substratum and the thing super- 


imposed.] 
EQUO ga- 
a anara tetea M, T; 


sti md wT Sgi adt gaq l” wu 
Objection: If a jar etc. are treated as desir- 
able on account of their superimposition on the 


Consciousness that is Bliss, then, since pain also [ 
is superimposed on That, it too would be treat- 
ed as desirable. 


Reply: No; for accepting the principle, “If 
there is superimposition, its cause may be traced; 
but it does not follow that just because there 
is a cause, there must be superimposition,” althou t 1 
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there may be a superimposition on pain of the 


The application of the two aspects, viz, name 
and form, with regard to the universe is due to 
its relation to name and form, which are 
the modifications of nescience. So it has been 
said: “Existence, manifestation, agreeableness, form 
and name—these are the five aspects (of pheno- 
mena), The first three are characteristics of Brah- 
man, and the next two of the universe.” 


[! Satkaracirya’s Vdkya-sudhd, 20. So the relation 
of Brahman to name and form and that of the universe 
to existence etc, are but cases of a transference of 
attributes. ] 
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iwo | TY CCAR, 
TARAN ASIA | ST ATA YA, MIETAA 


Now the order of the manifestation L the | 

universe is being described. At the beginning of | 
creation, the Supreme Lord, aided by the (past) | 
actions? of beings, which are the causes of the 
variety of the universe that is about to be creat- 
ed, as also by the cosmic illusion? which is endowed 
with an unlimited and inscrutable power, first 
conceives in His mind the entire universe? con- | 
sisting of names and forms, and resolves, “I | 
shall do this”; for the Sruti says, “It reflected: Let 
Me multiply, let Me be effectively born” (Cha. 
VI. ii. 3) “It desired: (Let Me multiply, let 
Me .be effectively born” (Tai. IL. 6) ete. 
From that the five‘ simple’ elements begin- 
ning with the ether, which are signified by 
the word tanmāira (subtle element), are pro- 
duced. Of these, the property of the ether is 
sound; those of air are sound and touch; those 
of fire are sound, touch and colour; those of 
water are sound, touch, colour and taste; and 
those -of earth are sound, touch, colour, taste 
and smell. Sound is not the property' of the 
ether alone, for it is found in air etc, also. Nor 
is this an error, for there is nothing to contra- 
dict it. 


['This explains the difference that we find in the 


universe, For these not God, but the beings themselves, LU 
are 


responsible, 
1 Mdyà, which is the material cause. 
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‘As it was, in the previous cycle (kalpa). So the 
present manifested universe is a replica of the previous 


one. 

‘Ether, air, fire (or light), water and earth. 

*Not combined with the other four; hence subtle. For 
the process of combination seo p. 162. 

‘Lit ‘only that,’ that is, not combined with the other 
elements.] 


wert ai aa fanfa | 


y: wepewemüfr wa ewm: wary 
SAA a aA qeugmifsgarfor 


SRT | c GRAN: ia 
gente amd o cut aat aor 
Raaen Aea: aa endet 
gor A HUU AARATI: | 


These elements, being effects of the cosmic il- 
lusion, which is made up of the three ingredients 
(gunas) are (also) composed of the three ingre- 
dients. The ingredients are serenity (sattva), 
activity (rajas) and inertia (tamas). From these 
five elements as particularly possessed of the 
ingredient of serenity, taken singly, are produced 
in order! the five sense-organs known as the ear, 
skin, eye, tongue and nose. From these same 
five elements as particularly possessed of the in- 
gredient of sercnity, taken in combination,’ are 

L produced the manas the intellect, the ego and 
the citta. The presiding deities of the five 
organs beginning with the ear are the Quarters, 
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Air, the Sun, Varuna (the god of water) and the two 
Aívins, respectively The presiding deities of the 
four beginning with the manus are the Moon, Brah- 


ma, Siva and Visnu respectively. 


[ The ear from the ether, the skin from air, the eye from 
light, and so on. 
"The text of this line has a different reading: Qa: 


aaae 
portions of the ether ctc., again, that are characterised by 
serenity, taken in combination.” 
3The mind as doing the function of deliberation. 
See p. 82. 
‘The mind as doing the function of recollection, 
3The Quarters control the ear, Air the skin, the Sun the 
eye, and so on.] 


udis TNS: Aa TII 
us ul Sera ung piv 
asia || sip: 
qunqgdis fafa: qs aaa: TMA | 
TEN SAA | TA A A: ON | 
makama aaa: makani 
Reana sqm efe | ai 
RATT: ws Reima- 
SUE: TAM: aam | 
From these same five elements (taken singly) " 


as particularly possessed of the ingredient of | 
activity, are produced in order the organs of j! 
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action we call the tongue, the hand, the feet, the | 
anus and the organ of generation. Their presid- 
ing deities are Agni (Fire), Indra, Visnu, Yama 
(Death) and Prajipati, respectively. The same 
five elements as particularly possessd of the 
ingredient of activity, taken in combination, 
produce the five vital forces named prana, apana, 
vydna, udàna and samana. Of these, prana 
is the vital force that moves forward and has its 
seat in the region of the nose etc! Apana is 
what moves downwards and has its seat in the region 
of the anus etc. Vydna is what moves in all 
directions and pervades the whole body. Udana 
is the vital force that moves upwards and helps 
(the souls) departure from the body; it has its 
seat in the region of the throat. Samana is what 
metabolises the food etc., that we eat and drink and 
has its seat in the region of the navel. 
| ['Refers to the mouth, heart, etc. Authorities differ 
Diod as to the seats and functions of the five vital 
forces. 


Sua ma: «Titers 
mR “arat fend freie: scarf? xfer 
FA: TAR SCNTSM TAT | 
Out of the same simple elements as particu- 
larly possessed of the ingredient of inertia, are 
produced the compound elements that are com- 
; bined with the other four. For the Sruti text, 


“Let Me make each one of these! a triple? entity" 
(Cha. VI. iii. 8), is indicative of combination 
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of each element with the other four (paiici- 
karana). 

[ Fire, water and food or earth. 

7 With a preponderance in each one of that partic- 
ular element in the ratio of four to one. 

3Not with the other two only; for the creation of 
fire was presumably preceded by that of the ether and 
air. Thus the mention of only three elements in Cha. 
V. ii. S-4 will harmonise with that of five elements in 
Toi. JJI. 1.) 


Lt 


COMBINATION OF THE ELEMENTS 


The process of combination with the other 

four clements is as follows: First dividing the 

ether into two, and again dividing one of these 

halves into four, each one of these four parts is 

to be added to (halves of) the (other) four 
elements—air and the rest! Similiarly, dividing bI 

air into two, and again dividing one of these 

halves*into four, each one of these parts is to be 
'CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh 


SUBJECT-MATTER OF VEDANTA 163 


added to (halves of) the (other) four elements— 
ether and so forth. Similarly with fire etc. also. 
Thus half of each (compound) element consists, 
in the above manner, of itself, and the other 
half, of the remaining four elements. So the 
use of the terms ‘earth’ and so on with regard 
to earth and the other elements is on account of 
the preponderance of their own parts in them. 
Hence it has been said, “But the use of partic- 
ular names is on account of the preponderance 
(of that element). 


[That is, each compound clement will consist of half 
of itself and one-eigth of each of the other four. 

2Br, S. IL iv. 22. The repetition of the last word 
in the original, omitted in the translation, marks the close 
of tho chapter.) 


SUPERIOR AND INFERIOR SUBTLE BODIES 

giudei RA 
Aada ua TAT- 
aiana GIU! We 

e ELR LC SA RATATAT 1 
kii aay N xfer | 
wa fares | "i RRT, 
SURE! wa uaga 
ASI, AU KUI | 


Out of the above-mentioned simple elements 
is made the subtle body (liiga-Serira), consisting 
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of the manas and intellect as well as the five 
sense-organs, the five organs of action and the 
five vital forces. It helps (the souls) passage to 
other worlds and lasts till liberation! So it has 
been said. "The subtle body, consisting of the 
five vital forces, the manas, the intellect and the 
ten organs, is produced from the simple elements, 
and is the means of (the souls) experiencing the 
results of (its) actions" (Sankaricarya’s Atma- 
bodha, 18). It is of two kinds—superior and 
inferior. The superior one is the subtle body of 
Hiranyagarbha;? the inferior one is the subtle 
body of beings like us. Of these, the subtle body 
of Hiranyagarbha is called mahat-tattva (the 
cosmic intellect), while that of people like us is called 
the ego. 

P The fall of the body after the realisation of one's identity 
with Brahman. 


* The being identified with the sum total of all minds. 
Sce also note 4 on p. 154.] 


ORIGIN oF THE Vanious Wonrps 
AND Bopres 


a mie: we yaaa 
MEAL AT Han 
AA aa aa aa 
WHR La SRISSUUSSIEQSURRSÜIWg- 
freon: | Cep saa KI v 
mak warpath — emesmeqvévat 
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wirft RRt ea Aaen 
ara | sere gfir sfà 
watt) aÀ me 
PRAT | 
Similarly, from the compounded elements as 
articularly possessed of the ingredient of inertia 
ì produced the universe consisting of the seven 
"oer worlds, viz, earth, sky, heaven, mahar, 
- a, tapas and satya, and the seven nether 
Wids, viz, atala, vitala, sutala, talatala, rasa- 
tal. mahatala and patala, as also the four kinds 
oF bss bodies, viz., those born of the mother's womb, 
thos;orn of e , those born of moisture and those 
that oot from the earth. Of these, those born of the 
moth; womb are the bodies of men, cattle, etc.; 
those rn of eggs are the bodies of birds, snakes, etc.; 
those -n of moisture are the bodies of slice, mos- 
quitoestc; and those that shoot from the earth 
are plaiete, Plants are also bodies, since they are 
the seain which the results of (past) sins are 
experienu 


Us ] "ow from the scriptures. Cf. Manu Sarühitü 
XII. 9. 
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Now, in the origination of the five subtle 
elements etc, the subtle body: consisting of 
seventeen’ components, and the gross body of 
Hiranyagarbha, God is a direct agent; while 
in the origination of all the rest of the universe He 
is such through the medium of Hiranyagarbha 
and others.” For the Sruti says, “Well, let Me enter 
these three deities‘ as this individual self and manifest 
name and form" (Cha. VI. iii. 2). 

[ Refers to the five gross elements. 

* Superior and inferior, 

3Sec p., 164, top. 

, ‘That is, the gross universe. Here Hiranyagarbha 
is identified with Virüj, who represents the sum total. 
of all gross bodies. 

‘Refers to the Prajüpatis, the Progenitors of different 
beings. 

Fire, water and earth.] 


Roni ara giaa: gat sitat | 
(HA xu mm: HI geb em 
- mft wr urat set une uU" 
“wat: radar," FATA: | 
ud iterate | 
Hiranyagarbha is the first individual to be born, 
and is different from the Trinity (Brahma, 
Visnu and Siva). (Witness the Smrti text), “He 
indeed is the first embodied being. He indeed 
is called a person (purusa). He is the first progenitor - 


of beings. (That) Brahma appeared first of 
all (Siv. V. 1. viii, 99; Mar. XIV. 64; ete). 
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As also the Sruti text, “Hiranyagarbha appeared 
first of all" etc. (R. X. cxxi. 1; Vaj. S. XIII. 
4; etc.). 

Thus the projection of the elements and of 
things made up of the elements has been 
described. 


Four Kms or Cosmic DISSOLUTION 


writ wom fresca | WA smt dea fae: | 
wa agfa: — frat: sat aa errata fer | 
aa frd: MOA: gut, emt MEORE | 
nae WT PONANA | 
aa guise: q gegaan, q aT 
arg: | pow gaat ula ferret 
wa maai, supe TI 
ACTA, EA, JANTORE I 
v «wd gaa qud, gree fü fogni 
kaaa add, dieu g Sarat rf 
SOR | 


Now cosmic dissolution is being described. 
It is the destruction of the world in general It 
is of four kinds—diumal, basic, occasional and 
absolute. Of these, diurnal (nitya) dissolution 
is the condition of profound sleep, for it represents 
the dissolution of all effects. Merit, demerit and 
past latent impressions then remain in their 
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causal form. Hence, for a person awaking from 
sleep, pleasure, pain, etc. are not incongruous; 
nor is recollection inexplicable. In profound 
sleep, though the mind is destroyed, yet the 
function of respiration etc, which depend on 
that, are not incongruous, because, though really 
there are no respiration etc.’ yet their cognition 
is just a phantasy of another person? like the 
cognition of the body of a sleeping man.’ It 
cannot be urged that in that case a sleeping man 
would be indistinguishable from a dead man; 
for there is this distinction that the subtle body of 
a sleeping man remains here itself in the form of 
latent impressions, while that of a dead man remains 
in another world. vd 

[ To the sleeping man. 

*Viz, the on-looker. 

“Who does not feel it himself, and therefore for him it 
does not exist.] 


WT SUR d Re — menfe: aa 
ARI cet mR eroe grat freq, 
s gp aaa wr wa. | 
“Aq BA: aa at Seas gale, KAA sor aa 
walt, ot are adata: agate,” eer dea 
WWT FM wale, aad vale” aR- 
BA eeu 


Or (we may say) the mind has two functions 
—the function of knowledge and that of activity. 
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Of these, the mind as possessed of the function 
of knowledge is destroyed in profound sleep, but 
not the mind is possessed of the function of activ- 
ity. Hence the continuity of the vital force etc. 
is not contradictory. Sruti texts like the follow- 
ing are proofs of the above condition of profound 
sleep: "When a person is asleep and sees no 
dreams, he verily becomes one with (Brahman 
associated with) this vital force. Then the organ 
of speech with all names merge in It" (Kau. IV. 
19, “He is then united with Existence, my 
dear—is merged in his Self” (Cha. VI. viii. 1). 


TRISTE SMMC: TETRA 
fare: | uro SMARTER FA 
mE  menverüercewemmewesueui RE- 
aka wur fw, dat eNA 
qsureremqrreg ert sequ erg FEAT | 

igo ug d ud wen TATA | 
WEITE. HATA: Ahead TL aH. AN” 


Basic dissolution is the destruction of all 
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effects consequent on the destruction of Hiranya- 

garbha. (To be  explicit:) When Hiranya- 

garbha, who has already! had realisation of 
Brahman, attains, on the termination of his 
fructifying  (prürabdha) work in the form of 
suzerainty of the universe, supreme liberation 
consisting in isolation characterised by disem- 
bodiedness, then those denizens of the world’ of 
Hiranyagarbha who! have realised Brahman, 

also attain with him isolation characterised by 
disembodiedness. Witness the Smrti text, “When, 

at the end of the lifetime of Hiranyagarbha, 

cosmic dissolution comes, all those who have 

realised the Self enter with him the supreme 

state” (Ku. I. xii. 269). Thus, when Hiranya- 

garbha together with the inhabitants of his world 

is liberated, the universe ruled by him, with all its 
subsidiary worlds’ and the stationary! or other 

bodies, made up of the elements, that are com- 

prised in them, as also those elements themselves, | 
is merged in prakrti or the cosmic illusion | 
(maya), and not in Brahman—for only destruc- | 
tion in the form of nullification (badhay abides | 
in Brahman’ Therefore it is called basic | 
(prakrta).” 


is Before the dissolution of the universe in the previous 
cycle, 


*Lit, ‘commenced’: that is, that part of onc’s past i 
work which has already begun to bear fruit by causing | 
the present body. It is exhausted through actual experience | 
of pleasure and pain. | 
3 Satya-loka. i 
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‘Not others who have gone there through the mechanical 
performance of certain rites. 

5The fourteen worlds enumerated on p. 165. 

“Such as those of plants. 

"See p. 60. 

8 As its substratum. Sce p. 142. 

*Lit, ‘pertaining to prakrti or the primal material cause 
of the universe.] 


sane aana: aa: 
. S . 
safest: | PRATT TACATATHTS:, 
“agina mmi aga” gears | 
wani aka, urea Rag- 
PAJA | 
The dissolution of only threc' worlds conse- 
quent on the end of a day of Hiranyagarbha 
occasional dissolution. A day of Hiranyagarbha 
is a period measured by four thousand eras 
(yuga’), as we have it from such (scriptural) state- 
ments as, "A period of four thousand eras is 
called a day of Brahma” (Brhannür. XXXII. 
86). The period of dissolution also is as long as 


the day (of Brahma), for the duration of a night 
is equal to that of a day. 


[The carth, sky and heaven. 
1 Equivalent to 4,890,000 human years.) 


msaa SERTÍRTESTERT a GOTT AAT STATUTE | 
“Rome aaa Ae: ae: | 
Tal HERE: YA Head Teas Fl 
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WW SNE Ter Teal aa R |” 
gfe aad seared A | 
“qa Safe: sie: seat aa Regu 
Mista Hearse TUI 11” 
Rr aad aa: set ar 
Regarding basic and ossasional dissolution, 
the statements of the Puranas are proofs. The 
statement, “When two hundred thousand billion 
human years comprising the lifetime of Hiranya- 
garbha, the Paramesthin, have passed, the seven 
(secondary) causes ^ undergo dissolution? This, 
O King, is basic dissolution, when (every effect) 
is merged, is a proof of basic dissolution. And 
the statement, “That is called occasional disso- 
lution when the Creator? of the universe, at 
regular intervals,‘ withdraws the three worlds into 
himself, and lies* on the serpent Ananta as his bed,” 
is a proof of occasional dissolution. 
[' Entities that are both causes and effects, viz., the cosmic 
mind, the ego and the five subtle elements. 
*In the primal prakrti. 
3 Brahma or Hiranyagarbha. 


* On the approach of every night of his. 
5 As identified with Vignu.] 
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The fourth kind of dissolution is the liberation 
of all consequent on the realisation of Brahman, 
According to the doctrine of a single individual 
self? it is just simultaneous, but according to the 
doctrine of multiple individual selves? it is 
gradual. Witness Sruti texts like, “All are 
united.” 

OF the above kinds of dissolution the first 
three! are all caused by the cessation’ of past 
work, while the fourth kind of dissolution is due 
to the dawning of knowledge, and it takes place 
together with the dissolution of nescience iteslf. 
This is its difference from the others. 


['In which there is a destruction of all created things 
together with their cause, nesciencc. 

“In which nescience, which is one, is the limiting adjunct 
of the self. 

3In which the different minds are the limiting 
adjuncts. 

*Viz, diurnal, basic and occasional. 

SAt the time of one's profound sleep, the passing of 
Hihanyagarbha, and his falling asleep, respectively. 

* Of individuals; but not the cessation of nescience.] 


Tue ORDER or Cosmic DISSOLUTION 
ad aime fea: Aii mul 
fred p aa ARETA A TONIT RU, 
POSÀ §«—|- HIATT AeA TITAS IT:, 
Reg kala; aca NART- 
CO. vasis TRE Cd due E ETT EY Li st CET I Gyaan Kost 
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aa witqd salfer wwe: Seit | 
rq qut naas SHASTA uU" sf I 
waren ai AORA- 
STA | 


Thus the four kinds of cosmic dissolution have 
been described. Now the order of such dissolu- 
tion is being set forth. The dissolution of the 
elements and of things made out of them is not 
according to the order of the dissolution of their 
causes—for when the causes are dissolved, the 
effects cannot possibly stay without substratums 
—but it is in the inverse order to that of pro- 
jection. For with regard to the destruction of 
particular effects, the destruction of the particular 
merits or demerits that caused them is the sole 
determining factor; hence the destruction of their 
material causes is not a necessary condition. 
Otherwise, even according to Nyaya, the colour, 
taste, etc, belonging to atoms of earth would 
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not be destroyed! at cosmic dissolution. So dis- 
solution takes place in the following manner: 
Earth is merged in water, water in fire, fire in 
air, air in the ether, the ether in the ego? of the 
individual self, that in the ego of Hiranyagarbha, 
and that, again, in nescience, So it has been 
said in the Visnu Purana “Earth, which is the 
support of the world, O divine sage (Narada), is 
merged in water, water is merged in fire, fire in 
air, and air in the ether; this in its tum is merged 
in the Undifferentiated‘ and the Undifferentiated, 
O Brahman, in the Supreme Self, which is devoid 
of parts.” 

The secondary characteristic’ of Brahman, the 
meaning of the word “That,” is that It is the 
cause of this kind of dissolution. 


[1Since, according to Nyaya, atoms are eternal 

3 That is, the subtle body. 

3The passage does not seem to occur in the available 
editions of the book. 

* Nescience. 

"See p. 153, 

6In -the dictum, “Thou art That.”) 


Way THE Scarrrures DEAL wrr CREATION 
AND MEDITATIONS 


ara FH A, SAN GENEAN- 
qfaRfr Sp, 71 wf aknet WA ae, 
freq oad muda ao seb aera: 2 
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werde vat wafer ua semen, anit 
Theat BT, REISER a Af- 
kaaa ai erg ae: aneng- 
manera aft, uum fer sree 
amu ai “Af afr” aka 


Objection: If Brahman is established by 
Vedàntic texts as the cause of the universe, then 
It must be inclusive of the universe, for other- 
wise the passages dealing with creation would 
cease to be authoritative. 3 

Reply: No. The passages dealing with 
creation are not intended to establish creation, 
but only Brahman, the One without a second. 
It may be urged: But how does the delineation 
of creation help to establish It? In the follow- 
ing manner: If, without introducing creation, 
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the universe were negated in Brahman, then, like 
colour denied in air! the universe might be 
supposed to exist outside of Brahman, and hence 
lts indubitable solitariness would not be proved. 
Therefore, when one has got the idea from the 
texts delineating creation, that the univrese is the 
outcome of Brahman, the contigency of an effect 
existing outside of its material cause is set at rest ; 
and when the universe is known to be insubstan- 
tial through the denial of its existence even in 
Brahman by texts like, “Not this, not this" 
(Br. II. iii. 6), Brahman is established as the 
indivisible, ^ homogeneous! Existence-Knowledge- 
Bliss Absolute, divested of the phantasm of the 
entire world of duality? Hence even the texts 
delineating creation are indirectly intended to 
establish only Brahman, the One without a 
second. The passages‘ dealing with the condi- 
tioned Brahman that occur in the section relating 
to contemplation, convey only the superimposi- 
tion of attributes required by the injunctions re- 
garding contemplation,’ and not the actual pres- 
ence of such attributes (in Brahman), While the 
texts! dealing with the conditioned Brahman that 
occur in the section relating to the unconditioned 
Brahman, are of use as presenting the things to 
be negated that are required by the passages’ 
denying the world. Hence not a single text 
militates against the establishment! of Brahman, the 
One without a second. 


(‘Colour does not exist in air, but it exists in earth, water 
fire. 
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3 Devoid of all differences whatsoever, whether within Itself, 
or from things of the same class, or from things of 


3Imagined by ignorant persons, 


“Such as, “This resplendent Being who is seen insido the 
sun,” etc. (Cha. I. vi. 6). 

5Such as, “One should meditate on the syllable Om, which 
is designated as udgitha” (Ibid. I. i. 1). 

*Such as, “Brahman has only two forms,” etc. (Br. II. 
iif, 1). 


TSuch as, “Now therefore the instruction is: Not this, not 
this,” etc. (Ibid. II. iii. 6). 
* By texts like Cha. VI. ii, 1. See p. 150.] 


Views ABOUT CONSCIOUSNESS AS GOD AND AS THE 
Inprvipva SELF 


wd asali ‘aq’-wareadrac- 
seed aramffaereufefe Sfr] TTA 
TIGR "aequari faq, web fu- 
laa ma o sfufaenipqdaem, 
erac safi aa, "rief sha: 
serbe" | Meet SIR- 
uni aapa: | 
aiaa ilaa R- 
FA sermons Reana anaa 
afer | 


Some say that the Consciousness called God 
(Ivara), which is referred to by Its essential 
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and secondary characteristics in the abovemen- 
tioned manner, and is the significance of the 
word “That,” is a reflection in the cosmic illu- 
sion, Their idea is this: The Pure Consciousness 
that is common to both the individual self and 
God is the thing reflected, and the reflection of 
that very thing in the cosmic illusion, which is 
of the nature of nescience, is the Consciousness 
called God, while the reflection in different minds 
is the Consciousness called the individual self; for 
the Sruti says, “This individual self has for its 
limiting adjunct (the mind, which is) an effect (of 
nescience), while God has for His limiting 
adjunct nescience, which is the cause” (Maitreyi 
Up. 61). According to this view, the difference 
between God and the individual self is like* that 
between the reflections of the sun in a tank and 
in the water of a saucer. Since the limiting 
adjunct consisting of nescience is all-pervading, 
God, who has that as His limiting adjunct, is also 
all-pervading, while the mind being limited, the 
individual self, which has that for its limiting 
adjunct, is also limited. 


[In the dictum, “Thou art That.” 

2That is, it is only apparent, not real.) 
qsa slg xa TARSA ur, 

same: Riean, erate aa 

aua ai, Saat 

aali, sfefeemeed sita- 
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Saray akili afn, 
AEAN EA ANARON- 
minge sa: siea AfA 
Sita vq i, og RA gaat, ee: aafia- 


UU | CA I TET KON MART- 
siraga stara: | 


Others, however, regard this view as unsatis- 
factory, because according to it the defects! caused 
by nescience would be in God as well as in the 
individual self, for a limiting adjunct imparts its 
own character to the reflection. So they say that 
the Consciousness called God stands for the thing 
that is reflected? Their idea is this: One and the 
same Consciousness is the Consciousness called 
God when it is stamped with the character of the 
thing reflected, and is the Consciousness called 
the individual self when it is -stamped with the 
character of a reflection. In this assumption of 
a thing reflected and its reflection, the limit- 
ing adjunct is nescience according to the doctrine of 
a single individual self, but different minds 
alone according to that of multiple individual 
selves. The difference between the individual 
self and the Supreme Self is due to the limiting 
adjunct—nescience or minds. The defects caused 
by the limiting adjunct, however, are in the 
individual self, which is a reflection, but not in 
God, who is the thing reflected, for a limiting 
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adjunct tends to influence the reflection. Accord- 
ing to this view, the difference between God and 
the individual self is like that between the sun in 
the sky and its image reflected in water etc. 


DP Such as bondage, agency and the experience of pleasure 
and pain. 

2 And not a reflection. 

3So this is the advantage of the second view.] 


RaRa eane serfesteerara- 
mi Reia ililia. 
ahaa iraan, 

Objection: Since God, who is the Cons- 
ciousness standing for the thing reflected, is absent 
from the place! where the individual self exists, 
as a face resting on the neck is absent from the 
place occupied by the mirror, He would not be 
the Internal Controller of everything. 

Reply: Not so. For when the sky with its 
clouds and stars is reflected in water etc, the 
all-pervading sky, which is the thing reflected, is 
also observed to have a connection with the place 
occupied by the water etc. Therefore, although 
a limited thing that is reflected may not be 
connected with the place’ where the reflection is, 
there is nothing to prevent the connection of an 
unlimited thing that is reflected, viz., (the condi- 
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tioned) Brahman,‘ with the place where the reflection 
exists. 


pervading. 
*So the charge of limitation is refuted.] 


WW aa Hu a SÍSRHRERSHTS:, wad 
wa TATA, Xr reu; shegenf wer 
fafa Kia gout SRISETNI- 
Kwa, memi FATA THAT | 

“oma agar Faq ead wearer |” 

‘oat at satire aran- 

«dt fre agdatsareary |” 
mR manfatearregaaca afar | 

wid -rA Refa: | 
It cannot be urged that Brahman, which is 

colourless, cannot possibly be reflected, since only 
coloured objects are observed to be so. Because 
although: colour is devoid of any colour) we 
observe that it is reflected. Nor can it be urged 
that a colourless substance is as a rule devoid of 
any reflection; for we have already! stated that 


the self is not a substance. And any inference 
regarding  Brahman's not casting a reflection 


'CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh 


SUBJECT-MATTER OF VEDANTA 183 


is nullified by scriptural texts like the following: 
"[t is seen as one and as manifold, like the 
moon reflected in water" (Amrtabindu Up., 19), and 
“Just as this luminous mass, the sun, although 
one, becomes manifold by being reflected in 
different sheets of water," etc? 

So the meaning of the word ‘That’ has been ascer- 
tained in the foregoing manner. 
[!See note 2 on p. 81. 

30n p. 80. 

3Refers to the rest of the verse: “Similarly the shining, 
birthless Self is made to appear as multiple in different 
bodies by limiting adjuncts.] 


THE MEANING OF 'THOU': WAKEFULNESS 

Sarat a-a fend asia 
AR sita:, KAA YAUA | 
€ a Iag ANNATA TA HET 
aa RAAT, AA RATATA. 
akea: lani. RN- 
ameamka. | 


Now the meaning of the word ‘thou’ is being 
ascertained. Acording to the doctrine of a 
single individual self, the latter is a reflection 
(of Brahman) in nescience, while acording to 
the doctrine of multiple individual selves, it is 
a reflection (of Brahman) in different minds! It 
is possessed of the three conditions of wakeful- 
ness, dream and profound sleep. Of these, the 
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waking condition is that in which knowledge is 
obtained through the organs, Since the organs do 
not function in the other (two) conditions, the 
definition does not unwarrantedly include them. 
This knowledge obtained through the organs is a 
state of the mind; for the knowledge that is the 
essence of the Self! is without a beginning.‘ 


DP Which accounts for the multiplicity of the selves, 
3 And not Pure Consciousness, which is eternal. 
3That is, Pure Consciousness. 

*It is never caused.] 


Two VIEWS ABOUT THE FUNCTION OF THE 
MENTAL STATE 


ui, aaa aa 
Ne OTANI ATE | 


MA Aa, afa 
FAIA TH, MAUA, Wr srawnraarat 
aR | 
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One school holds that this mental state serves 
to remove the covering (off Brahman), To 
explain: According to the view' that the individ- 
ual self is the Consciousness of which nescience 
is a limiting adjunct, the Consciousness that is 
the substratum of a jar etc. not being different? from 
the individual self, the latter would have a con- 
stant cognition of the jar etc? To preclude this, 
one must admit a nescience dependent on the 
primal nescience, signified by the word ‘condi- 
tion,“ which covers the Consciousness limited by 
the jar etc. In that case there would not be a 
constant cognition of a jar etc, for only a rela- 
tion to the Consciousness that is not covered can lead 
to cognition. Now, if that covering be perma- 
nent, there would never be a cognition of the jar. 
So its break must be admitted. But the cause 
of the break can neither be Pure Consciousness 
—for what brings the covering to light® cannot be 
its remover—nor Consciousness that has a mental 
state" for its limiting adjunct, for even in a case 
of mediate’ knowledge that covering would be 
removed. Hence a particular state not classed’ 
under mediate knowledge, or" the Consciousness 
having such a state for its limiting adjunct, must 
be the breaker of the covering." So the state is 
described as sering to remove the covering. 


[See the preceding paragraph. 
3 Because its limiting adjunct, nescience, is all-pervading, 
it too is so, and is therefore one with the Consciousness that 
fs the substratum of a jar, 
3 Which is contrary to fact. 
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*'That is, a modification of that nescience. 

5 As the universal revealer. 

That is, an unqualified mental state. 

‘That is, non-perceptual cognition, such as inferential 
knowledge and recollection. 

"For there also the mental state is present, 

*This is the specification of the mental state in 
question. 

If the previous alternative is rejected on the 
ground that the state, being insenticnt, cannot remcve 
the covering. 

So only in perception, where the mental state is in 
contact with an object, there is a removal of the covering, 
and not in inference, recollection, etc.] 


amad grege. ae aA- 
asia sia: | wow owerfaser aa 
TTS RR ae a Verena, 
Ree WR] VICI, imu g 
MA, Ter AAA 


Another school holds that the mental state 
serves to establish a connection.’ According to 
this view, the individual self, which has nescience 
for its limiting adjunct, is (really) unlimited. 
Although it is present at the place occupied by a 
jar etc., it does not reveal them when there is 
an absence of a perceptual mental state in the form 
of the jar etc., for then it is not connected with the 
latter ; but it does reveal them when there is a mental 
state in the form of those things, for then there is 
the connection. 

P Between Consciousness and objects.] 

‘CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh 


SUBJECT-MATTER OF VEDANTA 187 


i aaa NAN RE 


Objection: The individual self, which has 
nescience for its limiting adjunct and is unlimited, 
is naturally connected with everything. So it is 
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absurd to speak of it as having no connection 
when there is an absence of a mental state; and ` 
if in view of its non-attachment' it is spoken of 
as having no connection, then even after the appear- 
ance of the mental state there would not be any 
connection. . 


Reply: The answer is, we do not deny a 
general connection of the individual self with a 
jar etc. when there is an absence of a mental 
state. 


Objection: What, then? 


Reply: But we deny that particular connection 
which leads to the cognition of the jar ete. That 
particular connection is a contingent. relation of 
revealed and revealer between objects and thè 
Consciousness that is the individual self, which is 
caused by mental states in the form of those 
objects. For instance, the luminous mind, being 
a transparent substance, can by itself manifest! 
the Consciousness that is the individual self, but 
a jar etc. cannot do so, because they are opaque 
substances, When, however, they are connected 
with a mental state of the same form as they, their 
inertness is overcome by it; and being possessed 
of a capacity to manifest Consciousnes, imparted 
by the mental state, they manifest that Cons- 
ciousness after the appearance of the mental state. 
So it has been stated in the Vivarana, "For the 
mind imparts to a jar etc. connected with it, 
as well as to itself, the capacity to manifest Cons- 
ciousness" (p. 70, 1. 18, adapted) It iy ; 
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observed that even an opaque substance receives 
reflections when it is connected with a transparent 
substance; as, a wall, for instance, reflects the 
face etc. when it is in contact with water and 
the like. The property of manifestation possessed 
by a jar etc. is their power of catching a reflec- 
tion of Consciousness, while the property of being 
manifested that is possessed by Consciousness is 
Its being reflected in them. 

[ As set forth in Br. IV. iii. 15 and other Srutis. 

2 Without the aid of any other thing. 

3 That is, catch the reflection of.) 


It is for establishing such property of mani- 
festation that in cases of perception the mental 
state is admitted to issue outside) But in cases 
of mediate knowledge? since fire etc. have no 
connection with the mental state, they cannot 
manifest Consciousness, and hence they are not 
immediately known. It should also be noted 
that according to this view, the perceptibility of 
objects is their capacity to manifest Conscious- 
ness. Thus, even if the individual self be un- 
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limited, it has been demonstrated how the mental 
state serves to establish a connection. 


PSee p. 15. 
iSeo note T on p. 188] 


wat gia aaa fret 
ale sta: | Te A Weng- 
TATA, IKI Fag Ha TATRA, 
TT ANAT AHA TTA | TT YA Hur: 
Saget | ware ia verkema aR- 
AU TEATS ATA, ACTA, TETT- 
TTA ATG eera 1 


- Now it is being shown how, even if the indi- 
vidual self be limited, the mental state serves to 
establish a connection. For instance, the individ- 
ual self has the mind for its limiting adjunct. It 
cannot be the material cause of a jar ete, for 
it has no connection' with the place occupied by 
them? But it is Brahman which is the material 
cause of the jar etc., for with the cosmic illusion 
as Its limiting adjunct, It is connected with all 
jars etc. For this very reason Brahman is omnis- 
cient. So, it being impossible for the individual 
self to reveal’ a jar etc, except through its one- 
ness with the Consciousness that is Brahman, which 
is their substratum, mental states in the form of 
the jar etc. are admitted in order to establish that 
oneness with the Consciousness that is Brahman, 
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which is their substratum, with a view to making the 
revelation possible, 

[ Being limited. 

2 Whereas the cause and effect must co-exist. 

3 Through perception.] 


fira verfa: | 

Objection: How can oneness between the 
Consciousness associated with the subject and 
that associated with the object be effected even 
by a mental state, since their limiting adjuncts, 
viz., the mind and a jar etc., being different, the 
two Consciousness circumscribed by them can- 
not be one? 

Reply: Not so, for by the administration of the 
mental state reaching places outside the body it 
has already been mentioned that the mental state, 
the mind and the object occupy the same place, 
and hence the things that have them for their 
limiting adjuncts are not different from each 
other! Thus the application of the mental state 
to a case of perception has been demonstrated 
according to alternative views." 

[1 See p. 16. 

3 About the individual self being unlimited or limited.) 
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DREAM AND PROFOUND SLEEP THE 
INDIVIDUAL SELF 


UE NA EA TTT 
SMA maini  "iegame4hr | 
erfaerrafererert kaaa. UA | 
ia MIE ARAN- 
illi. UA en 


USU US, Sut d AIA 
THEE: | o wA o awana 
viet: ‘a -rerahremt sama a aa 
TRA | 


The dream condition! is that in which illusory 
objects are immediately cognised by a mental 
state that is not caused by the organs? The 
clause, "That is not caused by the organs,” is 
for excluding the waking condition? In order 
to guard against the definition unwarrantedly 
including profound sleep, which has a state of 
nescience, the word ‘mental’ has been inserted. 
Profound sleep is that condition in which a state 
of nescience has nescience for its object.” Since 
the state resembling nescience in the waking con- 
dition and dreams is a mental state, the defi- 
nition does not unwarrantedly include them. 
Regarding this’ some say that death and swoon 
are other conditions. Others, however, maintain 
that they are included in profound sleep. Now 
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as their inclusion in the three conditions or exclusion 
from them has no bearing on the ascertainment of 
the meaning of the word ‘thou,’ no attempt is being 
made to deal with it. 


[!Here the author seems to differ from the general view | 
that in dreams there are no mental modifications, but only 
modifications of nescience. 

3 But by an adventitious defect, viz., sleep. 

In which objects are cognised with the help of the organs. 
See p. 184, top. 

“A man waking from sleep says, “I slept happily, I 
knew nothing" This recollection of the natural bliss of 
the self as also of ignorance is a proof that in profound 
sleep nescience only functions, not the mind; and the 
object of that immediate modification of nescience is 
also nescienco. 

*For example, in the statement, “I do not know a jar.” 
Here the unawareness is apprehended not by a state of nes- 
cience, but by a mental state. 

*Here also the author seems to differ from the accepted. 
view. 

7 Classification of the conditions.) 


SATA washes ey: 
gael Ma GRANAR ROTAN- 
TRE MTA | 


The individual self is treated as one in res- 
pect of its limiting adjunct, nescience, and manifold 
in respect of its limiting adjuncts, the different 
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minds. By this the atomicity‘ of the individual 
self is refuted, for in texts like, “Through the 
attribute’ of the intellect it is seen to have the 
size of the point of an awl, and by its own 
attribute’ vaster than anything else, (Sv. 7), the 
Sruti speaks of the individual self as infinitesimal, 
because that modification of the mind which is 
signified by the word ‘intellect’, is its limiting 
adjunct.” 


U Which is the meaning of the word ‘thou.’ 

2 Which is one, 2 

* That is, as the manifoldness is but apparent, being merely 
due to limiting adjuncts. 

‘Held by Raminujacirya and others. 

5 That is, subtlety. 

* Viz, omnipresence. 

"So the word ‘infinitesimal’ here means ‘subtle,’ as 


meaning, "Because the size of tho mind, which is 
signified” etc. In another reading the end portion is 

in which case the sentence would mean: 
“The Sruti speaks of the individual self as being of a size 
that has for its limiting adjunct the size of the mind, signified 
by the word *intcllect.' "] 


ww site: aire, enmqenefugeq end 
ger: wb vts efi ga: | seer, “serra 
wa” ga]: UTA eft eqqgeg aft 
kaaa VTA | 


ad ‘ea aera fea: | 
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That individual self is self-effulgent, for regard- 
ing its dream condition the Sruti says, "In this 
state the man himself becomes the light" (Br. 
IV. iii. 9). And it is Knowledge itself? for the 
Sruti says, "It is Pure Intelligence alone" (Br. 
IV. v. 18). As for the use of the expression, 
"I know,” it is explicable by a reference to the 
Consciousness reflected in the mental state. 

Thus the meaning of the word ‘thou’ has been 
ascertained. 

DP That is, Knowledge Absolute.] 


Tae IDENTITY OF THE MEANING OF 
“THAT .AND "THOU 


ag nai EIA 
Aa | sg meii TU, Rafa 
illi, "gr gut" 
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asa, Tare” wfreq RAA f? fe 
ara ilia faireitqeasitafamq- 
ATS | Se Ua TARTAN Fay, MAO, 


Now the identity of the meanings of the words 
‘That’ and ‘thou,’ which is the signification of the 
great dictum,! is being set forth. 

Objection: Since different between the indi- 
vidual self and Brahman is known from such 
perception as, "I am not God,” from (the 
inference based on) the sign! that the self possesses 
contradictory attributes! such as limited knowledge 
and  omniscience, from the Sruti texts, "Two 
birds of beautiful wings" etc. (R. I. clxiv. 11; | 
Mu. IIL i. 1; So. IV. 6), and from such ; 
Smrti texts as, “In the world there are these 
two entities (purusa)—the mutable and the Im- 
mutable; the mutable one comprises all beings, 
and the changeless (Brahman) is called the 
Immutable” (G. XV. 16)—dictums like, “Thou 
art That” (Cha. VI. viii. 7 f.) convey only a 
figurative meaning,’ like sentences such as, “The 
sacrificial post is the sun” (Tai. Br. II. 1. v. 2), and 
"The sheaf of kuís' grass is the sacrificer” (Ibid. 
III. III. ix. 2, 8). 

Reply: No, for the perception of difference, 
which is likely to be attended with the defects of 
its instruments,’ is nullified by the knowledge 
arising from the Vedas, in which there is no 
possibility of any defect? Otherwise” astron- 
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omy, which observes the great size of the moon, 
would be nullified by perception, which notices 
it to be no bigger than a span, Besides, like 
the perception regarding a jar baked red that it 
is red, not dark," the perception that cognises a 
difference between the individual self and God 
concerns the difference between their qualifying 
attributes only? on the principle, "In the case 
of a qualified entity” etc.” Hence neither is in- 
ference a proof on the matter, for it is contra- 
dicted by scriptural evidence, as is the case with 
the inference about Mount Meru being made of 
stone." 


[! "Thou art That.” 

3 The reason or ground for inference. 

7As we know from scriptural testimony. 

“The whole verse runs thus: “Two birds of beauti- 
ful wings (the self and Brahman), which are friends 

| and constant companions, perch on the same tree (the 

body. One of these (the self) eats sweet fruits 

(enjoys heaven etc), and the other merely looks on, 
without eating.” Here the self and Brahman are clearly 
differentiated. 

5The bodies of all beings from Hiranyagarbha down- 
wards, These are called ‘beings,’ as the ignorant identify 
themselves with their bodies. 

* And not identity. 

7 Poa cynosuroides. 

®The organs such as the eyes. 

? Because they are not of human origin. 

IF perception be given precedence over scriptural testi- 
mony simply because it is the first of the means of 
knowledge. 
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1 Where the difference is not in the thing, but in its 
attributes only. 

2 And not the underlying substance, viz, Pure Conscious- 
ness, which is identical. 

H'The whole passage reads thus: “In the case of a 
qualificd entity, if the injunction or probibition cannot 
refer to the substantive, then it refers to the qualifying 
attributes.” For example, when a robber tums a saint, 
we may say, “The robber is dead, the saint is bom.” 
Here the difference is not with regard to the ‘identity 
of the person, but only with regard to his attributes. 
Similarly, all the difference between the individual self 
and God is in respect of limited knowledge and omnis- 
cience, etc. Divested of the qualifying attributes, the two 
are identical. 

N While according to the scriptures it is made 
In the face of that, it cannot be inferred to 
of stone simply on the ground of its being a tain. 
In matters pertaining to the unseen realm the primacy goes 


to tho scriptures.] 
ATARI: | ARTIS eT 
TRAA THI AERAR- ur go nR- 


qaaa seiad AREA 

CRE Ra A pow saat 

TI waa fupe. aise 

qre RTR: | aR q I- 

nre 5 «T RASĂ g | Ta fergie 
aa 
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WR, Ft area, EE, 
aaa wea Rg) pow safer ar afer, 
HE TRITSTEISITRETSTTIERTI, | 


Nor is there any conflict with other scriptural 
texts, for, between a sentence inculcating an 
identity of the individual self with Brahman and 
one not doing so, the former is stronger, and 
hence dictums like, “Thou art That” (Cha. VI. 
viii. 7 ff), which from their introduction, conclu- 
sion, etc! are known to convey non-duality, are 
stronger than texts as, “Iwo birds of beau- 
tiful wings,” etc, which merely repeat the 
difference that is already accepted in the world. 
It cannot be urged that if the individual self be 
identical with Brahman, its possession of contra- 
dictory attributes cannot be explained; for just as 
(naturally) cold water may (temporarily) possesses 
heat belonging to its limiting adjunct,’ similarly, 
we can understand that the individual self, which 
is naturally devoid of attributes, may appear to 
possess agency etc. owing to its limiting adjuncts, 
such as the mind. If it is said that the heat is 
supcrimposed on the water etc., then it is equally 
the case with the matter at issue. It cannot be 
questioned how, in the absence of any latent 
impression left by a valid knowledge of the thing 
superimposed, there can ever be a superimposi- 
tion, since according to Vedinta, there is no 
(real) agency anywhere.’ Because, on grounds 
of simplicity, that impression can be a cause! as 
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a latent impression’ regarding the thing super- 
imposed! Nor can it be urged: How to ex- 
plain the first superimposition? For the stream of 
superimpositions regarding agency etc. has no 
beginning. 


[! The six tests for determining the purport of a scriptural 
passage, viz, introduction, conclusion, repetition (of the topic 
at intervals), originality (of the teaching) result (achiev- 
ed from it) eulogy, and demonstration (through reasoning 
etc). For instance, the topic of chapter VI of the 
Chandogya Upanisad, viz., the unity of Brahman, is 
introduced in section ii and concluded in the last section. 
It is repeated nine times in the last paragraphs of sec- 
tions vii—xvi. The unity of Brahman is known only 
from the Upanisads and from no other source (originality). 
It results in liberation. It is culogised in the third paragraph 
of section i as bringing within one’s reach things that 
have not even been thought of. The topic has been 
demonstrated in scction i. 4-6 by three illustrations showing 
that effects are not different from their material causes. 


“Sec note 4 on p. 197. 

?Viz., the element fire, which is mixed up with it. 
* * Viz,, agency. 

5 Either in the self or in the mind. 

* Of the superimposition. 

T Whether the previous knowledge that leaves it is valid 
or not. 

"That is, instead of saying that the latent impression of a 
valid knowledge of agency causes the superimposition, it is 
simpler to say that any latent impression of it, whether valid 
or invalid, is the cause. 

*Like the universe of which they are a part, super- 
Seay ero but continually repeating themselves from cycle 
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Here, although the qualified entities which 
are the primary meanings of the words ‘thou’ 
and ‘That’ cannot be identified, yet the identity 
of their implied meaning? the underlying essence," 
is conclusively proved. Hence sentences like, 
“Thou art That,” which inculcate that identity, 
convey a simple notion of identity,‘ like sen- 
tences such as, “This is he.” It is not that 
only sentences expressing action have validity,’ 
for in the case of sentences ‘like, “Caitra, a son 
has been born to you,” the meanings of the 
words are apprehended even with regard to state- 
ments of fact." 


[ In the great dictum, “Thou art That.” 

3 Viz, the individual self and God, which arp possesed of 
contradictory attributes. 

3This is stated in accordance with the traditional view. 
See p. 98. According to the author himself there is no 
implication in such cases. See p. 100. 

*Viz, Pure Consciousness. 

STn this discussion. 

‘Spe p. 36. 
7As the Prübhakara school of Mimimsakas main- 
tains. 

* Which require no activity to bring them about.] 
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wd aami kiki, 
ka ala fier ft fre 

xfr aa RS | 


Thus the identity of the individual self and Brah- 
man, which is taught by the Srutis, Smrtis, histories 
and Puranas,:and is in consonance with the findings 

_ of all means of knowledge, is the subject-matter of 
the Vedanta philosophy. 
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CHAPTER VIII 
THE AIM OF VEDANTA 


Tse Ams or Lire: RELATIVE AND 
ABSOLUTE Briss 


Sarit ssi frecadt weed aa eafacar | 


Now the aim of Vedanta is being described. 
That which being known is desired to belong to 
oneself is called an aim. It is of two kinds— 
primary and secondary. Of these, pleasure and 
the absence of pain are primary aims, and the 
means to either of them is the secondary aim. 
Pleasure is also of two kinds—relative and 
absolute. Of these, relative pleasure is a partic- 
ular manifestation of a modicum of bliss caused 
by difference in the mental state generated by 
a contact with objects. Witness such Sruti texts 
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as, “Other beings live on a particle of this very 
bliss” (Br. IV. iii. 32). Absolute bliss is Brah- 
man alone. For we have such Sruti texts as, “He 
knew that Bliss was Brahman” (Tai. III. 6), and 
“Brahman, which is Knowledge and Bliss” (By. III. 


Tur NATURE OF LIBERATION 


TARA HET Ww, kaaa, "om 
Ww meta wale,” “alt xen" aa 
Atl pog aerate, UE a 
WE, TY STR BOA UTATA: | 
The attainment of Brahman, which is Bliss, 
as also the cessation of grief is liberation; for we 
have Sruti texts like, “He who knows that 
(Supreme) Brahman becomes Brahman Itself" 
(Mu. II. ji. 9), and “The knower of the Self 
transcends grief” (Cha. VIL i. S) Going ‘to: 
another world, or the joy derived from objects 
consequent on that, is not liberation, for, being 
a product, it is ephemeral, and this would lead 
to a return of the liberated. 


KUR fata eres mI 
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shed uo ur gesmaenuewisnp “aa 
wet gw? went SEQ AAT aT 
lie ai aero: “art tq: aa 
are Tamera aed ere: | ad MEATA- 
area mA, Reeda maa 
TASTES | 


Objection: Even according to your view, if 
the attainment of bliss and the cessation of 
troubles have a beginning, then it is open to the 
same defect; and if it is without a beginning, 
then there cannot be any inclination for hearing 
etc? for the purpose of liberation. 

Reply: Not so, for although liberation, which 
is identical with Brahman, is already achieved, 
yet, through a mistaken motion about its not 
being achieved, one can feel inclined to attain 
it. And the cessation of troubles, since it is identical 
with its substratum,‘ Brahman, is also a thing 
already achieved. In the world, too, the attain- 
ment of whot is already attained and the avoid- 
ance of what is already avoided, are patent 
aims. For instance, with regard to gold that is 
in one's hand but has been forgotten, the instruc- 
tion of a trustworthy person saying, "The gold 
is in your hand,” makes one attain it as if it 
were not already attained. Or when one has mistaken 
a garland twining round ones leg for a snake, 
the words of a trustworthy person saying, "This 
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is not a snake,” make one get rid of the snake i 
that was already got rid of. Similarly, the attain- | 
ment of bliss, although it is already attained, and 

the cessation of troubles, although they are 
already: got rid of, is liberation, and it is the aim (of 
Vedanta). 


[That is, being a product, it will cause the liberated 
to return. 


3Since the result is already achieved. 

+ Refers to reflection and meditation. $ 

‘Everything in the universe, whether positive or negative, 
is a superimposition on Brahman, and hence has no indepen- 
dent existence of its own.] 


WOW gears, “aia uasi, 
wet Fen Rasa” eft ae, ean: 
RSAC TAT | WW md AA, 
“emt à sme ASA” aaa. 
mera” RA, aaa art 
ATA arama” eft mama | 
That liberation is achieved only through 
knowledge, for the Sruti says, “Knowing Him 
alone one transcends death; there is no other 
way to follow” (Sv. IIL 8, VI. 15), and, 
besides, it is the rule that the cessation of ignor- 
ance takes place only through knowledge. That 
knowledge has for its object the identity of the in- 
dividual self with Brahman, for the Sruti says, “You 
have attained fearlessness, O Janaka” (Br. IV. 
ii. 4), and “It knew Itself as: I am Brahman” 
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(Ibid. I. iv. 10), and there is the statement of 
the Brhannaradiya Purina, “The means to libera- 
tion is the knowledge arising from dictums like: 
Thou art That” (XXXIII. 68). 


Two Views ABOUT IMMEDIATE KNOWLEDGE 


That knowledge, again, is immediate, for were 
it mediate, it would not be calculated to remove 
error, which is immediate. According to some; 
that immediate knowledge arises from dictums 
like, “Thou art Thot (Cha. VI. viii 7 £f 
According to others? jt arises from the mind 
itself, purified by reflection and meditation. 

E Tho reference is to Padmapüda, Surefvara and their 
followers. 

2The reference is to  Vücaspati Mifra and his 
school.] 
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a“ ‘ 
mee men quuxt aaa” A R | 
mn È: mae, “amen RRA, 
Cog me” sfr ome meda | 
Of these, the teachers of the former school 
opine as follows: The immediacy of cognition, 
as has been proved, is due not to its originating 
through a particular instrument, but to a partic- 
ular object of knowledge? So  Brahman, not 
being different? from the individual self or the 
subject, the knowledge. if It, although produced 
by words, is immediate. Hence under the 
topic relating to Pratardana,‘ after it has been 
decided? that the word Prana, in the sentence, 
“I am Prana, the intelligent Self; mediate on 
Me as that and as longevity and immortality” 
(Kau. III. 2), spoken by Indra to Pratardana, 
refers to Brahman, an objection is raised’ as to 
how the use of a form of the word T in 
“Mediate on Me” is justified. And in the 
aphorism, “But the instruction is from the scrip- 
tural point of view, as in the case of Vàmadeva" 
which sets about to answer the objection, it is 
stated that the phrase ‘scriptural point of view 
means: an attitude that is recommended by the 
Scriptures, that is, the knowledge, “I am Brah- 
man,” produced by sentences like, “Thou art 
That.” 

[1On pp. 19 and 34. 
"Whether a cognition is immediate or mediate 
depends not on the organ or mind, but on the nature 
of the object. When the object is in contact with a 
‘CO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosh 


THE AIM OF VEDANTA 209 
sense organ, perception may arise even from verbal 


testimony. 

3That is, since the individual self is really identical with 
Brahman, 

“Topic 11, Br. S. I. i, aphorisms 98-31. 

5Ibid., aphorism 98. 

6 Ibid., aphorism 29, Because apparently the ‘me’ refers 


to Indra, whereas meditation on Brahman alonc can be of 
the highest good to man. The allusion is this: Pratardana, 
the son of Divodüsa, went to Indra's heaven by dint of 
his valour in battle. Indra offered him a boon and 
was requested by him to choose for him onc that would 
be most beneficial to men. Thereupon Indra spoke those 
words. 

TIbid., aphorism 30. Vamadeva, realising his identity 
with Brahman, said, “I was the sun, as also Manu” 
(Br. I. iv. 10). Here also Indra spoke with that feeling of 
identity with Brahman.] 


eret Va: ara N Ra urat 
Tage, + feakeatarcay, cata qwu- 
TIM TRONS: SANNAA- 
WX]! ware deena aaa 
TAHT T XTQSTUTETWUNTRUWRSH A- 
Kana watered WA TT Wu, 
Seay” Ia II 
danan at ad ai Ma, 
RACHA WAIT NTATAT INT- 
Titan ; tasters Aenea 
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faker) nu SANE 1 
FATA MISA SATSITTA | EXHI 
Cerf Ha BATA, MU HAT | 
makin, reg fr rw TOL” 


The other school, however, maintains thus: 
The perceptuality of cognitions depends only 
on particular instruments, and mot on particu- 
lar objects; for we observe that with regard to 
one and the same subtle object, the expression 
‘perceptible’ or ‘imperceptible’ is used by two 
persons who have a strong or a weak instrument.’ 
Hence, since the criterion of the immediacy 
of cognition is only its being «caused by an 
organ; the knowledge produced by words is not 
immediate. With regard to the realisation of 
Brahman also, only the mind purified by refec- 
tion and meditation is the instrument, for we 
have Sruti texts like, “Through the mind alone 
It is to be realised.” And the Sruti texts‘ that | 
speak of Brahman as being inaccessible to the | 
mind, refer to a mind that is not purifed. And | 
this does not militate against the fact that Brah- 
man is to be known only from the Upanisads,* j 
for the mind as described by, us proceeds on its | 
inquiry only after it has the knowledge inculcated 
by the Vedas, and hence it depends on them. 
What contradicts the fact of Brahmans being 
Wa trough tbe Vedie ee fiat opan | 
'CO. Vasishtha Tripathi cxx ete Kosh 
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that do not depend on the Vedas. The aphorism 

relating to the scriptural point of view, too, is 

justified, because the mental perception of Brah- 

man is based on (knowledge derived from) the 

scriptures. So it has been said, “The valid 
knowledge that arises from meditation on the ! 
meaning of the (Vedantic) scriptures is regard- 

ed as the scriptural point of view. We know this 

from the aphorism ‘Besides during adoration." But 

Vacaspati alone knows it well.” 


PA man with keen eyes notices things that a man with 
weak eyes docs not. The former would call them visible, 
and the latter, invisible. 


3 That is, since a cognition is immediate only when it arises 
through an organ. 
l 3Br. IV. iv. 19. The prefix anu in the verb anu- 
drasjavyam, translated here simply as ‘realised,’ suggests 
that the realisation should be after the instruction of the 
teacher. 


“Such as, "That which one cannot think of through 
the mind" (Kena Up., I. 6), and “That from which‘ words 
come back together with the mind without attaining 
It" (Tai. III. 9). 


3 Cf. Br. III. ix. 26. 
‘By. S. III, ii 24. The whole aphorism runs thus: 
“Besides (yogins sep It) during adoration, (as we 


know) from perception (the Sruti) and inference 
(the Smrti).” 
1 Vedanta-kalpataru. This is a gloss by  Amali- 
| nanda Svamin on Vácaspati Mifra’s Bhamati. Sce note 3 
on p. 1] 
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Tue MEANS TO REALISATION: THER 
Murua RELATION 
WW Sa TTTRIITH ; HF ai KI 
want fafta] et oe JA maT 
fafafeatta aga qa aes” aki, 
‘am aft: YA E E E WC 
Pes | 
That knowledge comes from the exhaustion 
of demerits, and that, again, from the perform- 
ance of rites. Hence rites are indirectly of use. 
Therefore Sruti texts like, “The Brahmanas seek 
to know It through the study of the Vedas, sacri- 
fices, charity, and austerity consisting in a dis- 
passionate enjoyment of sense-objects” (Br. IV. 
iv. 22) and Smrü texts such as, “When the 


taint( of the mind) has been burnt by rites, knowledge 
manifests itself,” are appropriate. 


Wd wastage A, 
Aia “one at at ua eff quiu 
erated “sited AI kaama Efe 
KAA MA FATAL | AAT ATA ATAT- 
arate reir aerataarongget AA fear | 
Het A US, ATTA ART 
SUTGHIa aaa AMA SAT: | f 
aed wa au umia 
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Raa ai aku 
AFA SAINT | 


Similarly, hearing, reflection and meditation 
also are means to knowledge, since in the section! 
relating to Maitreyi, for the purpose of realisa- 
tion—introduced in the passage, “The Self 
indeed, my dear (Maitrey), should be realised" 
(Br. IL iv. 5; IV. v. 6)—hearing, reflection and 
meditation are enjoined as means to that in the 
words, "Is to be heard of, reflected on, and 
meditated upon” (Ibid). Hearing is a mental 
activity leading to the conviction that the 
Vedüntic texts inculcate only Brahman, the One 
without a second. Reflection is a mental opera- 
tion producing ratiocinative knowledge that leads 
to the refutation of any possible contradiction 
from other sources of knowledge regarding the 
meaning established by scriptural testimony.” 
Meditation is a mental operation helping to fix 
the mind on the Self by withdrawing it from 
objects, when it is drawn towards them by latent 
evil impressions that have no beginning.‘ 


[! Br. II. iv. and IV. v. 

2 Perception, inference, etc. 

3Such as, "Thou art That." 

“Because they are superimposed as a stream on the eternal 
self, it is impossible to trace their origin.] 


aa Aua AJE ma en, “A 
eqs emu, RATERS eM TTL” 
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RA: Aea a aed Qui, Sm 
anemia lia wa 
q su Bg, AORTA Terie Weg 


PTAA HT GATE ATTA ATTA | TATA 
ki aa aorta Sarat what | 


Of these, meditation is the direct cause of the 
realisation of Brahman, for we have Sruti texts 
like, “Following the yoga of meditation, they 
visualised that power! which is identical with 
the Supreme Being, and is hidden by its own 
ingredients (gunas)” (Sv. I. S) Reflection is 
a cause of meditation, because it is not possible for 
a person who has not reflected to meditate on 
the meaning of what has been heard of, for he 
lacks a conviction about it. And hearing is a cause 
of reflection, because in the absence of hearing, the 
intention (of a passage) cannot be  ascertain- 
ed, and consequently no verbal comprehension can 
take place, with the result that there cannot be 
reflection leading to a certitude about the reason-' 
ableness or otherwise of the meaning of what has 
been heard of. Some teachers have said that 
all the three are causes of the origination of 
knowledge. 


[i The cosmic illusion. 
‘The reference is to Vacaspati Misra.) 


emt g sb way, see 
TT TR AETAT 
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emqgeereemuspefuemp| quud s anita 
PIAS, A AIAN IR 
aua | Tare ARRA,” “get 
AA aa AAGIZA T 
uniter ua ma ui af” aa 
wert aaa ga | 


Hea IO Ka mai 
Others? however, maintain that hearing is the 
principal cause, while reflection and meditation, 
although they are subsequent to hearing? serve 
to usher the realisation of Brahman, which 
is the result of hearing, and therefore, being 
directly helpful? are subsidiary factors. This 
susidiariness, too, does not consist in their 
parts of the kind discussed in the 
third chapter of the Parva-Mimamsa-Sitras,* 
for the latter, being known from one or other of 
the (six) tests such as direct enunciation ($ruti), 
cannot fit in with the topic under discussion, since 
direct enunciation etc, are absent here. For 
instance, there is no third case-ending to show 
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that reflection and meditation are parts (of 
hearing), as in the case of passages like, 
"One should sacrifice with rice grains,” and 
“One should sacrifice with curd." Nor is there 
any indication, such as the capacity of sacred 
texts like, "I cut thee, O kufa grass, who art 
the seat of the gods" (Maitrayant Samhita I. i. 
2, i. 9), to express the cutting of the kusa grass; 
Nor is there any supplementary statement directing® 
the use of reflection and meditation as a coroll- 
ary to hearing (already enjoined), like the 
statement, “One should perform the Pravarga 
rite in the Agnistoma sacrifice,” with regard to 
the Pravarga, mentioned in a different place. 
Nor’ are reflection and meditation mentioned by 
the Sruti in a context relating to hearing, which 
is known to be a means to the result) as the 
Prayaja’ sacrifices etc. are mentioned" in a con- 
text relating to the new- and full-moon sacrifices, 
which are known to be means to the result 
(heaven) from the sentence, "One who desires 
heaven should perform the new- and full-moon 
sacrifices." 


[! The reference is to the author of the Vivarana, 

?And hence nearer to the result, 

*As contributing directly to the result, and not by improv- 
ing the accessories only. 

“See note 1 on p. 89. 

‘Although there is no specific direction to that effect, it is 
clear from this sentence. : 

“Which might make them parts of hearing, 

T'This deals with the third item, context, 
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* The reasilisation of the highest truth, viz., the identity of 
the self with Brahman. 
?A sacrifice performed before certain main sacrifices. 
See note 5 on p. 105. 
To satisfy the expectancy about the modus operandi of 
the new- and full-moon sacrifices.] | 


vp "eed: fr aa aan faf ufi 
BAIT II UU 
Ka: TIA UG A, a, “a 
AARIN AIA” KAURAA AEA FA- 
mAAR ARE ATTA SUI- 
HAA: US a RRR | 


Objection: Since as a corollary to realisa- 
tion, introduced in the words, “Is to be realised” 
(Br. II. iv. 5, IV. v. 6), hearing is enjoined, and 
since it is possessed of a result, reflection and 
meditation, which are mentioned in a context 
relating to hearing in proximity to it, should from 
the context itself be parts? of that, on the analogy 
of the Prayaja sacrifices. 

Reply: No, because from another Sruti text, 
“Following the yoga of meditation they visual- 
ised,” etc. (Sv. I. 8, we know that medita- 
tion is a means to realisation, and an expectancy 
being raised regarding its parts; it is hearing and 
reflection that would be treated as those parts,‘ 
on the analogy of the Prayaja sacrifices. As for 
order and derivation! they are entirely out of 
account.” 

[! Viz., realisation. 
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3As satisfying the expectancy about how to do the 


3 Constituting the process of meditation. 

“Instead of reflection and meditation forming parts of 
hearing. 

SParalle| position. This also helps us to ascertain 
the relation of whole and part between two things, for 
example, a certain sacrifice and a particular sacred 
text, each occupying an identical place in two parallel 
sereis. y 

6 Which also helps us to fix this relation. 

1 Because there is no question of parallelism with another 
series, nor is the derivation of the words in question a guide 
to their mutual relationship.] 


fra aaa Re: | Tare 
Reig a mags; Reed g au 
cage | ia ana safe, 
Wa Were erg A re renut 
wp enm dried AA, fag 
wur errand aR TSO, wendet 
ACHAT STSTETISTHTeTeq ux, TAT SUI 
AAMT Sese | 


. Besides, in the case of the Prayaja and other 
sacrifices, a discussion on their relationship as a 
part of something else fulfils a purpose, viz. that 
according to the prima facie view! the Prajaja 
etc. are not to be performed in the variant! sacri- 
fices, but that according to the decision, even 
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there they should be performed. In the e 
under discussion, however, hearing Fired 
stand for the typical rite with regard to anything, 
in which case the performance of reflection and 
meditation even in the latter! might be the result 
of a discussion on the question of their relation- 
ship as parts of something. Therefore we must 
understand that reflection and meditation are 
not parts of hearing in the manner discussed in 
third chapter of the  Pirva-Mimarhsd-Satras, 
but just as with regard to an effect such as a jar, 
we speak of the relative importance of its causes, 
saying that the lump of clay, for instance, is the 
principal cause, and the wheel etc. are auxiliary 
causes, similarly with regard to hearing, reflection and 
meditation also.‘ 


[' Which holds that the Prayaja etc. are not parts of the 
new- and full-moon sacrifices. 

“Such as the sacrifice to the sun. See note 7 on 
p. 92. 

3That is, some variant function. 

“That is, hearing is the principal cause and the other 
two auxiliary causes of the realisation of one's identity with 
Brahman.] 


ii EA 
Trot MA KAMA PO wale, TANI 
AAA KU Aa | Bie 
STRICTE ES IA AAA 
KASI sr Bf we UWA 
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kaniki. sagt ia | 
ware wae enfe" R 


This has also been indicated by the author 
of the Vivarana in the following passage: “The 
comprehension! (of the meanings) of words’ that 
are possessed of significance and intention‘ is the 
immediate cause of a cognition of the object to 
be known, for a means of knowledge is the im- 
mediate antecedent to the knowledge of objects. | 
But reflection and meditation become causes of | 
the realisation of Brahman through a concen- 
trated state of the mind with regard to the 
Supreme Selft—an effect accomplished by the 
latent impressions produced by a tendency’ of 
the mind towards It. Hence with regard to the 
comprehension of words possessing significance 
and intention, which is the immediate cause of 
the result,’ reflection and meditation, which are 
farther removed? are admitted to be its parts"? 
(V.S.S., p. 104). 


[ See note 3 on p. 1. 
2 Comprehension........... ..."ntention—A]l this stands for 


3Such as ‘thou’ and ‘That’ occurring in the 


+The import of a Vedintic dictum like, “Thou art 
That.” 
5A cause is an invariable and immediate antecedent. 
“Same as Brahman. 
T'That is, a more or less intermittent effort at con- | 
centration, | 
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| *'The comprehension of the meaning of dictums indicating 
tho Ment ick. Be ie iyah Braiman, 
From result than the comprehension tioned 
that is, hearing. mentioned above; 
That is, auxiliary causes of the comprehension of the 
identity of the self with Brahman.] 


Aws TO LIBERATION 


It is aspirants after liberation who are quali- 

fied for hearing etc., for (only) one who desires 

(finite) results is qualified for optional rites. To 
stimulate a desire for liberation, the discrimina- 

tion between eternal and transitory things; a 
dispassion for the enjoyment of sense-objects and 

their result? here and hereafter, calmness, self 
control,  self-withdrawal, fortitude, concentration 

and faith are of use. Calmness is control of the 

mind. Self-control is mastery over the senses. 
Self-withdrawal is the absence of distractions. 

| Fortitude is the bearing of the pairs of opposites 
| such as co'd and heat. Concentration is the one- 
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pointedness of the mind. Faith is believing in the 
words of the teacher and Vedanta. 

[} Only Brahman is eternal; all else is transitory. 

3 Viz, pleasure.] 

aa aaa SA ; tara 

were sameeren: ft aa) emt 

I IRRA HAKEEM, ANTT- 

ma Tea ae, A Feira | 

aama, ai a araka: 1 | 

Here some say that the word self-with- 
drawal’ means renunciation; so that only monks 
,are qualified for hearing etc. Others, however, 
maintain that the injunction about hearing etc. is 
common to all the orders? of life, because the 
word 'self-withdrawal never signifies renunciation, 
and a mere absence of distractions is possible even 
in the case of householders, and also because even 
Janaka and others are reported to have held discus- 
sions on Brahman. 

[!Sannyása or giving up the world. 

AViz; those of the student, householder, hermit and 


monk. 
3Not monks alone.] 


AND THE UNCONDITIONED BRAHMAN 


arinaa ia fefastenreremit- 
TRTI Wey — 


| 
| 
| 
| 
THe Goan or MEDITATION ON THE CONDITIONED | 
i 
| 
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AA qi mp maai | 

a alaa ani: |] 

RÜR mA apma | 

MATa mAN t? 
ght amama kaa seetaraat 
TAT HATTA ART ART UE ANT: | 
afg Takai feels Ta BAT 
ufi ludi RTA F- 
wake) ama aRt ua 
Mwan, aera: qut NAIR” gfe | 
ula g tenira ames 
| Wema aeua iag 

aR, genui TAFTA | 

Meditation on the conditioned Brahman is 
also a cause of the realisation of the uncondi- 
tioned Brahman through the concentration of 
the mind. So it has been said, “Those dull- 
witted persons who are unable to realise the 
unconditioned Supreme Brahman are done a 
favour by the delineation of the conditioned 
Brahman. When their minds are brought under 
control by the practice (of meditation) on the 
| conditioned Brahman, that very unconditioned 
| Brahman, divested of the superimposition of 
| limiting adjuncts directly manifests, Itself." 
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Those who meditate on the conditioned Brahman 
go by the path of light etc? to the world of 
Hiranyagarbha, and -attaining there itself a realisa- 
tion of the Truth by means of hearing etc, they 
are liebrated along with Hiranyagarba.’  Ritualists,' 
however, go by the path of smoke etc." to the world* 
of the manes, and when their post work has been 
exhausted through fruition, they are reborn, accord- 
ing to their past good or bad deeds, in bodies be- 
ginning with the of Hiranyagarbha down to those 
of plants. Witness the Sruti, "Those who lead 
good lives attain agreeable births, while those who 
lead impious lives attain evil births" (Cha. V. x. 7, 
adapted). But those who do forbidden acts, 
suffer excruciating pain appropriate to their 
particular sins, in hells such as the Raurava, 
and are then born in the bodies of lower 
animals such as dogs and swine, or in plant 
bodies etc. It is needless to dilate on this incidental 
matter. 


[! Veddnta-kalpataru, verses 1-9, on Br. S. I. i. 90. | 
“That is, the northern route or the path of the gods, in | 
which the deitics identified with light, the day, the | 
bright fortnight, the six months of the sun's northward | 
journey, the year, the world of the gods, air, the sun, | 
the moon and lightning, as also Varuna (the god of 
water), Indra and Prajüpati, serve as successive guides, 
the last three only helping the superhuman being who takes 
charge of the travellers from the deity of lightning and con- 
ducts them to the Satya-loka. 
ed 170. | 
M mechanically perform scriptural rites, works of 
utility and charity, mum 
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“That is, the southem route or the path of the 
manes, in which the deities identified with smoke, the 
night, the dark fortnight, the six months of the sun’s 
southward journey, the world of the manes and the 


sky, successively guide the travellers to the moon, 
where they serve the gods and have a limited measure 
of enjoyment. 


*'To be more precise, the moon.) 
Premera 4 stator, “a 
ma TN aaa eft ae, fg MEN- 
eae FAG KT TNTE | 
One who has realised the unconditioned Brah- 
man, however, never goes to any other world, for 
the Sruti says, “His vital forces do not depart” (Br. 
IV. iv. 6); but experiencing pleasure and pain till 


his fructifying! work is exhausted, he is afterwards 
liberated. 


[ See note 2 on p. 170.] 


Frucriryinc AND ACCUMULATED WORK 


ag RA area ai afa eee que" 
searfasear, “ana: adai KAA gud TAT” 
TUR TM aiana At 
TESTA A, AL “ART WISH 
fat ara ratte’, oer aera” Rae, “ATS 
Aaa MA | 
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Objection: Since from such Sruti texts as, 
“And his actions are destroyed when He who is 
both high and low is seen" (Mu. II. ii. 8), and from 
such Smrti texts as, "So does the fire of knowledge 
burn to ashes all actions" (G. IV. 37) knowledge 
is definitely known to be the cause of the destruction 
of all actions, the survival of the fructifying work 
does not stand to reason. 

Reply: Not so; for from such Sruti texts as, 
“The delay in his case is only till he is freed from 
the body; after this he is one with Brahman" 
(Cha. VI. xiv. 2), and from such Smrti texts as, 
“Work is not exhausted without fruition” (Brhannar. 
XXIX. 76), we know that only accumulated actions 
that are other than those which have already 
commenced their effects! are destroyed by knowl- 
edge. 

[ Which is the meaning of the word prürabdha.] 


aR kuaga gendeq | qur gR: — 
“Te gar agaa, Gea: ua, fered: 
qnm gh | 


Accumulated work is of two kinds, consisting 


| 
| 
of good deeds and bad deeds. Witness the Sruti, 
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“His sons inherit his legacies, friends his good deeds, 
and enemies his bad deeds." 


Objection: With the cessation of primal nescience 
through the realisation of Brahman, its effect, viz., 
fructifying work, also ceases. So how can one 
account for the continunity of bodies of men of 
realisation ? 

Reply: Not so, for since it is unobstructed knowl- 
edge that removes nescience, so long as the obstacle 
of fructifying work persists, the cessation of nescience 
is not admitted to take place. 


[! That is, their results.) 


Is LIBERATION SIMULTANEOUS FOR ALL? 


VATA THAT gut VATA: ATT; 
afar waa la ui aili 
Sr, A, RASI t g RENAT 
“A arent.” gR agaga RaT- 
aagana: emu g AAT, RN- 
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Objection: Even in that case, when one 
person is liberated through the realisation of Truth, 
all would be liberated, for since nescience is one, 
when that ceases, transmigration can never exist 
for anybody. 
Reply: lt is no harm, for some say they 
welcome this objection. Others, however, just to 
avoid this objection, say that nescience must be 
admitted to be manifold, as is supported by the 
use of the plural in the Sruti text, "The Supreme 
Lord through His powers of cosmic illusion,” 
etc. Still others maintain that nescience is but 
one, yet its powers that cover the true nature of 
B are manifold according to different : 
individual selves. So for one who has realised 
Brahman, there is destruction of nescience that 
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is possessed of the power to cover Brahman, but 
not with regard to others. From the above view- 
point, the liberation of one would not lead to 
the liberation of: all. Therefore, under the topic 
covered by the aphorism, “Those who hold 
particular authorities live as long as their author- 
ity lasts” (Br S. III. iii, 81), a doubt is raised 
as to how persons like Indra, who hold particular 
positions and who have attained a realisation of 
Truth, can continue in their bodies, and the con- 
clusion reached on the point is that they attain 
absolute isolation characterised by disembodied- 
ness after finishing the fructifying work that led 
them to the particular position. So it has been 
said by Acarya Véacaspati Misra, “After finish- 
ing the authority conferred on them by God, who 
was pleased with their perfection in contempla- 
tion etc., they attain the supreme state.” This 
does not fit in with the view that the liberation 
of one leads to the liberation of all. Therefore, 
even according to the view that nescience is one, 
the distinction (between the bound and the liber- 
ated) is to be explained by the admission of a 
different covering (due to nescience) for every 
individual self. 

So this kind of realisation of Brahman leads 
to liberation, which is the cessation of troubles 
and the attainment of the absolute bliss of Brah- 
man. Thus the aim of Vedanta (liberation) has been 
established. 

ÜR. VL xlvii. 18. Sce p. 39. 

1 Verse in the Bhamati on the above aphorism.] 
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(Arranged according to the Sanskrit alphabet) 


akhandopadhi: unanalysable characteristic 

ativyüpti: too wide application 

atindriya: imperceptible 

atyantübhüva: absolute non-existence 

adhikarana: (1) substratum ; (2) topic 

adhisthana; substratum 

adhyasa: superimposition 

anavastha: regressus in infinitum 

anirvacaniya: indescribable, logically indefinable 

anupapatti: inexplicability 

anupalambha: non-apprehension 

anubhava: experience 

anumana: inference (the instrument) 

anumiti: inferential knowledge 

anuyogin: support, substratum 

anuvada: restatement 

anuvyavasaya: perception of a cognition, appercep- 
tion 

antah-karana: the internal organ, mind 

anyatha-khyati: error, taking one thing for another 

anyathasiddha: superfluous 

anyonyabhiva: mutual non-existence 

anvaya: (1) (method of) agreement; (2) logical con- 
nection 

anvaya-vyatirekin: having both similar and contrary 
instances C 

aparoksa: (1) immediate ; (2) perceptual 

apürva: (1) the unseen result; (2) original 
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aprama: invalid knowledge, error 

abhyupagama: (1) admission ; (2) tentative admission 

arthavada: corroborative statement 

arthapatti: presumption 

alaukika: extraordinary 

avacchedaka: determining characteristic 

avacchinna: limited or determined 

avayava: aggregate, whole 

Avayavin: Aggregate, whole 

avidya: nescience 

avyapti: too narrow application 

asiddha: unfounded 

ākārhkşā: expectancy 

üküfa: ether 

agama: verbal or scriptural testimony 

apta: a trustworthy person 

aropya: the thing superimposed 

üfraya: basis, substratum 

asatti: contiguity 

indriya: organ 

ista: desirable 

upacara: metaphor 

upamüna: comparison (the instrument) 

upamiti: knowledge based on comparison 

upasthiti: knowledge 

upahita: possessed of a limiting adjunct 

upidana: material cause 

upadhi: (1) a general property other than the generic 
attribute (jaf); (2) limiting adjunct ; (8) condition 

kapala: one-half of a jar, or potsherd 

kiranata: causality 

krti: volition 
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klrpta: prescribed, necessarily to be accepted 

kevalinvayin: having no contrary instance, univers- 
ally present 

kevala-vyatirekin: having no similar instance 

guna: (1) quality, (2) ingredient, (3) merit 

gaurava: cumbrousness 

graha: apprehension 

cit; Pure Consciousness 

citta: the recollective aspect of the mind 

caitanya: Pure Consciousness 

jati: generic attribute 

jiva: individual self 

jiifina-laksana: based on knowledge 

tarka: argument, reductio ad absurdum 

tatparya: intention 

tadütmya: identity 

tejas: fire, light 

dea: space, place 

dravya: substance 

dharma: (1) attribute; (2) righteousness 

dharmin: something possessing an attribute 

naya: system 

nigamana: conclusion 

nirvikalpa: indeterminate 

paksa: subject, that in or about which something is 
inferred. 


paksa-dharmata: presence in the subject 
pada: (1) word; (2) status 
pe (1) category; (2) the thing signified by a 
wo 
paramanu: atom 
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pardmarsa: consideration, the knowledge that a sub- 
ordinate concomitant of the thing to be inferred is 
in the subject. 

parinüma: transformation, actual change 

paroksa: mediate 

paramarthika: absolute 

purusa: (1) man; (2) person; (8) soul 

purusürtha: human en 

prakarana: context 

prakira: feature in knowledge, corresponding to the 
adjectival part of its object 

prakrti: (1) Nature ; (2) typical (sacrifice) 

pradhvarhsibhava: non-existence as destruction 

pratiyogin: (1) counterpositive, that which is negated; 
(2) that which rests on something else; (3) that 
which corresponds to something 

pratyaksa: (1) perception (the instrument); (2) per- 
ceptual knowledge 

pratyabhijiia: recognition 

pratyasatti: connection, especially between a sense- 
organ and its object 

prama: valid knowledge 

pramana: instrument of valid knowledge 

pramütr: subject or knower 

prameya: object of valid knowledge 

prayojaka: (1) criterion or deciding factor; (2) cor- 
roborative argument; (8) cause 


pravrtti: effort 3 
prāgabhāva: previous non-existence or potential exist- 
ence 


prütibhüsika: illusory 
bādha: (1) contradiction, nullification ; (2) incongruity 
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badhita: contradicted, nullified 

buddhi: (1) intellect; (2) cognition 
bhàna: cognition 

bhiva: (1) positive entity ; (2) existence 
bhüta: element (such as earth) 
mahat-tattva: cosmic intellect 

maya: cosmic illusion 

yogyata: (1) consistency; (2) capacity 
rapa: (1) colour; (2) form 

laksana: definition, characteristic 
laksana: implication, secondary meaning 
laghava: the law of simplicity or parsimony 
linga: (1) sign, reason ; (2) indication 
Jaukika: ordinary, conventional 

vijana: knowledge 

vipaksa: controry instance 

viruddha: contradictory 


vivarta: apparent change 
viista-budi (1) eoenltion of a qualified entity ; 
ee prm Viena 


ccessfi 
vrtti: (I) mental state; (2) existence; (3) existent; 
(4) reference 
vaifistya: relatedness 
vyakti: individual 
vyatireka: (method of) difference 
vyatireka-vyapti: negative invariable concomitance 
vyadhikarana: not abiding in the substratum of a 
thing, extraneous 
vyavahara: use, convention 
Mayala inclusive 
vyapara: Operation, intermediate cause 
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vyapti; invariable concomitance 

vyapya: subordinate concomitant 

Might that which generates the idea of distinc- 

ion 

vyavaharika: conventional, relatively real 

vyavrita: excluded 

§akti: (1) inherent power; (2) significance 

sabda: (1) sound; (2) word ; (8) verbal testimony 

$übda-bodha: verbal comprehension 

frui: (1) revealed knowledge, the Vedas; (2) direct 
enunciation 

sankara: cross division 

samyoga: conjunction 

samvadin: su 

sarnsara: transmigratory existence 

samsküra: latent impression 

sannikarsa: see pratyasatti 

sapaksa: similar instance 

samavaya: inherence 

samavayi-kürana: inherent cause 

samaveta: inherent 

samanadhikarana: having a common substratum, co- 
existent 

savikalpa: determinate ; consisting of a substantive, a 
qualifying attribute and a relation between the two 

sahacara: co-existence 

süksatküra: realisation 

saksin: witness 

sadharmya: similarity 

sadhya: the thing to be inferred 

sümagri: totality of causes 

siddha: established, proved 

Ln : (1) recollection ; (2) sacred literature based on 
the 

hetu: reason or ground for inference 
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Agency—defined, 153; no real 
—anywhere 199 

Agni—161 

Agnistoma (sacrifice) —216 

Aim—two kinds of, 203 

Air—160 

Amalinanda Svümin—211 n. 

Amaradisa—xi 

Anantakrsna $üstri;, MM—xii 

Apparent change—defined, 49 

Arthadipiki—xii 

Asubodhini—xii 

Aívins—168 

Bhamati—1 n. 211 n. 

Bhàsü-Pariccheda—131 n. 

Brahma—160, 166 

Brahman—appears as the uni- 
verse through the veil of 
cosmic illusion, xi; nescience 


Knowledge and Bliss, 152; 
is the cause of the origin of 
the universe, 193-157; is 
alone established by the 
Vedüntic texts, 176-177; is 
omniscient, 190; the indi- 
vidual self is identical with, 
xi, 196-202 ; unity of, 200 n.; 
is absolute Bliss, 204; what 
the immediate knowledge of 
—arises from, 207; purified 
miad is the instrument for 
the realisation of, 207, 210; 
is known only through the 
Vedas, 210-211; means to 
realisation of, x, xi, 219-920; 
meditation on conditioned, 
293-294; result of the realisa- 
tion of unconditioned, 198 f, 


is neither identical with nor|Brahma-Sütras—2 n. 

different from, 1 n. 2 n.;|Brhannüradiya-Purána — 171, 
liberation comes  through| 207, 226 

knowledge of, 4, 205-208,|Buddhists—means of knowl- 
229; is not a substance, 80;| edge according to vi 

can be an object of ocular|Calmness—an aid to liberation, 
perception, 80; is the sub-| 221 

stratum of the phantasm of ;Carvakas—only one means of 


the universe, 136 ; is different 


knowledge according to, vi 


from the individual self, |Characteristic(s)—essential, 


140; appears as different 


151-152; secondary, 153 


owing to different minds, |Cintdmani (Tattva-)—2 
141; the universe is super-|Citsukhücürya—37 n., 78 n. 
imposed on, 142; essential |Citsukhi—S7 n., 78 n. 

and secondary characteristics |Citta—32, 160 n. 

of, 159-157, 175; is Truth, Cognition—See Knowledge 
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| Comparison—a means of valid|Difference—See Non-existence 
knowledge, 8; defined, 83; is} Dream(s)—object perceived in 
a distinct means of knowl-| —are illusory, 57-60; condi- 
edge, 84-85 tion of, 192 
Consciousness—is ^ knowledge,|Effect(s)—the samc as the 
vii; is perceptual knowledge,| cause, ix; twofold destruc- 
8; is threefold, vii, 13, 14;| tion of, 59-60 
ss God and individual self, |Ego— described, 32; creation 
178, 179 creation of, 159 
Consideration (parimar§a) — is | Elements—creation of the, 158- 
not an instrument of inferen-| 162, 168-167; combination of 
tial knowledge, 69-70; de-| the, 162-163; creation out of 


scribed, 72 n. the, 163-165; dissolution of 
Consistency (yogyata)—86, de-| the, 174-175 
fined, 91 Error—nature of, viii, 44-56; 


Contiguity  (dsatti)—86, de-| how caused, 46-56 ; accord- 
fined, 92; is the knowledge ing to logicians, viii; 48 n.; 
of the meaning of words,| criterion of, 56 
105 See also Invalid Knowledge 

Cosmic dissolution (paralaya)—| and Unreality  - 
described 167; four kinds of,|Existence—is threefold, 81 
167, 173; diurnal, 167-169 ;|Expectancy—described, 86-90 
basic, 169-170 ; occasional; Faith—an aid to liberation, 
171-172; absolute, 178; order| 9921 
of, 174 Gangefa Upādhäya—v, 3n. 

| Cosmic illusion—x; is one, 40-|Generic attribute—is 


fictitious 
| 49; is the transformative| viii, 92, 23; significance 
material cause of the uni-| refers to—directly, vili, 94- 

verse, 136, 158 98; meaning of, 95 n. 
| See also Nesclence God (Supreme Lord)—the wit- 
| Counterpositive (ness) —defin-| ness in, 40-48; agency of, 
| ed, 62 n. 159-154; is the "Creator, 166; 
Creation—order and porcess of,| as reflection of Consciousness 
158-167 in cosmic illusion, 178, 179; 
| Death—and the condition of| as Consciousness that is 
profound sleep, 192 reflected, 180-183; difference 
| Dharmaraja Adhvarindra—ii| between individual self and, 

| v 8 —179-181, 197 
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Gods—path of the, 224 n. 
Great dictum, the—meaning 
of the words of, 195, 198 £.; 


Inherence—is essential identity, 


viii, 28, 24 n.; is unfounded, 
23, 24, 80 


knowledge from, 207, 208  |Intellect—32 ; creation of the, 


Gross bodies—four kinds of, 
165 


159 


Intention—defined, 106; is the 


Hearing—as a means to the| cause of verbal comprehen- 


realization of Brahman, 213- 
221 


sion, 107-110; how deter- 
mined, 111 


Hirapyagarbha—creation of the|Invariable concomitance—68 ; 
subtle body“of, 164; is the] defined, 73 
first individual to be born,|Jaimini—89 n. 
166-167; destruction (libera- | Janaka—222 
tion) of, 169, 170, 172, 175, Tien Vidyasagara, Pan- 


294; day of, 171 


dita— 
Human end—four kinds of, 4 Knowledge—is 


Implication—pure and double, 
96; exclusive, inclusive, and 
quasi-inclusive, 97-101; root 
of, 100; belongs to words or 
a group of words, 102; de- 
fined, 103 

Indicator—38 

Individual—significance does 
not refer to it directly, 93-95 

Individual self—See Self 

Indra—155, 208, 224, 299 

Inference—a means of valid 
knowledge, 8; described, 
68 f; factors of, 69-73; is 
not recollection, 70; is purely 


Consciousness, v; valid—de- 
fined, 5-8, 144; the six means 
of, 7; is an attribute of the 
mind, 9, 10; qualified, 72; 
intrinsic validity of, 144, 
145; its validity is self- 
evident, viii, 147; invalid— 
is due to extrinsic defect, 
148; twofold validity of the 
means of, 150-151; as a state 
of the mind, 184; what its 
immediacy is due to, 208, 
210 


Krsnanatha — Nyàyapaiicanana, 


Pandita—xi 


affrmative, 73; for oneself|Kumarila Bhatta—55 n, 105 
and for others, 76, syllogi-|Latent impression(s)\—in pro- 


stic, 76; proves the unreality 


found sleep, 167-168; the 


of the universe, 76:89; of the cause of superimposition, 199 


negative form is not an|Liberation—-is the 


inference, 123-194 
Ingredients—the three, 159 


supreme 
human end, 4; nature of, 
204 f, 229; is already 


4 
i 


li 
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achieved, 205-206 ; is achiev- |Mimürhsakas—81 n., 190 n., 121 


ed only through knowledge, 
206 ; aids to, 221-222 ; of onc 
does not lead to líberation of 
all, 228-299 
Limiting adjunct—defined, 38; 
distinction between it and a 
qualifying attribute, vii. 
Logicians—38 ; error according 
to, 46 n.; refutation of the 
theory of error according to, 
46, 46 n. 
See also Nyaya System 
Lord, the Supreme—as Creator, 
158 f. 
See also God 
Maitreyi—213 
Madhavacarya—x 
Manes, path of the—224, 225 n. 
Manu Samhita—165 
Meditation—a means to the 
realisation of Brahman, 213 
f.; a direct cause of the 


n., significance according to, 
93n., the Vedas according to, 
112; the Prübhükara school 
of—one valid knowledge from 
sentences, 195; on means of 
knowledge, vi; means of 
knowledge according to the 
Bhitta school of, vi 
Mind—is a substance and with 
parts, 10; is not an organ, 
vii, 12, 66; its attributes ate 
objects of the witness, 29, 
30; is the internal instrument, 
32; creation of the, 159; is 
destroyed in deep sleep, 168; 
two functions of, 168, 169; is 
the limiting adjunct of the 
individual self, 179, 190; 
knowledge of Brahman arises 
from the purified, 207, 210 
Monism—42, x 
See Vedanta 


realisation of Brahman, 214 ; | Moon—160 


result of—on 
Brahman, 223-224 


conditioned | Mount Meru—197 


Nature—40, 41 n. 


Mental state(s) is knowledge,| See Cosmic illusion 


9, 184; described, 18; how 
formed in perception, 5, 189, 
191; can be its own object, 
98, 29; its causes, 31; four 
kinds of, 32; removes thc 
covering of Brahman, vii, 
185; as serving to establish 
a connection between Cons- 
ciousness and objects, 186- 


Nescicnce—L; is inscrutable, 
l n.; and Brahman, 2 n.: 
subsidiary and primal, 48 n.; 
is removed by unobstructed 
knowledge, 227; is one or 
manifold according to differ- 
ent viwcs, 228-229 
Sec Cosmic illusion 


190; necessity for its admis- Non-apprehension—a means of 


sion, 190, 191 


valid knowledge, 8; defined, 
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125-126 ; 
capacity, 127-129; instrument 


VEDANTA-PARIBHASA 


as possessed of | Paricapadika-vivarapa—See 


Vivarana 


of, 130-131; a distinct means |Pandit, The—xii 
of knowledge, 132-136, 143;|Paribha;à  (Vadanta)—iii, iv, 


and mistaken apprehension of 


non-existence, 134-136 


vf, xi, 3 


Paribhdsa-prakasika—xi 


Non-existence—appreheision of, |Peddà Diksita—xi 
125 f., 148; four kinds of 137- | Perception—of internal objects, 


140; two kinds of mutual, 
141 
Nyaya system (Naiyayikas)—v; 
means of knowledge accord- 
ing to, vi; some points of 
difference between Vedanta 
and, vi-ix, 19, 21, 28, 24, 31 
n, 50, 81 n.; inference 
according to, 68 n.-70 n., 74 
n, 75 n.; syllogism according 
to, 75 n, 70; significance 
acording to, 93 n., 94 n., 101; 
on the Vedas, 112; and 
presumption, v, 131 n, 133 
n.; on non-existence, 139 n., 
140 n.; on valid knowledge, 
146 n. 147 n.; and cosmic 
dissolution, 174, 175 n. 
Nyüyarqtna— 3 n. 
Nydya-siddhanta-dipa—3 n. 
Operation—70 n. 


vii; perceptual knowledge 
may arise from verbal testi- 
mony, viii, 34; a means of 
valid knowledge, 8-67; per- 
ceptual knowledge is pure 
Consciousness, 8, 9; criterion 
of, 13 f., 34; psychology of, 
15, 10; is immediate knowl- 
edge, 13 f.; of objects, 25-30, 
finally defined, 30; determi- 
nate and indeterminate, 32- 
80; by the witness of the self 
and tbe witness of God, 37- 
43; of illusory objects, 44- 
65; in dreams, 57-59; through 
or without an organ, 66-67 
Perceptuality of knowledge— 
18-24; defined, 44 


Pleasure—an aim and two 


kinds of, 208-204; absolute— 
is: liberation, 204 f. 


Organs—five, 66; creation of| Prabhakara—55 n., error ac- 
the, 159-161; the presiding| cording to the school of, 55 n. 
deities of the, 159, 160 See also Mimamsakes 

Padmapadicirya—iii, v,  ix,|Prajapati—161, 294 
ln,Snm. PrakaSatma-yati—ix, 1 n., 

Pain, cessation of—is an aim,| 31 n. 

203; is liberation, 204 f£. | Pratardana—209 

Pajicapadika—2 n., 8, 152 Pravarga (rite)—216 
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Prayaja 
216-219 


241 


(sacrifice) — 105 n.;]Rites—aes an indirect means to 


the realisation of Brahman, 


Presumption—a means of valid| 212 
knowledge, 8; defined 117-|Ritualists—path followed by 
118; from what is seen and| the, 294 
what is heard, 119; twofold|Sabara—90 n. 
—from what is heard, 120-|Sadhünanda Yogindra—v 
192; cannot be included in|Samidth (sacrifice) —105 n. 
inference, 192 ; and inference | Samksepa-Sdriraka—S1 n. 
of the negative form, 123-|Sarikara—2 n., 3 n., 31 n., 157 


124 
Proposition (sentence) convey- 


n.; school of Vedinta, ili, iv, 


vx 


ing a single notion of iden-|Sü&khya—means of knowledge 


tity, 32, 85 


according to, vi; effect ac- 


Purünas—on cosmic dissolution,| cording to, ix; Nature accord- 


172 


ing to, 41, 4ln.; view on 


Pürva-Mimümsaá—some points! comparison, 85 n. 
of difference between Ved-|Saraccandra Ghogüla, Sri—xii 


ünta and, v, x 


Sdariraka-Bhésya—2 n., 31 n. 


Pürva-Mimürsá-Sütras—89  n.,|Sarvajiütmamuni—31 n. 


215, 219 
Qualifying 
tion between it and a límit- 
ing adjunct, vii; defined, 38 
Quarters—159 
Ramiadvaya—iii, x 
Rümakrspüdhvarin—xi, 38 n. 
Raminujacarya—x, on indivi- 
dual self, 194 n. 
Raurava—224 
Recollection—32 ; and valid 
knowledge, 53; is not percep- 
tion, 17; criterion of, 70 
Reflection—as a means to the 
- knowledge of Brahman, 213 
f.; a cause of meditation, 
214 
Renunciation—meaning of, 222 


_., _ |Sagadhara—3 
attribute—distinc- | Self—the Supreme, 1; difer- 


ence between it (or God) 
and the individual self, 179- 
181 


Self, the individual—defined, 


37; witness in the, 37; is dif- 
ferent from Brahman, 140; 
doctrine of simple and mul- 
tiple, 173, 183, 184; as re- 
flection of Consciousness in 
different minds, 179, 180; is 
unlimited, 180f.; is limited 
by the mind, 179, 190; is both 
one and manifold, 193; is 
not atomic, 193, 194; is Self- 
effulgent, 194-195; is iden- 
tical with Brahman, 196-202 
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Self-control—an aid to libera-| ence, 77-82; is superimposed 


tion, 221 on Brahman, 142; Brahman 
Self-withdrawal—an aid tolíbe-| is the cause of the origin of, 
ration, 222 153-157, 177; creation of tho, 


Sentences(s)—a means of valid} 165; is unsubstantial, 177 
knowledge, 86 f., iii; secular|Unreality—dcfined, 77, 82; 
and Vedic, iii; conveying a proof of, 78 
simple notion of identity, 38,| See also Error 
201 Vücaspati Misra—v, ix, 2 n, 

Significance—defined, 33; aj 207, 211, 299 
category, 93; refers directly |Vaisesika(s)—v ; ^ means of 
to a generic attribute, viii,| knowledge according to, vi; 
94-96 view on comparison, 85 n. 

Siva—160, 166 Vükya-Sudha—157 n. 

Sivadatta—xi 4 Vamadeva—208, 209 n. 

Sleep, profound—and diurnal Varuna—160, 224 n. 
dissolution, 167-169 ; describ- | Vedanta —some points of dif- 
ed, 192 ference between Nyaya and, 

` Subtle body—of asleeping and| vi-ix; some points of differ- 
a dead man, 168; creation} ence between Pürva-Mimüm- 
and composition of the, 163-| sa and, v, x; phases of, x, 
164; inferior and superior,} 902 f.; aim of, 203 
164 Vedanta-kalpataru—9211 n, 994 

Sun—1861 

Superimposition—how caused, 
156 n., 199-201 

Sure$varicarya—142 

Swoon—and profound - sleep, 
192 

Syllogism—the parts of, 76; 
Nyaya view of it refuted, 76, | Vcdanta-Sara—v 
76 n. Vedanta-Sikhámani—xi, 38 n. 

Tantra-vartika—105 Vedas, the—are means of va- 

Tarkacüdámagi—3 lid knowledge, 112 £.; are 

Tattvapradipik4—37 n., 142 not etemal, 118; are not 

Transformation—defined, 49 


n. 
Vedanta-kaumudi—iii 
Vedanta-maniprabha—xi 
Veddanta-Paribhasi—See Pari- 


Vosksta-Peribhapk Prakhliha — 
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| Venis, Principal Arthur—xi Word(s)—significance of, 93 £.; 
| on of, 34; due to, 86 f. meanings of, 93-1060; two 
| Veükatanütha Srimat—2 kinds of meanings of, 93; 
Verbal comprehension—criteri-| primary meaning of, 96; im- 
Verbal —testimony—perceptusl| plication of, 96-106 ; implica- 
knowledge may arise from,| tion belongs to a word or a 


viij, 88; a means of know-| group of words, viii, 102-103 
ledge, 8; defined, 86 Work—survival of fructifying— 
Visznu—160, 161, 168 after the realisation of 
Vital forces, the five—creation| Brahman, 295-296; accumu- 
of, 161 lated, 226; two kinds of ac- 


Vivarapa—iii, iv, 1 n., 9, 9n.,| cumulated, 226-297 
2 105, 142, 207, 216 n.,|Worlds—creation of the, 165 


Yama—161 
Vds ai 183,|Yoga system—means of knowl- 
184 edge according to, vi 
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